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INTRODUCTION 

-- 

The Mahabharata is known as the Fifth Veda and the storehouse of all Vedic 
knowledge. The Vedas themselves and their teachings are inaccessible to the vast 
majority of people because of the recondite language — being in ancient Sanskrit. The 
translations are inadequate because the original text is poetic and filled with mystical 
allusions. In order to really study the Vedas one needs to be initiated and study under a 
competent teacher full time for 12 years — an almost impossible feat for the vast 
majority of society and thus the Vedas have always been in the care of a tiny minority 
of Brahmins. For the common people all the teachings of the Vedas were presented in 
the epics and Puranas. The two epics Ramayana and Mahabharata are the commentaries 
on the Vedas, they were composed in easy Sanskrit and the lessons were delivered in 
the form of stories, discourses and in particular in the conversations (, samvadas ) we find 
scattered throughout the text. Both these epics were translated into common vernacular 
dialects and became the primary source of spiritual knowledge throughout South East 
Asia. 

It is often remarked that Hindus are generally less informed about their religion because 
the Brahmins were the custodians of spiritual knowledge and kept it to themselves 
denying access to the other communities. This is simply not true. Every single teaching 
of the Vedas is available through the epics and Puranas and is presented to the general 
public through dance, drama, songs, discourses and plays 

The Mahabharata is a mine of spirituality in which are found countless gems. The 
samvadas or conversations are an important channel of teaching social values, ethics 
and morals. In Hinduism there is no dogma and the world and humanity are 
acknowledged to be extremely complex. Things are not black and white and there are 
two sides to every topic. Debate using reason and logic has been a central feature of 
Hindu philosophical discourse from time immemorial. And so in the samvadas we have 
arguments for a proposal and arguments against. It is ultimately up to the reader to 
reflect upon these arguments and to form his/her own opinion. 

Presenting the teachings in the form of stories, discussions and narratives also leaves a 
lasting impression on the mind of the reader because the teaching is given in a setting 
with characters with whom one can identify. The topics range from the sublime to the 
common and are all relevant guidance as to how we can achieve happiness and 
wellbeing here and now. 

Translating from one language into another, especially an ancient language like Sanskrit 
is fraught with difficulty. As there are very few words that can be translated directly 
into English. Idiomatic expressions are not easily translatable. So a translator has the 
task of attempting to convey the original meaning in a form of modem English which is 
easily comprehensible. 

I have kept the original text for the interest of those who wish to read it in the original or 
for those who wish to cross reference certain words and get a better understanding of 
the nuances in the language. How well I have succeeded is left to the scholars to decide. 
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DRAUPADI'S DISCOURSE ON FORGIVENESS 

Mahabharata - Vana Parva Adhyaya 27/28 

-- 

Vaisampayana uvaca 

tato vanagatah parthah sayahne saha krsnaya I 
upavistah kathascakrur duhkha soka parayanah II 1 II 
priya ca darsanlya ca pandita ca pativrata I 
atha krsna dharmarajam idam vacanam abravlt II 2 II 

Vaishampayana said:- "Exiled to the forest, the Pandavas with Draupadi seated in the 
evening, afflicted by sorrow and grief conversed with one another. And the beautiful 
and well informed Draupadi, dear to her husbands and devoted to them, spoke to 
Yudhishthira." 

Draupadi uvaca 

na nunam tasya papasya duhkham asmasu kincana I 
vidyate dhartarastrasya nrsamsasya duratmanah II 3 II 
yas tvam rajan maya sardham ajinaih prativasitam I 
vanarh prasthapya dustatma nanvatapyata durmatih II 4 II 

Draupadi said:— "Duryodhana the sinful, cruel and malicious son of Dhrtarastra - 
certainly feels no pity for us, when, O king, that evil-hearted wretch having exiled us all 
to the woods dressed in deer-skin feels absolutely no remorse! 

ayasarh hrdayam nunam tasya duskrta karmanah I 
yas tvam dharmaparam srestham ruksanyasravayattada I 
vacanany-aparoksani durvacyani ca samsadi II 5 II 
sukhocitam aduhkharham duratma sasuhrdganah I 
Idrsam duhkhamanlya modate papa-purusah II 6 II 

The heart of that evil scoundrel must surely be made of iron when he could at that time 1 
address you, his virtuous eldest brother 2 , in words so harsh! Having brought you, who 
deserve to enjoy every happiness and pleasure, into such distress, alas, that wicked- 
minded and sinful scumbag rejoices with his friends! 

catur nameva papanam asram na patitam tada I 
tvayi bharata niskrante vanayajina-vasasi II 7 II 
duryodhanasya karnasya sakunesca duratmanah I 
durbhratus tasya cograsya rajan duhkha sasanasya ca II 8 II 
itaresam tu sarvesam kurunam kurusattama I 
duhkhenabhiparltanam netrebhyah prapataj-jalam II 9 II 

O Yudhisthira, when you were dressed in deer-skin garments (like a forest hermit) and 
were setting out for exile in the forest, only four people, did not shed a tear; viz 
Duryodhana, Kama, the evil-minded Sakuni, and Dussasana that nasty and vicious 
brother of Duryodhana! With the exception of these, all the other Kurus overcome with 
sorrow shed tears a plenty! 

ya tva'ham kausikair vastraih subhrair accaditam pura I 
drstavaty asmi rajenadra sa'dya pasyami chlrinam II 10 II 


1 In the meeting hall after Yudhisthira had lost the gambling tournament. 

2 They were actually cousins but in Indian cultural parlance cousins are also called siblings. 










5 


I remember you before, O king, dressed in silken clothes of pure white! But I now see 
you dressed in rags! 

bhlmasenam hi karmani svayam kurvanam acyutam I 
sukharham duhkhitam drstva kasmad rajann upeksase II 11 II 

Why are you so completely indifferent, when you see the illustrious Bhimasena who 
was completely independent in all things, so fallen into distress, although he deserves 
every happiness? 

tarn imam purusa vyaghram pujitam deva danavaih I 
dhyayantam arjunam drstva kasmad raj an na kupyasi II 12 II 

Witnessing Arjuna, that tiger among men once worshipped by both the celestials and 
the Danavas now deeply pensive, why, O king, do you not feel any anger? 

darsanlyam ca suram ca madrl-putram yudhisthira I 
sahadevam vane drstva kasmat ksamasi parthiva II 
nakulam sahadevam ca drstva te duhkhitav-ubhau I 
aduhkharhau manusyendra kasman manyur na vardhate II 13 II 

O Yudhishthira, at the sight of Madri's son, the handsome and brave Sahadeva in exile? 
Why do you still forgive [your enemies]? At the sight of both Nakula and Sahadeva 
overwhelmed with grief, though so undeserving of such distress why does your anger 
not boil over? 

drupadasya kule jatarh snusam pandor mahatmanah I 
dhrstadyumnasya bhaginlm vlrapatnlm anuvratam I 
mam vai vanagatam drstva kasmat ksamasi parthiva II 14 II 

Why also, do you pardon the enemy at the sight of myself in exile? I who am bom in 
the race of Drupada and am the sister of Dhrishtadyumna, the daughter-in-law of the 
illustrious Pandu and the devoted wife of five heroes? 

nunarh ca tava naivasti manyur bharatasattama I 

yatte bhratrmsca mam caiva drstva navyathate manah II 15 II 

Truly, though you're the best of the Bharata tribe, you must have no anger, why else is it 
that you're not moved at sight of your brothers and myself (in such distress)? 

yo na darsayate tejah ksatriyah kala agate I 

sarva bhutani tarn partha sada paribhavanty uta II 16 II 

That warrior, who is incapable of activating his military expertise when the apt 
opportunity arises, is forever condemned by everyone! 

tattvaya na ksama karya satrun prati kathancana I 
tejasaiva hi te sakya nihantum natra samsayah II 17 II 

Therefore, O king, you should indeed not extend your forgiveness to the enemy. With 
your prowess, without a doubt, you're capable of slaying them all! 

tathaiva yah ksamakale ksatriyo nopasamyati I 
apriyah sarvabhutanam somutreha ca nasyati II 18 II 

Likewise that warrior who is not appeased when the time for forgiveness comes, 
becomes unpopular with every creature and meets with destruction both in this and the 
other world! 
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atrapy udaharantlm amit ihasarh puratanam I 
prahladasya ca samvadam baler vairocanasya ca II 19 II 

On this subject, the ancient story of the conversation between Prahlada and Vali, the son 
of Virochana, is worth quoting as a precedent. 

asurendram maha-prajnam dharmanam agatagamam I 
balih papraccha daityenadram prahladam pitaram pituh II 20 II 

One day Vali asked his grand-father Prahlada, the chief of the Asuras and the Danavas, 
who was very wise and well-versed in the mysteries of the Dharma, saying; 

ksama svicchreyasl tata utaho teja ityuta I 

etan me samsayam tata yathavad bruhi prcchate II 21 II 

"O sire, which in your opinion is superior, is it forgiveness or the use of force? This 
quandary is puzzling me, please be kind and solve my doubt!" 

tasmai provaca tat sarvam evam prstah pitamahah I 
sarva niscayavit prajnah samsayam pariprcchate II 22 II 

Thus asked (by Vali), his wise grandfather Prahlad, conversant with every conclusion, 
responded and clarified the whole subject to his grandson who wanted a resolution of 
his doubts. 

prahlada uvaca 

na sreyah satatam tejo na nityam sreyasl ksama I 
iti tata vijanlhi dvayam etad asamsayam II 23 II 

And Prahlada said:- "Grandson! You need to know that might is not always 
meritorious and neither is forgiveness always praiseworthy! 

yo nityam ksamate tata bahun dosarh sa vindati I 
bhrtyah paribhavanty-enam udaslnas tatha'rayah II 24 II 

One who always forgives suffers from many shortcomings. Employees, strangers and 
enemies always disrespect him. 

sarva bhutani capyas na namante kadacana I 
tasman nityam ksama tata panditair api varjita II 25 II 

No creature ever pays any regard to him. Therefore the learned reject a constant habit of 
forgiveness! 

avajnaya hitam bhrtya bhajante bahu dosatam I 
adatum casya vittani prarthayante'lpa cetasah II 26 II 

The employees of an ever-forgiving person pay him little heed, and contract numerous 
faults. These mean-minded men will also seek to exploit him and deprive him of wealth. 

yanam vastrany alankaran sayanany-asanani ca I 
bhojanan yatha panani sarvopakaranani ca II 27 II 

Unscrupulous employees will also appropriate to themselves his vehicles, clothes and 
ornaments, beds and seats, food and drink and other articles of use. 

adadlran nadhikrta yatha kamam acetasah I 
pradistani ca deyani na dadyur bhartr-sasanat II 28 II 
na cainam bhartr pujabhih pujayanti kadacana I 
avrajnanam hi loke'smin maranad api garhitam II 29 II 
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They disobey the commands of their employer, they don't render to others the services 
they are supposed to give, nor do they even honour their boss with that respect which is 
his due. Disregard in this world is worse than death. 

tatha ca nitya mudita yadi nalpamaplsvarat I 
akrtopadravah kascin mahanapi na pujyate I 
pujayanti nara naganna tarksyam nama ghatinam II 30 II 

And employees that are always fond of pleasure, if they don't receive even slight 
punishments from their employer, develop all sorts of vices, and the wicked will even 
seek to injure such an employer. 

ete canye ca bahavo nityam dosah ksamavatam I 
atha vairocane dosan iman viddhy aksamamvatam II 31 II 

These and many other demerits attach to those that are always forgiving! Listen now, O 
son of Virochana, to the demerits of those that are never forgiving! 

asthane yadi va sthane satatam rajasavrtah I 
kruddho dandan pranayati vividhan svena tejasa II 32 II 
mitraih saha virodham ca prapnute tejasa"vrtah I 
apnoti dvesyatam caiva lokat svajanatas tatha II 33 II 

The irascible person who, enveloped in darkness, always energetically inflicts various 
kinds of punishment on others whether they deserve them or not, is necessarily 
alienated from his friends by that negative energy of his. Such a man is hated by both 
his relatives and by strangers. 

so'vamanad artha hanim upalambhaman adaram I 
samtapa dvesa mohamsca satrumsca labhate narah II 34 II 

Such a person, because he insults others, suffers loss of wealth and invites disrespect, 
sorrow, hatred and confusion and makes many enemies. 

krodhad dandan manusyesu vividhan puruso'nayat I 
bhrasyate slghram aisvaryat pranebhyah svajanad api II 35 II 

The angry person, due to his severity, inflicts random punishments on others. He is 
quickly divested of his prosperity and even of his life, not to say, separation from 
friends and relatives. 

yopakartrsca hartrsca tejasaivopagacchati I 
tasmad udvijate lokah sarpad vesma gatad iva II 36 II 

He exercises his power both upon his benefactors and his opposition, he creates social 
upheaval, like a snake that takes up residence in a house. 

yasmad udvijate lokah katham tasya bhavo bhavet I 
antaram tasya drstvaiva loko vikurute dhruvam II 37 II 

What prosperity can one have, who is an object of alarm to the world? People will 
always do him an injury when they find an opportunity. 

tasman naty-utsrjet tejo na ca nityam mrdur bhavet I 
kale kale tu samprapte mrdus-tlksnopi va bhavet II 38 II 

Therefore, one should never exhibit power in excess nor forgiveness on all occasions. 
One should apply severity or leniency at the appropriate time. 
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kale mrdur yo bhavati kale bhavati darunah I 

sa vai sukham avapnoti loke'musminn ihaiva ca I! 39 II 

He that is lenient at the proper time and severe also when appropriate, obtains happiness 
both in this world and the other. 

ksama kalamstu vaksyami smu me vistarena tan I 
ye te nityam asamtyajya yatha prahur manlsinah II 40 II 

I shall now elaborate on the occasions on which forgiveness is appropriate, as laid down 
by the learned, and which should always be observed by all. 

purvopakarl yaste syad aparadhe garlyasi I 
upakarena tat tasya ksantavyam aparadhinah II 41 II 

If someone has done you a favour, even if he is guilty of a grave offence, recollecting 
his former service, you should always forgive that offender. 

abuddhim asritanam tu ksantavyam aparadhinam I 
na hi sarvatra panditvam sulabham purusena vai II 42 II 

Those also that have offended one from ignorance should be forgiven, because learning 
and wisdom are not always easily attainable. 

atha ced buddhijam krtva bruyus te tad abuddhijam I 
papan svalpe'pi tan hanyadaparadhe tatha'nrjun II 43 II 

Those who, having offended you knowingly, plead ignorance should still be punished, 
even if their offences are trivial. Such crooked people should never be pardoned. 

sarvasyaikoparadhaste ksantavyah pranino bhavet I 
dvitlye sati vadhyastu svalpe'pyapakrte bhavet II 44 II 

The first offence of every creature should be forgiven. The second offence, however, 
should be punished, even if it is trivial. 

ajanata bhavet kascid aparadhah krto yadi I 
ksantavyam eva tasyahuh suparlksya parlksaya II 45 II 

If, however, a person commits an offence without intent, it has been said that examining 
the plea well by a judicious enquiry, one should be pardoned. 

mrduna darunam hand mrduna hanty adarunam I 
nasadhyam mrduna kincit tasmat tlvrataram mrdu II 46 II 

Leniency may counteract severity, leniency may vanquish weakness. There is nothing 
that leniency may not accomplish. Therefore, leniency is truly more powerful [than it 
seems]! 

desakalau tu sampreksya balabalam athatmanah I 
anvlksya karanam caiva karyam tejah ksamapi va II 47 II 

One should always act according to place and time, taking into account one's own 
strengths and weaknesses. Nothing can succeed that has been undertaken without 
reference to place and time. 

nadesakale kincit syad desakalau pratlksatam I 
tatha lokabhayac caiva ksantavyam aparadhitam II 48 II 

Therefore, always consider well the place and the time! Sometimes offenders should be 
forgiven because of public opinion. 


eta evarh vidhah kalah ksamayah parikirtitah I 
ato'nyatha'nuvartatsu tejasah kala ucyate II 49 II 
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These have been declared to be times of forgiveness. And it has been said that on 
occasions besides these, severity should be employed against transgressors. 

tad aham tejasah kalam tava manye naradhipa I 
dhartarastresu lubdhesu satatam capakarisu II 50 II 

Draupadi continued:- "In my opinion O king, that the time has come for you to 
demonstrate your might against those Kurus, the greedy sons of Dhritarashtra who have 
always worked against us. 

na hi kascit ksamakalo vidyate'dya kurun prati I 
tejasas cagate kale teja utsrastum arhasi II 51 II 
mrdur bhavaty avajnatas tlksnad udvijate janah I 
kale prapte dvayarh caitadyo veda sa mahlpatih II 52 II 

The present is not the time for the forgiveness of the Kurus! Now is the time for 
harshness and display of might. The humble and forgiving person is disregarded; while 
those that are severe persecute others. He, indeed, is a king who has recourse to both 
techniques, each according to its time!" 







THE GLORY OF WOMEN 

Mahabharata - anusasana parva 
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-- 

bhlsma uvaca 

arhanam tat kumarlnam anrsamsyam vratam ca tat I 
sarvam ca prati-deyam syat kanyayai tad asesatah II 1 II 
Bhishma said:— "Respect, kindness, and everything else that is agreeable, should all be 
given unreservedly to the maiden whose hand is taken in marriage. 

pitrbhir bhratrbhiscapi svasurair atha devaraih I 
pujya lalayitavyasca bahu kalyanam Ipsubhih II 2 II 
Her father and brothers and father-in-law and husband's brothers should show her every 
respect and adorn her with ornaments, if they wish to reap any benefit, for such conduct 
on their part always leads to considerable happiness and advantage. 

yadi vai strl na roceta pumamsam na pramodayet I 
apramodat punah pumsah prajano na pravardhate II 3 II 
If the wife does not like her husband or fails to gladden him, from such aversion and 
absence of joy, the husband can never have offspring for increasing his race. 

pujya lalayitavyasca striyo nityam janadhipa I 
striyo yatra ca pujyante ramante tatra devatah II 4 II 
Women, O king, should always be worshipped and treated with affection. Wherever 
women are treated with respect, the very deities are said to rejoice. 

apujitasca yatraitah sarvas tatra phalah kriyah I 
tada caitat kulam nasti yada socanti jamayah II 5 II 
Wherever women are not worshipped, all acts become fruitless. If the women of a 
family, in consequence of the treatment they receive, grieve and shed tears, that family 
soon becomes extinct. 

jamlsaptani gehani nikrttanlva krtyaya I 
naiva bhanti na vardhante sriya hlnani parthiva II 6 II 
Those houses that are cursed by women meet with destruction and ruin as if scorched by 
some Atharvan rite. Such houses lose their splendour. Their growth and prosperity 
cease O king. 

pitrbhir bhratrbhis ca-etah patibhir devarais tatha I 
pujya bhusayitavyas ca bahukalyanam Ipsubhih II 
Women must be honoured and adorned by their fathers, brothers, husbands, and brothers-in- 
law, who desire (their own) welfare. (Manu 3:55) 

yatra naryas tu pujyante ramante tatra devatah I 
yatra-etas tu na pujyante sarvas tatra-aphalah kriyah II 

Where women are honoured, there the gods are pleased; but where they are not honoured, no 
sacred rite yields rewards. (Manu 3:56) 

socanti jamayo yatra vinasyaty asu tat kulam I 
na socanti tu yatra-eta vardhate tadd hi sarvada II 
Where the female relations live in grief, the family soon wholly perishes; but that family where 
they are not unhappy ever prospers. (Manu 3:57) 


striyah pumsam paridadau manur jigamisur-divam I 
abalah svalpa kauplnah suhrda satya jisnavah II 7 II 
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Manu, on the eve of his departure for Heaven, made over women to the care and 
protection of men, saying that they are vulnerable, that they fall an easy prey to the 
seductive wiles of men 3 , disposed to accept the love that is offered them, and devoted to 
truth. 

Irsavo mana kamasca candasca suhrdo’budhah I 
striyastu manam arhanti ta manayata manavah II 8 II 

There are some among them that are malicious, status-conscious, harsh, unlovable, and 
impervious to reason. Women, however still deserve to be honoured, so O men! Always 
show them respect. 

strl-pratyayo hi vai dharmo rati-bhogasca kevalah I 
paricarya namaskaras tadayatta bhavantu vah II 9 II 

The Dharma of men depends upon [how they treat] women 4 . All pleasures and 
enjoyments also completely depend upon them. So serve them and worship them, bend 
your wills before them. 

utpadanam apatyasya jatasya paripalanam I 
pntyartham loka yatrayah pasyata strl nibandhanam II 10 II 

The begetting of offspring, the raising of children already born, and the accomplishment 
of all acts necessary for the benefit of society, all these are dependent upon women. 

sammanya manascaita hi sarva karyasy avapsyatha I 
videha raja duhita catra slokam agayata II 1111 

By respecting women, you are sure to attain success in all your projects. In this 
connection a princess of the house of Janaka the ruler of the Videhas, composed a verse. 

nasti yajnah striyah kascinna sraddham nopravasakam I 
dharmah svabhartr susrusa taya svargam jayantyuta II 12 II 

It is this:— "Women have no yajna ordained for them. There are no sraddhas which 
they are called upon to perform. They are not required to observe any fasts. To perform 
their duty towards their husbands and in-laws is their only obligation. Through the 
discharge of that duty they succeed in conquering heaven. 

pita raksati kaumare bharta raksati yauvane I 
putrasca sthavire bhave na strl svatantryam arhati II 13 II 

In childhood, the father protects her. The husband protects her in youth. When she 
becomes old, her sons, protect her. At no period of her life should a woman be left 
alone. 5 

sriya etah striyo nama satkarya bhutim icchata I 
lalita’nugrhlta ca srlh strl bhavati bharatah II 14 II 

Women are goddesses of prosperity. The person that desires affluence should honour 
them. By cherishing women, O Bharata, one cherishes the goddess of prosperity herself. 


3 Svalpa-kaupinah literally is covered with a small piece of cloth, hence, capable of being easily seduced. 

4 Societies are judged by the way they treat their women. Empowering women is the key to a 
community's prosperity. 

5 This verse or similar ones have often been construed as endorsing the subjugation of women, but the 
gist is that women are vulnerable to exploitation by unscrupulous men and hence should always be 
protected and not left to fend for themselves. 



CONVERSATION OF MRTYU GAUTAMI Et Al. 

anusasana parva 1 

-- 

yudhisthira uvaca 

samo bahu vidhakarah suksma uktah pitamaha I 
na ca me hrdaye santir asti krtvedam ldrsam II 1 II 

Yudhishthira said:— ‘O grandsire, mental 
tranquillity has been said to be subtle and of 
diverse forms. I have heard all your discourses, but 
still I’ve personally not achieved peace of mind. 

asminn arthe bahu vidha santir ukta tvayanagha I 
svakrte ka nu santih syacchamad bahu vidhadapi II 2 

In this matter, various means of quieting the mind 
have been taught by you — when I myself have 
been the instrument of bringing about all this 
tragedy [of war] how can I achieve peace? 


saracita-sariram hi tivravranam udiksya ca I 
samam nopalabhe vlra duskrtanyeva cintayan II 3 II 

Seeing your body covered with arrows and festering with nasty wounds, I fail to find 
any peace of mind at the thought of all the evils I have wrought. 

rudhirenavasiktangam prasravantam yathacalam I 
tvarh drstva purusa vyaghra side varsasvivambujam II 4 II 

Seeing your body bathed in blood, like a hill overrun with springs of water [in the rainy 
season], I am languishing with grief even as the lotus in the rainy season 6 . 

anyasmin api loke vai yatha mucyema kilbisat I 

tatha prasadhi mam rajan mama ced icchasi priyam II 5 II 

If you have any affection for me, give me some instruction on how I can free myself 
from the effects of my evil actions in this world itself. 

bhlsma uvaca 

paratantram katham hetum atmanam anupasyasi I 
karmany-asmin mahabhaga suksmam hyetad atlndriyam II 6 II 

Bhishma replied:— "Why do you consider your self, which is dependent (on Isvara and 
Karma and Time) to be the cause of your actions? The workings of Karma are subtle 
and imperceptible to the senses. 

atrapy-udaharantlmam itihasam puratanam I 

samvadam mrtyu gautamyoh kala lubdhaka pannagaih II 7 II 

In this connection the scholars narrate the ancient story of the conversation between 
Mrtyu, Gautami, Kala, the hunter and the snake. 



6 The lotus requires full sun, during the monsoon the clouds obscure the sun and cause great stress to the 
flowers even though they are aquatic plants and enjoy the water. 
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gautami nama kaunteya sthavira samasamyuta I 
sarpena dastam svarh putram apasyad gata cetanam II 8 II 

There was an old lady by the name of Gautami 7 , who was possessed of great patience 
and mental tranquillity. One day she found her son lying dead after having been bitten 
by a snake and she was extremely distraught. 

atha tarn snayupasena baddhva sarpam amarsitah I 
lubdhako'rjunako nama gautamyah samupanayat II 9 II 

A passionate hunter, by the name of Arjunaka, had caught and bound the snake with a 
noose and brought it before Gautami. 

tarn cabravld ayam te sa putraha pannagadhamah I 
bruhi ksipram maha-bhage vadhyatam kena hetuna II 10 II 

He said to her, O blessed lady this is the wretched snake that caused your son’s death. 
Tell me quickly how this low life should be destroyed. 

agnau praksipyatamesa chidyatam khandasopi va I 
na hyayarh balaha papas-ciram jlvitum arhati II 11 II 

Shall I throw it into a fire or shall I hack it into pieces? This wicked child-killer does not 
deserve to live a moment longer. 

gautamyuvaca 

visrjainam abuddhis tvarh na vadhyo'rjunaka tvaya I 
ko hyatmanam gurum kuryat praptavye sati cintayan II 12 II 

Gautami replied:— O silly Arjunaka! Please release this snake. It does not deserve to be 
killed. Who can avoid that which is inevitable and who would burden himself with such 
folly, as committing sin [by killing this creature]? 

plavante dharma laghavo loke'mbhasi yatha plavah I 
majjanti papa guravah sastram skannam ivodake II 13 II 

Those that have made themselves light by the practice of virtuous deeds, manage to 
cross the sea of samsara even as a ship crosses the ocean. But those that have made 
themselves heavy with sin sink to the bottom, even as axe thrown into the water. 

hatva cainam namrtah syad ayam me jlvatyasmin ko'tyayas syad ayam te I 
asyotsarge prana-yuktasya jantor mrtyor lokam ko nu gacched anantam II 14 II 

By killing the snake, my boy will not be restored to life, and by letting it live, no harm 
will be caused to you. Who would want to go to the eternal regions of Yama by wilfully 
slaying this living creature?’ 

lubdhaka uvaca 

janamyaham devl gunagunajnah sarve niyukta guravo vai bhavanti I 
svasthasyaite tupadesa bhavanti tasmat ksudram sarpam enam hanisye II 15 II 

“The hunter said:- O lady that knows the difference between right and wrong, I know 
that the great are afflicted at seeing the suffering of any creature. But this teaching is for 
healthy and happy people 8 — I will therefore kill this snake! 


7 The Buddhist canon also has a parable about a lady named Kissa Gautami who lost her only child as 
well. She went in grief to the Buddha requesting him to revive her child. He agreed on condition that she 
brought him a mustard seed from a house in which no one had ever died. 

8 People who are themselves suffering don’t really care about the suffering of others. 
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samarthinah kala-gatim sadyah sucarh tvartha vidastyajanti I 

sreyah ksayam socati nityamohat tasmacchucam munca hate bhujange II 16 II 

Those who value peace of mind attribute everything to Time as the cause, but practical 
people soon assuage their grief [by revenge]. People through delusion, fear loss of 
beatitude [in the next world for acts like these] and continue grieving. Therefore, O 
lady, assuage your grief by allowing me to destroy this snake. 

gautamyuvaca 

arti naivam vidyate'smad vidhanam dharmaramah satatam sajjano hi I 
nityayasto balajano na casti dharmo hyesa prabhavamyasya naham II 17 II 

Gautami replied:— Arjunaka! People like us are never afflicted by any misfortune. 
Good and virtuous people are always intent on Dharma. The death of my son was 
predestined: therefore, I am unable to approve of the death of this snake. 

na brahmananam kopo'sti kutah kopacca yatana I 
mardavat ksamyatam sadho mucyatam esa pannagah II 18 II 

Brahmanas never harbour resentment, because resentment leads to suffering. My good 
man, show compassion, forgive and release this snake. 

lubdhaka uvaca 

hatva labhah sreya evavyayam syat sadyo labho balavadbhih prasastah I 
kalallabho yastu satyo bhaveta sreyo labhah kutsite'sminn te syat II 19 II 

The hunter replied:- ‘By killing this snake we will benefit many. Let us earn great and 
inexhaustible merit. The powerful use their strength to obtain immediate benefit. 
Benefit that is obtained in the course of time is the best. I see not benefit in letting this 
snake live. 

gautamyuvaca 

ka nu praptir grhya satrum nihatya ka va santih prapya satrum na muktva I 
kasmat saumya bhujage na ksameyam; moksam va kim karanam nasya kuryam II 

Gautami replied:- ‘What good is there in tormenting and killing an enemy, and what 
benefit is gained by not releasing a captive enemy? Therefore, gentle one, why should 
we not forgive this snake and try to earn merit by releasing it?’ 

lubdhaka uvaca 

asmad ekasmad bahavo raksitavya naiko bahubhyo gautami raksitavyah I 
krtagasam dharma vidas tyajanti sarlsrpam papamimam jahi tvam II 21 II 

The hunter replied:- Gautami! A great number [of people] ought to be protected from 
this single venomous snake, instead of this one creature being protected [in preference 
to many]. It is never right to protect one to the detriment of many. Virtuous people 
abandon the vicious (to their doom): therefore, let this wicked creature be killed. 

gautamyuvaca 

nasmin hate pannage putrako me samprapsyate lubdhaka jlvitam vai I 

gunam canyam nasya vadhe prapasye tasmat sarpam lubdhaka munca jlvam II 22 II 

Gautami replied:- O hunter, by killing this snake, my son will not be restored to life, 
nor do I see that any other benefit will be attained by its death: therefore, I request you - 
release this creature alive. 

lubdhaka uvaca 

vrtram hatva devarat srestha bhag vai yajnam hatva bhagam avapa caiva I 
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sulr devo devavrttam cara tvam ksipram sarpam jahi ma bhud te visanka II 23 II 

“The hunter said:- O holy lady, By killing Vritra, Indra secured the highest state, and 
by destroying the sacrifice of Daksha, Mahadeva with his trident secured his share of 
sacrificial offerings - therefore, [using the example set by the gods] destroy this snake 
immediately without any misgivings!’ 

bhlsma uvaca 

asakrt procyamanapi gautaml bhujagam prati I 
lubdhakena maha bhaga pape naivakaron matim II 24 II 

Bhishma continued:- The saintly Gautami, although repeatedly incited by the hunter to 
have the snake destroyed, did not incline her mind to that harmful act. 

Isaducchvasamanastu krcchrat samstabhya pannagah I 
utsasarja girarh mandam manuslm pasaplditah II 25 II 

The snake, painfully bound with the cord, sighing a little and retaining its composure 
with great difficulty, then uttered these words slowly, in a human voice. 

sarpa uvaca 

konvarjunaka doso'tra vidyate mama balisa I 
asvatantram hi mam mrtyur vivasam yadacucudat II 26 II 
tasyayam vacanad dasto na kopena na kamyaya I 
tasya tat kilbisam lubdha vidyate yadi kilbisam II 27 II 

The snake said:- Arjunaka you're so naive, what fault is there of mine? I have no will of 
my own, and I am not independent. Mrtyu (Death) sent me on this errand. By his 
directive I bit this child, and not out of any anger or choice on my part. Therefore if 
there be any sin in this, the sin is his. 

lubdhaka uvaca 

yady anya vasagenedam krtam te pannagasubham I 
karanam vai tvam apyatra tasmat tvam api kilbisl II 28 II 

The hunter said:- If you have done this evil act, incited by another, then you are still 
guilty because you are an accomplice in the crime. 

mrt patrasya kriyayam hi danda cakradayo yatha I 
karanatve prakalpyante tatha tvam api pannaga II 29 II 

As in the making of a clay vessel, the potter’s wheel and rod and other things are all 
regarded as [instrumental] causes, so are you, O snake. 

kilbisl capi me vadhyah kilbisl casi pannaga I 
atmanam karanam hyatra tvam akhyasi bhujangama II 30 II 

One that is guilty deserves to be punished by me. You, O snake, are guilty. Indeed, you 
yourself have confessed that you have committed the crime. 

sarpa uvaca 

sarva ete hyasvavasa danda cakradayo yatha I 
tathaham api tasman me naisa doso matastava II 31 II 

The snake said:- As all these, viz., the potter’s wheel, rod, and other things, are not 
independent causes, even so neither am I an independent cause. 

athava matam etat te te'pyanyonya prayojakah I 
karya-karana sandeho bhavaty-anyonyacodanat II 32 II 
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If you are of the opinion that they [the accessories] are for the use of others, a doubt 
arises regarding their relation as cause and effect. 

evam sati na doso me nasmi vadhyo na kilbisT I 
kilbisam samavaye syan manyase yadi kilbisam II 33 II 

Such being the case, it is no fault of mine, nor do I deserve death on this account, nor 
am I guilty of any sin. Or, if you think that there is sin [in even such causation], the sin 
actually lies in the aggregate of causes. 

lubdhaka uvaca 

karanam yadi na syad vai na karta syas tvam apyuta I 
vinase karanam tvam ca tasmad vadhyo'si me matah II 34 II 

The hunter said:- If you consider yourself to be neither the prime-cause nor the agent in 
this matter, you are still the actual cause of the death (of this child). Therefore, you do 
deserve death in my opinion. 

asatyapi krte karye neha pannaga lipyate I 

tasman natraiva hetuh syad vadhyah kirn bahu bhasase II 35 II 

If you think that when a crime is committed, the doer is not implicated therein, then 
there can be no cause whatsoever in this matter; you still deserve death. Why are you 
talking nonsense?’ 

sarpa uvaca 

karyabhave kriya na syat satya satyapi karane I 
tasmat tvam asmin hetau me vacyo hetur visesatah II 36 II 

yady aham karanatvena mato lubdhaka tattvatah I 
anyah prayoge syad atra kilbisT jantu nasane II 37 II 

The snake said:- Whether any cause exists or not, no effect is produced without an 
(intermediate) act. Therefore, both Mrtyu and I are equally the cause, but even then, the 
blame is more fairly attributed to Mrtyu. If you think that I alone am to blame for the 
death of this child then you are in error. With proper reflection one will come to the 
conclusion that it is Mrtyu alone who is to blame. 9 

lubdhaka uvaca 

vadhyas tvam mama durbuddhe bala-ghatl nrsamsa krt I 
bhasase kim bahu punar vadhyah san pannag adhama II 38 II 

The hunter said:- O malicious snake! You are a child-killer and a wretched doer of 
atrocious acts. Not deserving of life, why do you prattle so much? You deserve death. 
You low-life snake! 

sarpa uvaca 

yatha havlmsi juhvana makhe vai lubdhakartvijah I 
na phalam prapnuvanty atra paraloke tatha hyaham II 39 II 

The snake said:- O hunter, just as the officiating priests at a sacrifice do not acquire the 
merit of the act by offering oblations of clarified butter to the fire [the merit going to the 


9 The commentator explains this passage by the illustration that in the act of felling a tree the effect is 
produced by the intermediate act of raising the axe by some sentient agent, but that in the case of the 
burning of a forest, the fire is produced by the friction of the dry branches of trees without the 
intervention of any sentient agent. 
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yajamdna - host], even so should I be regarded with respect as to the result in this 
connection. 

bhlsma uvaca 

tatha bruvati tasmirhstu pannage mrtyu-codite I 
ajagama tato mrtyuh pannagam cabravld idam II 40 II 

Bhishma continued:- ‘The snake having been directed by Mrtyu to kill the child, 
repeatedly proclaimed his innocence and blamed Mrtyu for the death. Suddenly Mrtyu 
himself appeared there and addressed the snake. 

mrtyu uvaca 

kalenaham pranuditah pannaga tvam acucudam I 
vinasa hetur nasya tvam aham va praninah sisoh II 41 II 

Mrtyu said:- Instigated by Kala (Time), I, O snake, sent you on this errand, and neither 
are you nor am I the effective cause of this child’s death. 

yatha vayur jala-dharan vikarsati tatas tatah I 
tadvaj jaladavat sarpa kalasyaham vasanugah II 42 II 

Just as the clouds are blown here and there by the wind, I am like the clouds, O snake, 
under the influence of Time. 

sattvika rajasascaiva tamasa ye ca kecana I 
bhavah kalatmakah sarve pravartante hi jantusu II 43 II 

All conditions appertaining to Sattva or Rajas, or Tamas that function in all creatures 
are time-dependent and are instigated by Kala. 

jangamah sthavarascaiva divi va yadi va bhuvi I 
sarve kalatmakah sarpa kalatmakamidam jagat II 44 II 

All creatures, mobile and immobile that are in heaven 10 or on earth, are all under the 
control of Kala. The whole universe is the form of Kala. 

pravrttayasca ya loke tathaiva ca nivrttayah I 

tasam vikrtayo yasca sarvam kalatmakam smrtam II 45 II 

All evolutions and involutions * 11 , of the world as also all their modifications — 
everything is said to be influenced by Kala. 

adityascandrama visnur-apo vayuh satakratuh I 
agnih kharh prthivl mitra osadhyo vasavastatha II 46 II 

saritah sagarascaiva bhavabhavau ca pannaga I 
sarve kalena srjyante hriyante ca tatha punah II 47 II 

Surya (Sun), Soma (Moon), Vishnu, Water, Wind, the King of the devas - Indra, Fire, 

Sky, Earth, Mitra and Parjanya, Aditi, and the Vasus, Rivers and Oceans, all existent 
and non-existent objects, are created and destroyed by Kala, again and again. 

evam jnatva katham mam tvam sadosam sarpa manyase I 
atha caivangate doso mayi tvam api dosavan II 48 II 


10 So even the gods themselves and all the other denizens of the heavenly realms are conditioned by time. 

11 Lit. pravrtti & nivrtti - has a much greater application than just evolution and involution - it applies on 
a cosmic scale as well as an individual’s introversion and extroversion. 
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Knowing this, why do you, O snake, consider me to be guilty? If any fault attaches to 
me in this, you also would be to blame. 

sarpa uvaca 

nirdosam dosavantam va na tva mrtyo bravlmy-aham I 
tvayaham codita iti bravlmy etavad eva tu II 49 II 

The snake said:- I do not, O Mrtyu, blame you, nor do I absolve you from all blame. I 
only aver that I am directed and influenced (in my actions) by you. 

yadi kale tu doso'sti yadi tatrapi nesyate I 

doso naiva pariksyo me na hyatradhikrta vayam II 50 II 

If Kala is indeed blameworthy, or if it is best not to blame him, it is not for me to 
examine the fault. We have no right to do so. 

nirmoksastvasya dosasya maya karyo yatha tatha I 
mrtyo vidosah syameva yatha tan me prayojanam II 51 II 

As it is incumbent on me to absolve myself only from this blame, my intention is not to 
prove the guilt of Mrtyu. 

bhlsma uvaca 

sarpo'tharjunakam praha srutam te mrtyu bhasitam I 
nanagasam mam pasena santapayitum arhasi II 52 II 

Bhishma continued:- Then the snake, addressing Arjunaka, said —You have heard 
what Mrtyu has said. Therefore, can you please stop tormenting me, who am guiltless, 
by binding me so tightly with this cord. 

lubdhaka uvaca 

mrtyoh srutam me vacanam tava caiva bhujangama I 
naiva tavad vidosatvam bhavati tvayi pannaga II 53 II 

The hunter said:- I have listened to you, O snake, as well as to what Mrtyu has to say, 
but nothing that has been said absolves you from all blame. 

mrtyus tvam caiva heturhi jantorasya vinasane I 
ubhayam karanam manye na karanam akaranam II 54 II 

Both Mrtyu and yourself are the causes of the child’s death. I consider both of you to be 
equally the cause. Not one guilty and the other innocent. 

dhin mrtyum ca duratmanam kruram duhkha-karam satam I 
tvam caivaham vadhisyami papam papasya karanam II 55 II 

Accursed be the wicked and vengeful Mrtyu that causes such grief to even good people. 

You I shall certainly kill who is sinful and actively engaged, in iniquitous acts! 

mrtyur uvaca 

vivasau kala vasagavavam tadd istakarinau I 

navam dosena gantavyau yadi samyak prapasyasi II 56 II 

Mrtyu said:— Neither of us are free agents, but both of us are dependent on Kala, and 
ordained to do our appointed work. You should not find fault with either of us if you 
consider this matter thoroughly. 

lubdhaka uvaca 

yuvamubhau kalavasau yadi vai mrtyu pannagau I 
harsa krodhau katham syatam etad icchami veditum II 57 II 
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The hunter said:- If you both, O snake and Mrtyu, are dependent on Kala, I am curious 
to know how happiness (arising from intentionally doing good) and anger (arising from 
frustration of desires) are caused. 12 

mrtyur uvaca 

yah kascid iha cestah syuh sarvah kala pracoditah I 
purvam evaitad uktam hi may a lubdhaka kalatah II 58 II 
tasmad ubhau kalavasavavam tad distakarinau I 
navam dosena gantavyau tvaya lubdhaka karhicit II 59 II 

Mrtyu said:— Whatever is done is accomplished under the influence of Kala. As I have 
said before, O hunter, that Kala is the cause of everything and that for this reason we 
both, are under his control, and we both acting under his directive, do our appointed 
work. Therefore, O hunter, we two do not deserve censure from you in any way! 

bhlsma uvaca 

athopagamya kalastu tasmin dharmartha samsaye I 
abravlt pannagam mrtyum lubdham arjunakam ca tarn II 60 II 

Bhishma continued:— Then Kala suddenly arrived on the scene of disputation on this 
point of morality, and spoke thus to the snake and Mrityu and the hunter Arjunaka 
assembled together. 

kala uvaca 

naivaham napyayam mrtyur nayam lubdhaka pannagah I 
kilbisl jantu marane na vayam hi prayojakah II 61 II 

Kala said:— Neither Mrtyu, nor this snake, nor I, O hunter, am guilty of the death of 
any creature. We are neither the instigators nor the agents. 

akarod yad ay am karma tanno'rjunaka codakam I 
pranasa hetur nanyo'sya vadhyate'yam svakarmana II 62 II 
O Arjunaka, the Karma of this child was the instigating cause of our action in this 
matter. There was no other cause by which this child died. It has met with death as the 
result of its past Karma. 

yad anena krtam karma tenayam nidhanam gatah I 
vinasa hetuh karmasya sarve karma-vasa vayam II 63 II 

It's the Karma which this child has done which is the cause of its death. We are all 
subject to the influence of our respective Karmas. 

karma dayadavanllokah karma sambandha laksanah I 
karmani coday antiha yathanyonyam tatha vayam II 64 II 

In this samsara, Karma is an aid to Liberation even as sons & grandsons are 13 , and 
Karma also is an indicator of virtue and vice. In life we influence one another to act, and 
it is Karma which instigates us. 

yatha mrt pindatah karta kurute yadyad icchati I 
evam atma krtam karma manavah pratipadyate II 65 II 

As people make from a lump of clay whatever they wish, even so do people attain 
various results determined by their Karma. 


12 The question is: If they both believe that Time is the primary cause of everything then how does 
agency and intent have a part to play in one’s failures and successes? 

13 Sons and grandsons aid us in our liberation by performing our funeral rites and sraddha ceremonies. 
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yatha chayatapau nityam susambaddhau nirantaram I 
tatha karma ca karta ca sambaddhav atma karmabhih II 66 II 

As light and shadow are inseparably related to each other, so are people related to 
Karma-outcomes through their own actions. 

evam naham na vai mrtyur na sarpo na tatha bhavan I 
na ceyam brahmanl vrddha sisur evatra karanam II 67 II 

Therefore upon deep reflection, neither you, nor I, nor Mrtyu, nor the snake, nor this old 
Brahmana lady, is responsible for this child’s death. He himself is the cause. 

tasmims tatha bruvane tu brahmanl gautaml nrpa I 
svakarma pratyayanllokan matvarjunakam abravlt II 68 II 

O king, hearing Kala expounding on the matter in this way, Gautami, being totally 
convinced that folks suffer the consequences of their actions, spoke thus to Arjunaka:- 

gautami uvaca 

naiva kalo na bhujago na mrtyur iha karanam I 
svakarmabhir ay am balah kalena nidhanam gatah II 69 II 

Gautami said:— Neither Kala, nor Mrtyu, nor the snake, is the cause in this matter. This 
child has met with death as the result of its own Karma. 

maya ca tat krtam karma yenayam me mrtah sutah I 
yatu kalas tatha mrtyur muncarjunaka pannagam II 70 II 

I too, in the past must have acted in a such way that my son has died [as a 
consequence]. Let now Kala and Mrtyu retire from this place, and you too O Arjunaka, 
release this snake. 

bhlsma uvaca 

tato yathagatam jagmur mrtyuh kalo'tha pannagah I 
abhudviroso'rjunako visoka caiva gautami II 71 II 

Bhishma continued:— Then Kala and Mrtyu and the snake all departed to their 
respective destinations, and both Gautami and the hunter were consoled. 

etacchrutva samam gaccha ma bhus cintaparo nrpa I 
svakarma pratyayanllokams trln viddhi manujarsabha II 72 II 

Having heard all this, O king, you too should forego all grief, and be at peace. People 
attain to various states of being as a result of their own Karma. 

na tu tvaya krtam partha napi duryodhanena vai I 
kalena tat krtam viddhi vihata yena parthivah II 73 II 

This tribulation in which you find yourself, has neither been of your own intentional 
creation, nor of Duryodhana’s. These great kings have all been slain [in this war] as a 
result of Kala (Karma). 

vaisampayana uvaca 

ityetad vacanam srutva babhuva vigata-jvarah I 
yudhisthiro mahatejah papracchedam ca dharmavit II 74 II 

Vaisampayana said:- Having heard all this discourse from grandfather Bhlsma, the 
powerful and virtuous Yudhishthira was consoled and freed from angst, and again 
asked more questions. 
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THE CONVERSATION OF KING SIBI 

Vana Parva adhyaya 132 - 133 

-- 


tarn deva samitim tasya vasavasca visampate I 
abhyagacchan nrpavaram jnatum agnisca bharata II 22 II 
jijnasamanau varadau mahatmanam uslnaram I 
indrah syenah kapoto'gnirbhutva yajne'bhijagmatuh II 23 

Markandeya said:- "One day it was resolved by the 
gods that they should descend on the earth and test the 
goodness and virtue of king Sivi, the son of Usinara. 
Agni took the form of a pigeon and Indra took the form 
of a hawk and went to the yajna of King Sibi. 

urum rajnah samasadya kapotah syenajad bhayat I 
saranarthl tada rajannililye bhaya plditah II 24 II 

The pigeon fell upon the lap of king Sivi seeking refuge 
from apparent fear of the hawk that was pursuing it." 



syena uvaca 

dharmatmanam tvahurekam sarve rajan mahlksitah I 
sa vai dharma viruddham tvam kasmat karma ciklrsasi II 1 II 
vihitam bhaksanam rajan pldyamanasya me ksudha I 
mahimslr dharma lobhena dharmam utsrjya ma nasah II 2 II 

The hawk said:- "All the kings of the earth declare that you alone are the embodiment 
of Dharma. So how will you act in a way that is contrary to all Dharma. I am 
exceedingly afflicted by hunger and pigeons are my natural food. Please do not be 
obsessed with specific Dharmas — by giving refuge to this pigeon you are contravening 
another Dharma." 

rajovaca 

samtrasta rupas tranarthl tvatto bhlto mahadvija I 
mat sakasam anupraptah prana grdhnurayam dvijah II 3 II 

The King Sibi said:- "O king of birds, this pigeon from fear of you has in desperation 
sought refuge with me. 

evam abhyagatasyeha kapotasyabhayarthinah I 
apradane paro dharmah kim tvam syeneha pasyasi II 4 II 

Therefore this pigeon relying on my protection should not be betrayed by me, this is the 
highest Dharma, how can you not see this? 

praspandamanah sambhrantah kapotah syena laksyate I 
matsakasam jlvitarthl tasya tyago vigarhitah II 5 II 

See how terrified this pigeon is and its heart is racing in fear. In order to save its life it 
has come to me. Abandoning it now would be a censurable act on my part. 

yo hi kascid dvijan hanyad gam va lokasya mataram I 
saranagatam ca tyajate tulyam tesam hi patakam II 6 II 
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One who murders a learned priest, one who kills the cow — the mother of the world, 
and one who abandons one who comes for refuge are equal in their iniquity." 

syena uvaca 

aharat sarva bhutani sarhbhavanti mahlpate I 
aharena vivardhante tena jlvanti jantavah II 7 II 

The hawk said:— "O king, all beings are bom from food, they develop through food, 
and food is what sustains them. 

sakyate dustyaje'pyarthe ciraratraya jlvitum I 

na tu bhojanam utsrjya sakyarh vartayiturh ciram II 8 II 

If one renounces something which is very dear, one can still live for a very long time, 
but without food one cannot live for very long at all. 

bhaksyad vilopitasyadya mama prana visarhpate I 
visrjyakayamesyanti panthanam apunarbhavam II 9 II 

Today you have deprived me of my food, my life breath will soon leave my body and 
death will be my lot. 

pramrte mayi dharmatman putra daradi nariksyati I 
raksamanah kapotarh tv am bahun pranan na raksasi II 1011 

O righteous one, my spouse and chicks depend on me — by protecting this single 
pigeon's life you are neglecting many lives. 

bahunyo badhate dharmo na sa dharmah kudharma tat I 
avirodhat tu yo dharmah sa dharmah satya vikrama II 11 II 

O chivalrous king, one so-called Dharma that obstructs another Dharma is not Dharma 
it is the opposite, true Dharma is that which does not obstruct another. 

virodhisu mahlpala niscitya gurulaghavam I 

na badha vidyate yatra tarn dharmarh samupacaret II 12 II 

If two Dharmas are in conflict then the merits and demerits of both should be carefully 
assessed and a conclusion reached with a compromise between the two. 

guru laghavam ajnaya dharmadharma viniscaye I 
yato bhuy ams tato raj an kuru dharma viniscayam II 13 II 

Considering the merits and demerits, Dharma and Adharma and the sin and virtue 
involved in this matter, please make a considered decision." 

rajovaca 

bahu-kalyana sarhyuktarh bhasase vihagottama I 

suparnah paksirat kirn tvarh dharmarh jnatva'bhibhasase II 14 II 

The king said:— "O best of birds, you speak rationally and beneficially, are you not 
perhaps Garuda himself? You are apparently a scholar of Dharma. 

tathahi dharma sarhyuktarh bahu citrarh ca bhasase I 
na te'sty aviditarh kincid iti tvarh laksayamyaham II 15 II 

Your eloquence regarding Dharma is amazing and I'm convinced that there is nothing 
that you don't know. 

saranaisi parityagarh katharh sadhviti manyase I 
aharartharh samarambhas tava cayarh viharigama II 16 II 
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But still, how can you consider that the abandonment of a refugee is a virtue? I am at a 
loss to understand this. All this is for sake of your dinner. 

sakyascapy anyatha kartum aharo'pyadhikas tvaya I 
go-vrso va varaho va mrgo va mahisopi va I 
tvadartham adya kriyatam yacchanyadiha kanksasi II 17 II 

But for your sake another type of food can be provided which will exceed the flesh of 
this pigeon. Whatever you desire can be made available — beef, pork, venison or 
buffalo, just say what you'd like and I'll have it provided." 

syena uvaca 

na varaham na coksanam na mrgan vividhams tatha I 
bhaksayami maharaja kim mamanyena kenacit II 18 II 

The hawk said:— "I don't want to eat pork, nor beef, nor venison nor any kind of other 
meat. What else would I want? 

yastu me daiva-vihito bhaksah ksatriya pungava I 
tarn utsrja mahlpala kapotam imam eva me II 19 II 

O great king, this pigeon is my ordained food, that alone will I eat, please hand it over 
to me. 

syenah kapotan attlti sthitiresa sanatanl I 

ma rajan saram ajnatva kadall skandhamasaja II 20 II 

From time immemorial pigeons have been food for hawks, please do not ignore the 
essence of Dharma, don't take a banana trunk as your support." 

rajovaca 

rastram sivlnamrddham vai dadani tava khecara I 
yam va kamayase kamam syena sarvam dadani te II 21 II 

The king said:— "O sky-mover, I will give you this entire prosperous kingdom of mine, 
and whatever other object you desire. 

vinemam paksinam syana saranarthinam agatam I 
yenemam sthapayethas tvam karmana paksisattama I 
tad acaksva karisyami na hi dasye kapotakam II 22 II 

But I can never abandon this vulnerable bird that has come to me for refuge. Whatever 
favour you want in order to give up your claim on this pigeon please tell me and I'll 
fulfill your desire, but I shall never give you this pigeon." 

syena uvaca 

uslnara kapote te yadi sneho naradhipa I 

atmano mamsam utkrtya kapota tulaya dhrtam II 23 II 

The hawk said:— "O king of Ushinara! If you have so much affection for this pigeon 
then substitute your own flesh for its flesh according to weight. 

yada samaiii kapotena tava mamsam nrpottama I 
tvaya pradeyam tan mahyam sa me tustir bhavisyati II 24 II 

Weigh your flesh and the pigeon in a scale and give me the exact weight of the pigeon, 
that will be sufficient for me." 
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rajovaca 

anugraham imam manye syena yanmabhiyacase I 
tasmat te'dya pradasyami sva mamsam tulaya dhrtam II 26 II 

The king said:— "I consider it a great honour that you are requesting my flesh as a 
substitute, I shall immediately cut off a piece of flesh and weigh it in the scale." 

lomasa uvaca 

utkrtya svamamsam tu raja paramadharmavit I 
tolayamasa kaunteya kapotena samarii vibho II 27 II 

Lomasa said:— "O Yuddhisthira, that virtuous king then began to cut pieces of his own 
flesh to weigh against the pigeon. 

dhriyamanah kapotastu mamsenatyatiricyate I 
punascotkrtyamamsani raja pradaduslnarah II 28 II 
na vidyate yada mamsam kapotena samam dhrtam I 
tata utkrttamamso'savaruroha svayam tulam II 29 II 

But the pigeon sitting in the other pan of the scales 
was much heavier. So the king cut more flesh and 
placed it in the pan, yet still the pigeon remained 
heavier. Again and again he added flesh but the 
pigeon was always heavier. At last the king himself 
sat on the pan." 

syena uvaca 

indro'ham asmi dharmajna kapoto havya-vadayam I 
jijnasamanau dharma tvam yajnavatam upagatau II 

The hawk said:- "O knower of Dharma, I am Indra 
and the pigeon is Agni, we came here to your 
sacrifical pavillion to test you. 

yatte mamsani gatrebhya uktrttani visampate I 
esa te sasvatl klrtir lokan abhibhavisyati II 31 II 

These lumps of flesh that you cut from your own body will become beacons of light that 
will illumine your greatness throughout the world. 

yavalloke manusyas tvam kathayisyanti parthiva I 
tavat klrtisca lokasca sthasyanti tava sasvatah II 32 II 

Your fame in this world O King, will remain perpetually as long as people will continue 
to retell your story." 

ityuktva bhumipataye tasmai dattva yathepsitam I 
prasasya jagmatu rajann indragnl tustamanasau II 33 II 
uslnaro'pidharmatma dharmenavrtyarodasl I 
vibhrajamano vapusa'pyaruroha trivistapam II 34 II 

Having blessed the king and fulfilled all his desires, Indra, Agni being exceedingly 
pleased departed, having spread his fame throughout the world, he transformed into a 
body of light and ascended into the sky. 
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THE CONVERSATION BETWEEN 
VISVAMITRA AND THE CHANDALA 

Visvamitra-Svapaca Samvadah 

Shanti Parva - 139 (141) 

-- 


Brahmarshi Vishvamitra ( visva-mitra = friend of the world 14 ) 
is one of the most venerated rishis or sages of ancient India. 

He is also credited as the author of most of Mandala 3 of the 
Rigveda, including the Gayatri Mantra. 

The story of Vishvamitra is narrated in the Balakanda of 
Valmiki Ramayana. Vishvamitra was a valiant warrior and the 
son of Gadhi and great-grandson of Kusha also called 
Kaushika (descendant of Kusha). Vishvamitra was originally 
the Chandravanshi King of Kanyakubja but became a 
brahmana through his spiritual achievements. 

yudhisthira uvaca 

hlne paramake dharme sarva lokatilanghini I 
adharme dharmatam nlte dharme cadharmatam gate II 1 II 

Yudhishthira said:- "When the highest standard of Dharma declines and is transgressed 
by all, when unrighteousness becomes righteousness, and righteousness assumes the 
form of its reverse, 

maryadasu prabhinnasu ksubhite dharma niscaye I 
rajabhih pldite loke corair vapi visam pate II 2 II 

when all wholesome restraints disappear, and all truths in respect of Dharma are 
disturbed and confounded, when people are oppressed by their rulers and robbers, 

sarvasramesu mudhesu karmasupahatesu ca I 

kaman mohacca lobhacca bhayam pasyatsu bharata II 3 II 

when people of all the four modes of life 15 become confused in respect of their duties, 
and all acts lose their merit, when people are in anxiety from every direction due to 
selfish-desire ( kama ) and delusion ( moha ) and greed ( lobha ) 16 , 

avisvastesu sarvesu nitya-bhltesu parthiva I 
nikrtya hanyamanesu vancayatsu parasparam II 4 II 

when all creatures cease to trust one another, and are always fearful and suspicious of 
each other, when they kill one another by devious means and deceive one another in 
their mutual dealings, 



14 Sanskrit words have different meanings depending on where the word is broken. Vi = special, sva = 
dog, mitra = friend. So 'Vishvamitra' can either mean ''friend of the world" or "special friend of the dogs". 

15 The four modes of life or optional vocations are:- brahmacarya - student, grihastha - householder, 
vanaprastha - a forest hermit and sanydsa - renunciate. When first formulated they were optional 
vocations chosen upon completion of study. Later they became ideal sequential stages especially for 
Brahmins. 

16 These three form part of a group of 6 afflictive emotions, the other three being anger (krodha) 
arrogance/hubris ( mada ) and malicious envy ( matsarya ). 
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sampradiptesu desesu brahmanye cabhipidite I 
avarsati ca parjanye mitho bhede samutthite II 5 II 

when houses are burnt down throughout the country, when the priests become 
exceedingly afflicted, when the clouds do not shower a drop of rain, when every one's 
hand is turned against every one's neighbour, 

sarvasmin dasyusadbhute prthivyam upajlvane I 
kenasvid brahmano jlvejjaghanye kala agate II 6 II 
atityaksuh putra pautran anukrosan naradhipa I 
katham apatsu varteta tan me bruhi pitamaha II 7 II 

when all the crops and agriculture falls under the power of wicked exploiters, when, 
indeed, such a season of terrible distress sets in, by what means should a spiritual 
aspirant live who is unwilling to abandon compassion and offspring? How, indeed, 
should a dedicated spiritual aspirant maintain himself at such a time? Tell me this, O 
grandsire! 

katham ca raja varteta loke kalusatam gate I 
kathamarthacca dharmacca na hlyeta parantapa II 8 II 

How also should the ruler act at such a time when iniquity overtakes the world? How, O 
scorcher of foes, should the ruler conduct himself so that he might not transgress both 
righteousness ( dharma ) and profit ( artha )?" 

bhlsma uvaca 

raja mula maharaja yoga ksema suvrstayah I 
prajasu vyadhayascaiva maranam ca bhayani ca II 9 II 
krtarii treta dvaparasca kalisca bharatarsabha I 
raja mulani sarvani mama nastyatra samsayah II 10 II 

Bhishma said:- "O mighty-armed one, the peace and prosperity of subjects, 17 
sufficiency and seasonableness of rain, ill-health, death and other anxieties, are all 
dependent on the Government. 18 1 have no doubt also in this. The yugas — Krita, Treta, 
Dvapara, and Kali, are all dependent on the governance of the rulers." 

tasmims tvabhyagate kale prajanam dosa karake I 
vijnana balam asthaya jlvitavyam tada bhavet II 11 II 

When such a season of misery for the citizens as has been described by you sets in, the 
righteous should maintain themselves by the aid of their practical judgment. 

atrapy-udaharantlmam itihasam puratanam I 
visvamitrasya samvadam candalasya ca pakkane II 12 II 

In this connection is cited the old story of the discourse between Visvamitra and the 
Chandala 19 in a hamlet inhabited by Chandalas. 

treta dvaparayoh sandhau pura daiva vidhi kramat I 
anavrstir abhud ghora raj an dvadasa varsikl II 13 II 


17 Literally, ’preservation of what has been obtained, and acquisition of what is desired.’ 

18 All these are dependent upon the good policies of the sitting Government. When Governments become 
corrupt, overly influenced by self-serving lobby groups, adopt ill conceived policies, become obsessed 
with their own self-importance then the citizens suffer. 

19 Chandalas are on the very bottom of the social hierarchy, they subsist by hunting and scavenging and 
disposing of dead bodies. They live on the outskirts of the village and are considered untouchable. They 
are also well-known for their breeding and consumption of dogs. 



Towards the end of Treta and the beginning of Dvapara, a dreadful drought occurred 
throughout the land, extending over twelve years, in consequence of what the gods had 
ordained. 
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prajanam abhivrddhanam yugante paryupasthite I 
treta nirmoksa samaye dvapara pratipadane II 1411 
na vavarsa sahasraksah pratilomo'bhavad guruh I 
jagama daksinam margam somo vyavrtta laksanah II 15 II 

At that time of the conjunction of the yugas, when the period came for many creatures 
superannuated by age to lay down their lives, Indra, the thousand-eyed deity of heaven 
showered no rain. The planet Jupiter began to move in a retrograde motion, and the 
Moon abandoning his own orbit, receded towards the south. 

navasyayo'pi ratryante kuta evabhrarajayah I 

nadyah sanksipta toyaughah kvacid antargatabhavan II 16 II 

Not even a dew-drop could be detected at dawn, what need then be said of clouds 
gathering together? The rivers all shrank into narrow rivulets. 

saramsi saritascaiva kupah prasravanani ca I 
hatat vitkanya laksyanta nisargad daiva karitat II 17 II 
upasuska jalasthaya vinivrtta sabha prapa I 
nivrtta yajna svadhyaya nirvasatkara mangala II 18 II 

Everywhere lakes and wells and springs disappeared and lost their beauty in 
consequence of that severe drought which the gods brought about. Water having 
become scarce, the places set up by charity for its distribution became desolate. 20 The 
priests abstained from sacrifices and recitation of the Vedas. They no longer uttered 
mantras or performed any other other propitiatory rites. 

utsanna krsi goraksya nivrtta vipanapana I 
nivrtta puga samaya sampranasta mahotsava II 19 II 

Agriculture and animal husbandry were abandoned. Markets and shops were shut. 
People no longer collected diverse kinds of articles for making offerings to the gods. All 
festivals and amusements ceased. 

asthi kankala sanklrna hahabhuta janakula I 

sunya bhuyistha nagara dagdha grama nivesana II 20 II 

Everywhere heaps of bones were visible and every place resounded with the shrill cries 
and yells of fierce creatures. 21 The cities became empty of inhabitants. Villages and 
hamlets were burnt down. 

kvaciccoraih kvacicchastraih kvacid rajabhir aturaih I 
paraspara bhayaccaiva sunya bhuyistha nirjana II 21 II 

Some people were dispersed due to depredations by robbers, some due to being 
attacked, and some by exploitation of cruel rulers, and others in fear of one another, 
began to flee. 


20 In India, during the hot months, charitable persons set up shady thatched booths by the sides of roads 
for the distribution of cool water and raw sugar and oats soaked in water. Along any of the main roads 
running through the country, one may still see hundreds of such booths affording real relief to thirsty 
travellers. 

21 Such as Rakshasas and Pisachas and carnivorous birds and beasts. 
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gata daivata sankalpa vrddha bala vinakrta I 
gojavi mahisair hlna paraspara harahara II 22 II 

Temples became desolate. The aged were forcibly turned out of their houses. Cows and 
goats and sheep and buffaloes fought (for food) and perished in large numbers. 

hata vipra hataraksa pranastausadhi sancaya I 
syava bhuta narapraya babhuva vasudha tada II 23 II 

The priests began to die everywhere. Protection was at an end. Herbs and plants were 
dried up. The earth became shorn of all her beauty and exceedingly awful like the trees 
in a crematorium. 

tasmin prati-bhaye kale kslne dharme yudhisthira I 
babhramuh ksudhita martyah khadantah sma parasparam II 24 II 

In that period of terror, when Dharma was nowhere practiced, O Yudhishthira, people 
due to starvation lost their senses and began to eat one another. 

rsayo niyamams tyaktva parityaktagni daivatah I 
asraman samparityajya paryadhavan nitas tatah II 25 II 

Even the Rishis themselves, giving up their vows and abandoning their fires and deities, 
and deserting their retreats in forest, began to wander hither and thither (in search of 
food). 

visvamitro'tha bhagavan maharsir aniketanah I 
ksudha parigato dhlman samantat paryadhavata II 26 II 

The venerable and mighty Rishi Vishvamitra, possessed of great intelligence, wandered 
homeless and afflicted with hunger. 

tyaktva daramsca putramsca kasmimscit janasamsadi I 
bhaksyabhaksya samo bhutva niragnir aniketanah II 27 II 

Leaving his wife and son in some place of shelter, the Rishi wandered, fireless 22 and 
homeless, and regardless of food clean and unclean. 

sa kadacit paripatan svapacanam nivesanam I 
himsranam prani-hantrlnam asasada vane kvacit II 28 II 

One day he suddenly came upon a hamlet, in the midst of a forest, inhabited by cruel 
hunters dependent upon the slaughter of all kinds of creatures. 

vibhinna kalasaklrnam sva-carmaccadanayutam I 
varaha khara bhagnasthi kapala ghata sankulam II 29 II 

The little hamlet abounded with broken jars and clay pots. Dog-skins were spread out to 
dry. Bones and skulls of boars and asses, gathered in heaps, lay in different places. 

mrta chela paristTmam nirmalya krta bhusanam I 
sarpa nirmoka malabhih krtachihna kutT matham II 30 II 

Cloths stripped from the corpses hung here and there, and the huts were adorned with 
garlands of dried flowers 23 . Many of the habitations were decorated with sloughs cast 
off by snakes. 


22 Having abandoned his agni-hotra fire which is kept alive and into which daily oblations are made. 

23 i.e., flowers already offered to the deities. 
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uluka paksa dhvajibhir devata yatanair vrtam I 
loha ghanta pariskaram sva-yutha parivaritam II 31 II 

Here and there were shrines of gods with flags adorned with owls and other birds. 
Resounding with the tinkle of iron bells, the hamlet abounded with packs of dogs 
standing or lying on every side. 

tat pravisya ksudhavisto gadheh putro mahan rsih I 
aharan vesane yuktah param yatnam samasthitah II 32 II 

The great Rishi Vishvamitra, urged by pangs of hunger and engaged in the search for 
food, entered that hamlet and endeavoured his best to find something to eat. 

na ca kvacid avindatsa bhiksamano'pi kausikah I 
mamsam annarh mula phalam anyad va tatra kincana II 33 II 

Though Vishvamitra the son of Kusika begged from door to door repeatedly, yet he 
failed to obtain any meat or rice or fruit or roots or any other kind of food. 

aho krcchram maya praptam iti niscitya kausikah I 
papata bhumau daurbalyat tasmims candala pakkane II 34 II 

He then, exclaiming, "Alas, great is the distress that has overtaken me!" he collapsed 
from weakness in that hamlet of the Chandalas. 

cintayamasa sa munih kim nu me sukrtam bhavet I 
katham vrtha na mrtyuh syad iti parthiva sattama II 35 II 

The sage began to reflect, saying to himself, "What is the best course of action for me 
now?' Indeed, the thought that occupied him was how he could avoid his immanent 
death. 

sa dadarsa sva mamsasya kutantlm vitatam munih I 
candalasya grhe rajan sadyah sastra hatasya ca II 36 II 

Looking around he saw a large haunch of flesh of a dog that had recently been 
slaughtered, lying on the floor of a Chandala's hovel. 

sa cintayamasa tada steyarh karyam ito maya I 
na hldanlm upayo'nyo vidyate prana dharane II 37 II 

The sage reflected within himself and came to the conclusion that he would steal that 
meat. And he thought to himself, "now I have no means of sustaining my life". 

apatsu vihitam steyam visista samahlnatah I 

param param bhavet purvam asteyam iti niscayah II 38 II 

Theft is permissible in times of distress for even an eminent person. It will not detract 
from one's glory. Even a priest for saving his life may do it. This is certain. 

hlnad adeyam adau syat samanat tad anantaram I 
asambhavad adadlta visistad api dharmikat II 39 II 

In the first place one should first steal from malefactors. Failing that one may steal from 
one's equal. Failing an equal, one may steal from even an eminent and righteous person. 

so'ham antavasananam haramanah parigrahat I 
na steya dosam pasyami harisyamy etad amisam II 40 II 

I shall then, at this time when my life itself is ebbing away, steal this meat. I do not see 
any demerit in such theft, therefore I shall steal this haunch of dog's meat. 
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etarh buddhim samasthaya visvamitro maha munih I 
tasmin dese prasusvapa patito yatra bharata II 41 II 

Having formed this resolution, the great sage Vishvamitra laid himself down for sleep 
in that very place where had fallen. 

sa vigadham nisam drstva supte candala-pakkane I 
sanair utthaya bhagavan pravivesa kutlmatham II 42 II 

After the night had quite advanced and the whole Chandala hamlet had fallen asleep, the 
venerable Viswamitra, quietly rising up, slowly entered that hut. 

sa supta iva candalah slesmapihita locanah I 
paribhinnasvaro ruksa uvaca priya darsanah II 43 II 

The Chandala housholder, of disagreeable appearance with eyes covered with 
discharge, was lying as if asleep, stirring, he said these harsh words in a raspy and 
dissonant voice. 

kah kutantrlm ghatayati supte candala-pakkane I 
jagarmi natra supto'smi hato'slti ca darunah II 44 II 
visvamitras tato bhltah sahasa tarn uvaca ha I 
tatra vrldha kulamukhah so dvegastena karmana II 45 II 

The Chandala said, "Who's there, engaged in undoing the latch? The whole hamlet is 
asleep but I however, am awake and alert. Whoever you are, you are about to be slain.' 

Vishvamitra was terrified of that cruel chandala and was overcome with shame at the 
deed he was about to commit. 

visvamitro'ham ayusmann agato'ham bubhuksitah I 
ma vadhlr mama sadbuddhe yadi samyak prapasyasi II 46 II 

He responded, saying, "O you that are blessed with a long life, I am Vishvamitra. I have 
come here oppressed by the pangs of hunger. O intelligent one, if your sight be clear, 
please do not kill me, 

candalas tad vacas srutva maharser bhavitatmanah I 
sayanad upasambhranta iyesot patitum tatah II 47 II 

Hearing these words of that great Rishi who was very sincere, the Chandala rose up in 
terror from his bed and approached the sage. 

sa visrjyasru netrabhyam bahumanat krtanjalih I 
uvaca kausikam ratrau brahman kim te ciklrsitam II 48 II 

Joining his palms reverently and with eyes bathed in tears, he humbly addressed 
Vishvamitra, saying:- "What do you seek here in the middle of the night, O Brahmin?" 

visvamitrastu matangam uvaca parisantvayan I 
ksudhito'ham gata prano harisyami sva jaghanlm II 49 II 

Conciliating the Chandala, Vishvamitra said:- "I am exceedingly hungry and about to 
die of starvation. I desire to take away that haunch of dog's meat." 

avasldanti me pranah smrtir me nasyati ksudha I 
durbalo nasta-samjnasca bhaksyabhaksya vivarjitah I 
so'dharmam budhyamano'pi harisyami svajaghanlm II 50 II 
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"My life force is depleted, my memory is failing me due to hunger. I'm confused due to 
weakness. I no longer care about what is worthy to be eaten and what not. I know full 
well that this is wrong but still I desire to take away that haunch of dog's meat." 

atan bhaiksam na vindami yada yusmakam alaye I 
tada buddhih krta pape harisyami svajaghanlm II 51 II 

"I wandered from house to house in this hamlet of yours and failed to obtain any alms 
whatsoever, I then set my heart upon this sinful act of taking away this haunch of dog's 
meat." 

agnir mukharh purodhasca devanam sucisadh vibhuh I 
yathavat sarva-bhug brahma tatha mam viddhi dharmatah II 52 II 

"Agni (Fire) is the mouth of the gods. He is also their priest. He should, therefore be 
given nothing but things that are pure and clean. At times, however, that great god 
becomes a consumer of everything. I have now become like him in that respect." 

tarn uvaca sa candalo maharse srnu me vacah I 

srutva tat tvam tatha'tistha yatha dharman na hlyate II 53 II 

Hearing these words of the great Rishi, the Chandala answered him, saying, "Listen to 
me. Having listened to the truthful words that I am about to say, act in such a way that 
your religious merit may not be compromised. 

dharmam vapi viprarse smu yat te bravlmyaham I 
srgalad adhamam svanam pravadanti manlsinah I 
tasyapyadhama uddesah sarlrasyorujaghanl II 54 II 

Listen, O great Rishi, to what I advise you about your duty. The wise say that a dog is 
less clean than a jackal. The haunch, again, of a dog is a much worse part than other 
parts of its body. 

nedam samyag vyavasitam maharse dharma garhitam I 
candalasvasya haranam abhaksyasya visesatah II 55 II 

O great Rishi, you've not thought this through, this theft of what belongs to a Chandala, 
and whatsmore of food that is unclean for you is inconsistent with righteousness 
(dharma). 

sadhvanyam anupasya tvam upayam pranadharane I 
na mamsa lobhat tapaso nasaste syan maha mune II 56 II 

May you be blessed, look for some other means for preserving your life. O great sage, 
don't let your penances suffer devaluation in consequence of this overwhelming desire 
for dog's meat. 

janata vihitam dharmam na karyo dharma sankarah I 

ma sma dharmam parityaksls tvam hi dharma bhrtam varah II 57 II 

Knowing as you do the duties laid down in the scriptures, you should not do a deed 
whose consequence is a confusion of duties. 24 Don't deviate from Dharma, for you are 
the foremost of all those who are experts in Dharma. 

visvamitras tato raj an nityukto bharatarsabha I 
ksudhartah pratyuvacedam punar eva maha-munih II 58 II 


24 Meat-eating is permitted to commoners but forbidden to forest hermits - so transgressing these limits 
cause a confusion of duties. 
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Thus addressed, O king, the great Rishi Vishvamitra, afflicted by hunger, once more 
said:- 

niraharasya sumahan mama kalo'bhidhavatah I 
na vidyate'pyupayasca kascin me prana-dharane II 59 II 

"A long time has passed by without my having taken eve a morsel of food. I do not see 
any means whatsoever for preserving my life. 

yena tena visesena karmana yena kenacit I 
abhyuj-jlvet-sldamanah samartho dharmam acaret II 60 II 

One should preserve one's life by any means in one's power without any judgement. 
Afterwards, when competent, one should strive to again practice Dharma. 

aindro dharmah ksatriyanam brahmananam athagnikah I 
brahma-vahnir mama balarh bhaksyami samayam ksudha II 61 II 

The Kshatriyas should observe the practices of Indra 25 . It is the duty of the Brahmanas 
to behave like Agni. The Vedas are fire. They constitute my strength. I'm prepared 
therefore, to eat even this unclean food for appeasing my hunger. 

yatha yatha vai jlveddhi tat kartavyam apldaya I 
jlvitam maranacchreyo jlvan dharmam avapnuyat II 62 II 

That by which life may be preserved should certainly be accomplished without scruple. 
Life is better than death. Living, one may acquire merit through Dharma. 

so'harh jlvitam akanksan na bhaksasyapi bhaksanam I 
vyavasye buddhi purvam vai tad bhavan anumanyatam II 63 II 

Therefore I am most solicitous of preserving my life, I desire, with the full exercise of 
my understanding, to eat this unclean food. Please give me your permission. 

jlvan dharmam carisyami pranotsyamy-asubhani ca I 
tapobhir vidyaya caiva jyotlmslva mahat-tamah II 64 II 

Continuing to live I shall pursue the acquisition of virtue and by penances and by 
knowledge I shall neutralize the negativity consequent on my present conduct, like the 
luminaries of the sky destroying even the thickest darkness." 

svapaca uvaca 

naitat khadan prapsyase pranam anyam, nayurdlrgham namrtasyeva trptim I 
bhiksamanyam bhiksa ma te mano'stu, svabhaksane sva hyabhakso dvijanam II 65 II 

The Chandala said:- "By eating this food one (like you) cannot obtain long life. Nor can 
one (like you) obtain strength (from such food), nor even that gratification which 
ambrosia offers. Rather seek some other kind of alms. Don't even think about eating 
dog's meat. The dog is certainly an unclean food to the twice-born. 26 " 

visvamitra uvaca 

na durbhikse sulabham mamsam anyacchvapaka nannam na ca me'sti vittam I 
ksudhartas caham agatir nirasah svamamse casmin sadrasan sadhu manye II 66 II 


23 The practice of Indra is governance, protecting dependents and ensuring order and peace in the land. 
Agni is the messenger of the gods and like him the priests act as intermediaries between the gods and 
humans, Agni consumes whatever is offered; clean and unclean, and so Vishvamitra is saying that at this 
moment he is willing to adopt the all-consuming quality of Agni. 

26 Dvijas - twice-born — those who have been initiated into the gayatri mantra. 
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Viswamitra said:- "Any other kind of meat is not to be easily had during a famine like 
this. Besides, 0 Chandala, I have no wealth (wherewith to buy such food). I am 
exceedingly hungry. I cannot move any longer. I am utterly hopeless. I imagine that all 
the six ki nds of taste are to be found in that piece of dog's meat." 

svapaca uvaca 

panca pancanakha bhaksya brahma ksatrasya vai dvija I 
yadi sastram pramanam te mabhaksye manasam krthah II 67 II 

The Chandala said:- "Only the five ki nds of five-clawed animals are clean food for 
Brahmanas and Kshatriyas and Vaisyas, as laid down in the scriptures 27 . Do not set your 
heart upon what is unclean (for you)." 

visvamitra uvaca 

agastyenasuro jagdho vatapih ksudhitena vai I 
ahamapadgatah ksubdho bhaksayisye sva jaghanlm II 68 II 

Viswamitra said:- 'The great Rislii Agastya, while hungry, ate up the Asura named 
Vatapi 28 .1 am fallen into distress and am exceedingly hungry. I shall therefore, eat that 
haunch of dog's meat.' 

svapaca uvaca 

bhiksamanyamahareti na caitat kartum arhasi I 

na nunam karyam etad vai hara kamam svajaghanlm II 69 II 

The Chandala said:- "Rather try to obtain some other alms. It is not suitable for you to 
do this act — it is most inappropriate for you. If however, you really want it, you may 
take away this piece of dog's meat." 

visvamitra uvaca 

sista vai karanam dharme tad vrttam anuvartaye I 

param medhyasanad etam bhaksyam manye svajaghanlm II 70 II 

Viswamitra said:- "The authorities in matters of Dharma are known as sistas 29 . I am 
following their example. I now regard this dog's haunch to be better food than anything 
that is highly pure." 


27 Animals with five claws are forbidden with the exception of the iguana, tortoise, porcupine, hedgehog, 
rhinoceros, and hare. (Manu 5:18; Apastamba 1:19:37; Vaishtha 14:39; Gautama 17) 

28 llvala and Vatapi were two Asuras who hated sages. They had a clever trick to kill the sages. They 
would go to the sages in mock humility and invite them to a meal. Vatapi would turn into a goat and his 
brother would kill the goat and cook it and then feed it to the Brahmin guest. Then after the meal, llvala 
would shout, "Vatapi, come out." Vatapi would become alive and rip open the stomach of the Brahmin 
and come out. One day Agastya came to visit them. They were very happy to see that a sage had come to 
them on his own, without being invited. They received Agastya with all honour and invited him to stay 
for lunch. Agastya happily finished his meal and said: "I had never eaten such a sumptuous meal. I have 
never seen such a dutiful host as you.” So saying he rubbed his hand on his stomach and said, "I am 
satisfied, really satisfied. Vatapi, be digested" and belched. As usual llvala called out, "Vatapi, come out." 
But it was of no use. Vatapi had already been digested by Agastya. 

29 sruti smrti vihito dharmah I tad aldbhe sistacarah pramanam I 
sistah punar-akamatma agrhyamana kdrano dharmah II vasistha 1: 4-7 

The law is set forth in the Vedas and the Smritis. When these do not address a specific issue, the practice 
of cultured people becomes authoritative. Now a cultured person is free from (personal) motives. For 
something to be the law, it must not have a tangible motive. 
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svapaca uvaca 

asata yat samaclmam na sa dharmah sanatanah I 
navrttam anukaryam vai ma calenanrtam krthah II 71 II 

The Chandala said:- "That which an unrighteous person does can never be regarded as 
constituting Sanatana Dharma (The Eternal Right code of conduct). That which is an 
improper act can never be a proper one. Please don't commit a sinful act by deceit (don't 
kid yourself)." 

visvamitra uvaca 

na patakam navamatam rsih sankartum arhasi I 

samau ca sva-mrgau manye tasmad bhaksya svajaghanl II 72 II 

Vishvamitra said:- "A Rishi cannot possibly do what is sinful. 30 In the present case, deer 
and dog, I think are same (both being animals). I shall, therefore, eat this dog's haunch." 

svapaca uvaca 

yad brahmanarthe krtamarthitena, tenarsina tacca bhaksyadhikaram I 
sa vai dharmo yatra na papam asti, sarvair upayair hi sa raksitavyah II 73 II 

The Chandala said:- "The Rishi (Agastya) did that act because he was solicited by the 
Brahmins. Under those particular circumstances it was not a sin. Dharma is those acts 
which are uncensurable. Besides, the Brahmins, who are the preceptors of three other 
orders, should be protected and preserved by every means." 

visvamitra uvaca 

mitram ca me brahmanascayamatma, priyasca me pujyatamasca loke I 
tarn bhartu kamo'ham imam harisye, nrsamsanam Idrsanam na bibhye II 74 II 

Vishvamitra said:- "I am a Brahmin and this my body is my friend. It is very dear to me 
and is worthy of the highest reverence from me. It is from the desire of sustaining the 
body that I wish to take away that dog's haunch. So eager have I become that I have no 
longer any fear of you and your fierce brethren." 

svapaca uvaca 

kamam narfi jlvitam santyajanti, na cabhaksyaih prati-kurvanti tatra I 

sarvan kaman prapnuvantlha vidvan priyasva kamam sahitah ksudha vai II 754 II 

The Chandala said:- "Many people would rather die than eat food that is unclean. They 
obtain the fruition of all their wishes even in this world by conquering hunger. You too 
should strive to conquer your hunger and obtain those rewards." 

visvamitra uvaca 

sthane tavat samsayah pretyabhave, nihsamsayam karmanam va vinasah I 
aham punar varta ityasayatma, mulam raksan bhaksayisyamy abhaksyam II 76 II 
buddhyatmake vyastamastlti tusto, mohad ekatvam yatha carma caksuh I 
yady-apyenah samsayad acarami, naham bhavisyami yatha tvam eva II 77 II 

Vishvamitra said:- "As regards myself, I observe very strict vows and my mind is 
totally focused on peace. For preserving the very basis of all religious merit (the body), 
I shall eat food that is unclean. It is clear that such an act [of self preservation] would be 
regarded as righteous by any enlightened person. To an unenlightened person, the eating 
of dog's flesh would appear censurable. Even if the conclusion to which I have arrived 


30 


Agastya was a Rishi. He could not do what was sinful by knowingly consuming a person. 
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be wrong, [and if I eat this dog's meat] I shall never, because of that, become one like 
you." 

svapaca uvaca 

patanlyamidam duhkhamiti me vartate matih I 

duskrtl brahmanam santam yastvam aham upalabhe 1178 II 

The Chandala said:- "It is my settled conclusion that I should try my best to restrain you 
from this transgression. By doing a wicked act, a Brahmin falls off from his high state. 

It is for this reason alone that I am reproving you." 

visvamitra uvaca 

pibanty-evodakam gavo mandukesu ruvatsvapi I 
na te'dhikaro dharme'sti ma bhuratma-prasamsakah II 79 II 

"Vishvamitra said:- "Cattle continue to drink, regardless of the croaking of the frogs. 

You can lay no claim whatsoever to what constitutes Dharma (and what not). Do not 
over estimate yourself!" 

svapaca uvaca 

suhrd bhutvanusasmi tva krpa hi tvayi me dvija I 

tad evam sreya adhatsva ma lobhacchvanamadithah II 80 II 

"The Chandala said:- "I have become your friend. For this reason only I am preaching 
to you. Do what is beneficial to yourself and don't be tempted from greed to do what is 
sinful." 

visvamitra uvaca 

suhrn me tvam sukhepsusced apado mam samuddhara I 
jane'ham dharmato"tmanam svanlm utsrja jaghanlm II 81 II 

Vishvamitra said:- "If you are seriously a friend desirous of my happiness, then save 
me from this dire distress by relinquishing this dog's haunch, I may consider myself 
saved by the aid of Dharma (and not by that of sinfulness)." 

svapacha uvaca 

naivotsahe bhavate datu metam, nopeksitum hriyamanam svam annam I 
ubhau syavah svamalenavaliptau, dataham ca tvam ca vipra pratlcchan II 82 II 

The Chandala said:- "I dare not make a present of this piece of meat to you, nor can I 
quietly allow you to rob me of my own food. If I give you this meat and if you take it, 
being a Brahmana, both of us will become liable to suffer in the next world." 

visvamitra uvaca 

adyaham etad vrjinam karma krtva, jlvams-carisyami maha pavitram I 
praputatma dharmam evabhipatsye, yad etayor guru tad vai bravlhi II 83 II 

Vishvamitra said:- "By committing this sinful act today I shall certainly save my life 
which is very sacred. Having saved my life, I shall afterwards practice virtue and purify 
myself. Tell me which of these two is preferable [to die of hunger, or save my life by 
taking this food that is unclean]." 

svapaca uvaca 

atmaiva saksl kula dharma krtye, tvam eva janasi yad atra duskrtam I 
yo hyadriyad bhaksyam iti sva-mamsam, manye na tasyasti vivarjanlyam II 84 II 

The Chandala said:- "In discharging the duties that appertain to one's family or 
vocation, one's own self is the best judge [of its propriety or impropriety]. You yourself 
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know which of those two acts is preferable. One who would regard dog's meat as 
acceptable food, I think, would in matters of food abstain from nothing else!" 

visvamitra uvaca 

upadane khadane vasya dosah, karyatyaye nityam atrapavadah I 

yasmin hirhsa nanrtam vakcyaleso, 'bhaksya kriya yatra na tad garlyah II 85 II 

Vishvamitra said:- "In accepting [an inappropriate gift] or in eating [unclean food] 
there is sin. When one's life, however, is in danger there is no sin in accepting such a 
gift or eating such food. Besides, the eating of unclean food, when it does not involve 
slaughter and deception and when the act itself will provoke only mild rebuke, is not a 
matter of much consequence." 

svapaca uvaca 

yady-esa hetus tava khadan asya na te vedah karanam nanyadharmah I 
tasmad bhaksye'bhaksane va dvijendradosam na pasyami yathed amatra II 86 II 

The Chandala said:- "If this be your reason for eating unclean food, it is then clear that 
you don't really care for the Veda and Arya morality. I understand by what you are 
going to do, O foremost of Brahmanas, that there is no sin in disregarding the 
distinction between clean and unclean food." 

visvamitra uvaca 

na patakam bhaksanam asya drstam suram pltva patatltlha sabdah I 
anyonya karmani tatha tathaiva na papa-matrena krtam hinasti II 87 II 

Vishvamitra said:- "A person doesn't incur a grave sin by eating (forbidden food), nor 
does one become fallen by drinking wine — this is only a cautionary precept (for 
restraining men from becoming drunkards). The other forbidden acts (of the same 
category), whatever they be, and in fact, every sin, cannot destroy one's merit." 31 

svapaca uvaca 

asthanato hlnatah kutsitadva tarn vidvamsam badhate sadhu-vrttam I 
sthanam punaryo labhate nisangat tenapi dandah sahitavya eva II 88 II 

The Chandala said:- "That learned person who takes away dog's meat from an 
unworthy place (like this), from an unclean wretch (like me), from one who (like me) 
leads such a wicked life, commits an act that is opposed to respectable behaviour. In 
consequence of this behavior one is certain to suffer the pangs of regret." 

bhlsma uvaca 

evam uktva nivavrte matangah kausikam tada I 
visvamitro jaharaiva krtabuddhih svajaghanlm II 89 II 

Bhishma continued:- 'The matanga (chandala), having said these words to 
Vishvamitra, became silent. Vishvamitra of cultivated understanding, then took away 
that haunch of dog's meat. 

tato jagraha sa svangam jlvitarthl mahamunih I 
sadaras tarn upahrtya vane bhoktum iyesa sah II 90 II 

The great ascetic having taking possession of that piece of dog's meat for saving his life, 
took it away into the woods with the intention of sharing it with his wife. 


1 na mcimsa bhaksane doso na madye na ca maithune I pravrttir esa bhutanam nivrittis-tu maha phale II 
Manu 5.56. There is no sin in eating meat, in (drinking) spirituous liquor, and in carnal intercourse, for 
that is the natural way of created beings, but abstention brings great rewards. 
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athasya buddhir bhavad vidhinaham svajaghanlm I 
bhaksayami yatha kamam purvam santarpya devatah II 91 II 

He then resolved first to offer it to the deities according to the proper rites, and then 
afterwards to savour it with pleasure. 

tato'gnim upasamhrtya brahmena vidhina munih I 
endragneyena vidhina carum srapayat svayam II 92 II 

Kindling a fire according to the Brahma rites, the ascetic, who was well acquainted with 
those rites that go by the name of Aindragneya, began to cook that meat into sacrificial 
Charu. 

tatah samarabhat karma daivam pitryam ca bharata I 
ahuya devan indradln bhagam bhagam vidhi kramat II 93 II 

He then began the ceremonies in honour of the gods and the Pitris, by dividing that 
Charu into as many portions as were necessary, according to the injunctions of the 
scriptures, and by invoking the gods with Indra at their head (for accepting their shares). 

etasminn eva kale tu pravavarsa sa vasavah I 
sanjlvayan prajah sarva janayamasa causadhlh II 94 II 

Meanwhile, Indra the king of the celestials began to shower the rain copiously. 

Reviving all creatures by those showers, he caused plants and herbs to grow once more. 

visvamitro'pi bhagavams tapasa dagdha kilbisah I 
kalena mahata siddhim avapa paramadbhutam II 95 II 

The sage Vishvamitra, thus having fasted for such a long time and through his penances 
performed over many years acquired the most wonderful psychic powers. 

sa sarhhrtya ca tat karma anakhadya ca taddhavih I 
tosayamasa devamsca pitrmsca dvija sattamah II 96 II 

Having completed the ritual without partaking of the sacrificial remnants, the gods and 
pitris were greatly pleased with that sacrifice of Vishvamitra. 

evam vidvan adlnatma vyasanastho jijlvisuh I 
sarvopayai rupayajno dlnam atmanam uddharet II 97 II 

Thus, when the end in view is the preservation of life itself, even then a scholar 
possessed of great learning and acquainted with the means to rescue himself, when 
fallen into distress, should strive in every possible way for self-preservation. 

etam buddhim samasthaya jlvitavyam sada bhavet I 
jlvan punyam avapnoti naro bhadrani pasyati II 98 II 

By having recourse to such understanding, one should always preserve one's life. A 
person, if alive, can win religious merit and enjoy happiness and prosperity. 

tasmat kaunteya vidusa dharmadharma viniscaye I 
buddhimasthaya loke'smin vartitavyam yatatmana II 99 II 

For this reason, O son of Kunti, an enlightened person, possessed of learning should 
live and act in this world, relying upon his own intelligence in discriminating between 
righteousness and its opposite 32 . 


32 durena hyavaram karma buddhi-yogad dhananjaya I buddhau saranam anviccha krpanah phala- 
hetavah II 




DIALOGUE BETWEEN KING JANAKA & SULABHA 

Sulabha Janaka Samvadah 

Shanti Parva 308 
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-- 

Women characters in the Mahabharata are usually molded to suit patriarchal 
expectations, they also speak the language that suits patriarchy. Women are idealized as 
mothers, wives, daughters and daughters-in-law. So the existence of women is in 
relation to the men and they are generally devoid of an independent identity. 

If a woman follows the patriarchal norms, she is respected, like Kunti is respected as 
mother and Draupadi as a wife. Amba dared to challenge the patriarchal norms by 
expressing her love for Shalva and her life was full of suffering. But there is no 
guarantee that submitting to the patriarchal norms will bring happiness. Draupadi, Kunti 
and Gandhari suffered throughout their lives. 

This dialogue between Sulabha and Janaka is an example of the debate on women and 
gender in ancient Indian texts. Neither the popular nor the scholarly debate in modern 
India has paid sufficient attention to unmarried learned women in ancient Hindu texts. 
Sulabha, a single woman and a scholar-renunciant; engages in a debate with 
philosopher-king Janaka. When Janaka, seated in an assembly of learned male Brahmin 
scholars uses chauvanistic arguments to critique Sulabha's unconventional behavior, 
Sulabha successfully establishes, on the basis of Hindu philosophical principles, that 
there is no essential difference between a man and a woman; she also demonstrates by 
her own example that a woman may achieve liberation by the same means as a man. 


yudhisthira uvaca 

aparityajya garhasthyam kuru-rajarsisattama I 
kah prapto vinayam buddhya moksa tattvam vadasva me II 1 II 
samnyasyate yathatmayam samnyastatma yatha ca yah I 
param moksasya yaccapi tan me bruhi pitamaha II 2 II 

Yudhishthira said:— "O Bhlsma! Who has attained Liberation, which is the control of 
the mind (and the other faculties) - without abandoning the householder life. Please tell 
me this! How the gross and the subtle bodies 33 should be understood and renounced? O 
grandsire, please also describe to me what the supreme excellence of Moksha 34 is." 

bhlsma uvaca 

atrapy udaharantlmam itihasam puratanam I 
janakasya ca samvadam sulabhayasca bharata II 3 II 

Bhishma said:- "In this connection there is an ancient anecdote of the conversation 
between King Janaka and Sulabha which can be cited." 


Action with attachment [to results] is far inferior, O Arjuna, to action done with equanimity. Seek refuge 
in your own intellect. Miserable are they, who act motived by reward. (Gita 2:49) 

33 An individual is comprised of 3 bodies ( sarTrn ) 1. The physical body ( sthula ), 2. The subtle body 
consisting of mind ( suksnia ) and 3. Causal body consisting of the seeds of previous karmic conditioning 
(karana). 

34 Moksa is liberation from the cycle of birth and death or complete liberation from attachment to the 
material world while living. 









samnyasa phalikah kascid babhuva nrpatih pura I 
maithilo janako nama dharma-dhvaja iti srutah II 4 II 
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In the olden days there was a king of Mithila, by the name of Janaka popularly known 
as Dharma-dhwaja (Flag-of-dharma). He was devoted to the practice of Renunciation 
(, scmyasa). 

sa vede moksa sastre ca sve ca sastre krtagamah I 
indriyani samadhaya sasasa vasudham imam II 5 II 

He was well conversant with the Vedas, and with the Scriptures dealing with Moksha, 
as well as with the Scriptures dealing with his own duty as a ruler. Subjugating his 
senses, he ruled this Earth. 

tasya veda-vidah prajnah srutva tarn sadhu-vrttatam I 
lokesu sprhayanty-anye purusah purusesvara II 6 II 

Hearing of his far renowned good conduct, many wise and highly educated people, 
desired to emulate him. 

atha dharma-yuge tasmin yoga dharmam anusthita I 
mahlm anucacaraika sulabha nama bhiksukl II 7 II 

At that time of great rectitude, there was a woman by the name of Sulabha, who 
belonged to the mendicant order. Practicing the disciplines of Yoga she wandered about 
over the earth. 

taya jagad idam sarvam atantya mithilesvarah I 
tatra tatra sruto mokse kathyamanas tridandibhih II 8 II 

In the course of her wanderings, Sulabha heard from many Brahmin mendicants 
(, dandis 35 ) in various places, that the ruler of Mithila was devoted to the Dharma of 
Moksa. 

sati suksmam katham srutva tathyam neti sasamsaya I 
darsane jata sankalpa janakasya babhuva ha II 9 II 

Hearing this report about king Janaka and keen to ascertaining whether it was true or 
not, Sulabha decided to arrange a personal interview with Janaka in order to test him. 

tatra sa vipraha yatha purva rupam hi yogatah I 
abibhradanavadyangl rupam any ad anuttamam II 10 II 

Through her Yogic powers Sulabha transformed herself into a beautiful woman, 
assuming the perfect figure of an unrivalled beauty 36 . 

caksur nimesa matrena laghvastra gati-gaminl I 
videhanam punm subhrur jagama kamaleksana II 11 II 
sa prapya mithilam ramyam samrddha jana sankulam I 
bhaiksacaryapadesena dadarsa mithilesvaram II 12 II 

In the twinkling of an eye and with the speed of the quickest arrow, the fair-browed lady 
with eyes like lotus petals arrived at Mithila, the populous capital of the Videhas 37 . 
Dressed as a mendicant (carrying the triple staff) she presented herself before the king. 


35 They are called dandi or ’staff- bearers’ because of the triple bamboo staff borne by them - representing 
subjugation of body, speech and mind. 

36 This shape-shifting act connects to the philosophical point she makes later, that all forms are transitory 
and apparent, not permanent or innate to the atman. 
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raja tasyah pararh drstva saukumaryam vapus tatha I 
key am kasya kuto veti babhuvagata vismayah II 13 II 

The monarch, seeing her gorgeous sexy form, was filled with amazement and wondered 
who she was, to whom she was attached, and from where she had come. 

tato'syah svagatam krtva vyadisya ca varasanam I 
pujitam pada-saucena varannenapy-atarpayat II 14 II 

Welcoming her, he assigned her an excellent seat. He honoured her by offering water to 
wash her feet, and gratified her with excellent food and refreshments. 

atha bhuktavatl prlta rajanam mantribhir vrtam I 
sarva bhasya vidam madhye codayamasa bhiksukl II 15 II 

Duly refreshed and gratified with the hospitality offered to her, Sulabha, who was 
surrounded by his ministers, and seated in the midst of learned scholars, resolved to ask 
him some questions. 

sulabha tvasya dharmesu mukto neti sasamsaya I 
sattvam sattvena yogajna pravivesa mahlpate II 16 II 

Doubting that Janaka was in fact a jivan-mukta , 38 Sulabha, through her yogic powers 
then projected her mind into that of the king. 

netrabhyam netrayorasya rasmln samyojya rasmibhih I 
sa sma sancodayisyantam yoga bandhair babandha ha II 17 II 

Being very keen to question 39 the king. Rays from her eyes penetrated into the eyes of 
the king's and he became constrained by her Yogic powers. 

janako'pyutsmayan raja bhavam asya visesayan I 
pratijagraha bhavena bhavamasya nrpottamah II 18 II 

That king of kings, understood the intentions of Sulabha, showing her respect and 
smiling and with his inner intuition connected with her intuition. 

tad ekasmin nadhisthane samvadah sruyatamayam I 
chatradisu vimuktasya muktayasca tridandake II 19 II 

The king, in his subtle (astral) form, was without the royal umbrella and sceptre 
(symbols of his status) and Sulabha, in her subtle form, was also without her triple staff. 

Both thus remaining in the same (subtle) form, conversed with each other. 

janaka uvaca 

bhagavatyah kva caryeyam krta kva ca gamisyasi I 
kasya ca tvam kuto veti papracchainam mahlpatih II 20 II 

Janaka said:- “O venerable lady, from where have you received your initiation into 
Sanyasa? To whom are you connected 40 ? From where have you come here? 


37 Vi-delia literally means "without a body" and Sulabha assumes the king would be more interested in 
her mind than in her body! 

38 A jivan-mukta is a person who has achieved Liberation mentally and spiritually but continues to live in 
a physical body which is the product of Karma. The existence of the body continuing till the Karma is 
exhausted. 

39 Sancodayisyanti implies questioned. Here it means questioning the king internally or by Yoga power. 

40 Janaka follows convention which defines a woman by her connection to a man. 
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srute vayasi jatau ca sadbhavo nadhigamyate I 
esvarthesuttaram tasmat pravedyam mat samagame II 21 II 

No one can, without questioning, ascertain another's acquaintance with the Scriptures, 
or age, or social origin. You should, therefore, answer these questions of mine, because 
you have come to me. 

chatradisu visesesu muktam mam viddhi sarvasah I 
sa tvam sammantum iccami manarhahi mata si me II 22 II 

I want you to know that I am truly free from all vain attachment to my royal umbrella 
and sceptre. I want you to know me as I really am. You are deserving I believe, of my 
respect. 

yasmaccaitan maya praptam jnanam vaisesikam pura I 
yasya nanyah pravaktasti mokse tarn api me srnu II 23 II 

Listen to me as I speak to you on this specific knowledge ( vaisesika 41 ) which I acquired 
in days of yore. I shall also inform you of my guru who was the only one who could 
transmit this specific knowledge. 

parasara sagotrasya vrddhasya sumahatmanah I 
bhiksoh pancasikhasyaham sisyah parama sammatah II 24 II 

I am the beloved disciple of the exalted and venerable mendicant Pancha-shikha, 
belonging to Parasara's 42 clan. 

sankhyajnane tatha yoge mahlpala vidhau tatha I 

trividhe moksa-dharme'smin gatadhva chinna samsayah II 25 II 

I have studied the Sankhya and the Yoga systems of philosophy as well as Politics 
( Rdja-Dharma ), which constitute the three well-known paths of Liberation. I have 
resolved all my doubts in respect of these. 

sa yatha sastra drstena margeneha parivrajan I 
varsikams caturo masan pura mayi sukhositah II 26 II 

Wandering about and consistently pursuing the path that is taught by the Scriptures, the 
learned Pancha-shikha formerly dwelt happily in my abode for a period of four months 
in the rainy season. 

tenaham sankhya mukhyena sudrstarthena tattvatah I 
sravitas trividham moksam na ca raj yad vicalitah II 27 II 

That expert scholar of Sankhya lectured me on the several ways in which one can attain 
Liberation, convincingly and in an intelligible manner, which I could easily comprehend. 
He did not, however, instruct me to give up my kingdom. 

so'harh tarn akhilam vrttim trividham moksa samhitam I 
mukta ragascaramyekah pade paramake sthitah II 28 II 


41 It is difficult to say in what sense the word distinguishing ( vaisesikam ) is used here. There is a 
particular system of philosophy called Vaiseshika; the system believed to have been originally 
promulgated by a Rishi of the name of Kanada. That system has close resemblance to the atomic theory 
of European philosophers. It has many points of striking resemblance with Kapila's system or Sankhya. 
Then, again, some of the original principles, as enunciated in the Sankhya system, are also called by the 
name of Visesa. 

42 Parasara was a maharishi and the author of many ancient texts. He is accredited as the author of the first 
Purana, the Vishnu Purana. He was the grandson of Vasishtha, the son of Sakti Maharsi, and the father of 
Vyasa. 
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Thus I obtained the threefold knowledge pertaining to Moksha. Freed from attachments, 
and fixing my mind on the supreme Brahman, and in isolation, I practiced in its entirety 
that triple conduct which is laid down in treatises on Moksha. 

vairagyam punar etasya moksasya paramo vidhih I 
jnanad eva ca vairagyam jay ate yena mucyate II 29 II 

Dispassion ( vairagya ) is the greatest means prescribed for moksha. It is from wisdom 
( jnana ) that dispassion ( vairagya ) arises and through which one becomes liberated. 

jnanena kurute yatnam yatnena prapyate mahat I 
mahad dvandva pramoksaya sa siddhir yavayotiga II 30 II 

From knowledge arises the motivation to practice; and through practice one attains Self- 
realisation. Through knowledge of Self one transcends joy and sorrow. And that enables 
one to transcend death and attain to the state of perfection. 

seyam paramika buddhih prapta nirdvandvata maya I 
ihaiva gata mohena carata mukta sangina II 31 II 

My ignorance has been dispelled, and accordingly I have transcended all pairs of 
opposites. Even though I live as a householder, I'm constantly mindful of non-duality. 

yatha ksetram mrdubhutam adbhir aplavitam tatha I 
janayaty ankuram karma nrnam tadvat punarbhavam II 32 II 

As soil, saturated with water and softened thereby, causes the seed to sprout forth, in the 
same manner, one's acts (Karma) cause rebirth. 

yatha cottapitam bijam kapale yatra tatra va I 
prapyapyankura hetutvam abljatvan najayate II 33 II 
tadvad bhagavatanena sikha proktena bhiksuna I 
jnanam krtam abljam me visayesu najayate II 34 II 

As a potentially fertile seed, when cooked, becomes infertile: in the same manner my 
mind, having been freed from the productive principle of desire, through the instruction 
of the venerable Pancha-shikha, no longer produces its fruit in the form of attachment to 
the sense-objects. 

nabhirajyati kasmimscin nanarthe na parigrahe I 
nabhirajyati caitesu vyarthatvad raga rosayoh II 35 II 

My mind is free from attachment to either misfortune or fortune. I never experience 
love for my spouse or hate for my enemies. Indeed, I am indifferent to both, realizing 
the pointlessness of attachment and anger. 

yasca me daksinam bahum candanena samuksayet I 
savyam vasya ca yas takset samavetavubhau mama II 36 II 

I regard both the one that annoints my right hand with sandal-paste and one that wounds 
my left, with perfect equanimity. 

sukhl so'ham avaptarthah sama lostasma kancanah I 
mukta sangah sthito rajye visisto'nyais tridandibhih II 37 II 

Having attained my (true) goal in life, I am happy, and look equally upon a clod of earth, 
a rock, and a lump of gold. I am freed from every kind of attachment, even though 
engaged in ruling a kingdom. Consequently, my position is more distinguished than all 
you mendicants who bear the triple staff. 
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mokse hi trividha nistha drsta purvair maharsibhih I 
jnanam lokottaram yaccha sarva tyagasca karmanam II 38 II 

Some foremost scholars that are conversant with the topic of Moksha say that it has a 
triple path (viz. Jnana Yoga, Karma Yoga, and Sanyasa). Some consider wisdom 
regarding all things of the world to be the means of Liberation. 

jnana nistham vadantyeke moksa sastra vido janah I 
karma nistham tathaivanye yatayah suksma darsinah II 39 II 

Some hold that the total renunciation of acts (both physical and mental) is the means 
thereof. Other scholars say that Wisdom (Jnana Yoga ) is the only means. Others, viz. 
Yatis, endued with subtle vision, are of the opinion that acts [done without a desire for 
their fruit] i.e. Karma Yoga constitute the means. 

prahayobhayam apyetajjnanam karma ca kevalam I 
trtlyeyam samakhyata nistha tena mahatmana II 40 II 

The exalted Pancha-shikha, rejecting both the paths of Wisdom (jnana Yoga ) and 
Works (karma yoga), regarded the third (sanyasa - renunciation) to be the only means 
to Liberation. 

yame ca niyame caiva dvese kame parigrahe I 
mane dambhe tatha snehe sadrsaste kutumbibhih II 41 II 

If householders are endued with yama 43 and niyama 44 , they become equal to renunciates 
(Sannyasins). If, on the other hand, Sannyasins are endued with attraction (raga) and 
aversion (dvesa) and spouses and honour and pride and affection, they are equal to 
householders. 

tridandadisu yadi asti mokso jnanena kenacit I 
chatradisu katham na syat tulya hetau parigrahe II 42 II 

If one can attain Moksha by means of knowledge, then Moksha may exist in triple staffs 
[for there is nothing to prevent the bearers of such a staff from acquiring the necessary 
knowledge]. Why then may Moksha not exist in the umbrella and the sceptre as well, 
especially, when there is equal reason in taking up the triple staff and the sceptre? 

yena yena hi yasyarthah karaneneha kasyacit I 

tat tad alambate sarvah sve sve svartha parigrahe II 43 II 

Whatever one needs to obtain specific goals for which one has particular need arising 
from some selfish motive, it is those objects that one utilizes to accomplish those very 
goals. 

dosa-darsl tu garhasthye yo vrajaty-asramantaram I 
utsrjan parigrhnamsca so'pi sangan na mucyate II 44 II 

If a person, realising the inherent faults in the vocation of a householder renounces it for 
adopting another vocation [such as sanyasa which one considers to be of greater merit], 
one cannot be regarded as being free from all attachments, [for all that one has done 
has been to attach oneself to a new vocation after having relinquished one]. 

adhipatye tatha tulye nigrahanugrahatmani I 
rajarsi bhiksukacarya mucyante kena hetuna II 45 II 


43 ahimsa-satya-asteya brahmacarya-aparigraha yama — Yoga Sutras 2:30 yamas regulate one's 
behaviour with others: non-violence, truth, non-stealing, continence, non acceptance of favours. 

44 sauca, santosa, tapah, svadhyaye, Tsvara-pranidhanani — niyamah I Yoga Sutras 2:32 niyamas are 
internal regulations: hygiene, contentment, austerity, study, surrender to Isvara. 
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Sovereignty involves the rewarding and the chastising of others. The life of a mendicant 
equally involves the same [for mendicants also reward and chastise those they can]. 
When mendicants are therefore similar to kings in this respect, why should Liberation 
be the sole prerogative of mendicants and not rulers? 

atha satyadhipatye'pi jnanenaiveha kevalam I 
mucyante sarva papebhyo dehe paramake sthitah II 46 II 

Notwithstanding the possession of sovereignty therefore, one becomes free from sins by 
means of wisdom/insight alone, while mindful of the Supreme Brahman. 

kasaya dharanam maundyam trivistabdhah kamandaluh I 
lingany atyartham etani na moksayeti me matih II 47 II 

The wearing of saffron robes, shaving of the head, bearing of the triple staff, and the 
carrying of water pot ( Kamandalu ), — these are merely the outward signs of one's 
vocation. These have no value in aiding one in the attainment of Moksha. 

yadi satyapi lihge'smin jnanam evatra karanam I 
nirmoksayeha duhkhasya linga matram nirarthakam II 48 II 

When, in spite of the adoption of these vocational trappings, wisdom alone is the cause 
of one's freedom from suffering, it would appear that the adoption of mere emblems is 
perfectly useless. 

atha va duhkha saithilyam vlksya linge krta matih I 
kim tad evartha samanyam chatradisu na laksyate II 49 II 

Or, if you have appropriated these emblems of Sannyasa because you consider them to 
be aids in the mitigation of suffering, then why shouldn't the mitigation of suffering be 
recognised in the umbrella and the sceptre which I have appropriated? 

akincanye na mokso'sti kincanye nasti bandhanam I 
kaincanye cetare caiva jantur jnanena mucyate II 50 II 

Freedom does not exist in poverty; nor is bondage to be found in affluence. One attains 
Freedom from suffering through wisdom alone, regardless of one's financial status. 

tasmad dharmartha kamesu tatha rajya parigrahe I 
bandhan ayatanesvesu viddhya bandhe pade sthitam II 51 II 

For these reasons, I am living in a state of complete Freedom ( moksa ), although 
ostensibly engaged in the performance of right living ( dharma ), enjoyment of wealth 
(i artha ), and pleasure (kcuna) and ruling a kingdom which constitute a field of bondage 
[for the generality of people]. 

rajyaisvarya-mayah pasah snehayatana bandhanah I 
moksasmani site neha chinnas tyagasina may a II 52 II 

The bonds constituted by kingdom and affluence, and the bondage to attachments, I 
have cut off with the sword of Renunciation whetted on the stone of the Scriptures 
dealing with Moksha. 

so'hamevangato mukto jatasthas tvayi bhiksuki I 
ayathartho hi te varno vaksyami srnu tan mama II 53 II 

In this way I am Liberated. O sannyasinl, I have developed an affection for you. But 
that should not prevent me from telling you that your behaviour does not accord with 
the practices of the vocation which you profess! 
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saukumaryam tatha ruparh vapur agryam tatha vayah I 
tavaitani samastani niyamas ceti samsayah II 54 II 

You're young, beautiful and have an exquisite body - these are a hindrance to Yoga, but 
in addition you appear to have mastered Niyama (subjugation of the senses); but I do 
seriously doubt it. 45 

yaccapy-ananurupam te lingasyasya vicestitam I 
mukto'yam syan na vetyasmad dharsito mat parigrahah II 55 II 

You have restrained my body [by entering into me with the aid of the Yogic power] for 
ascertaining whether I am really liberated or not. This act of yours doesn't accord with 
that vocation whose emblems you bear. 

na ca kama samayukte mukte'pyasti tridandakam I 
na raksyate tvaya cedam na muktasyasti gopana II 56 II 

For a Yogini who possesses desire, the triple staff is inappropriate; so you have in fact 
disgraced your staff. As for those that are liberated, it is their duty to protect themselves 
from fall. 

mat paksa samsrayaccayam srnu yaste vyatikramah I 
asrayantyah svabhavena mama purva parigraham II 57 II 

I will now list your transgressions because of your contact with me, and your having 
entered into my physical body by your mind. 

pravesaste krtah kena mama rastre pure tatha I 

kasya va samnisargat tvam pravista hrdayam mama II 58 II 

Why have you entered into my kingdom and my palace? Who has authorised you to 
enter into my mind? 

varna pravara mukhyasi brahmanl ksatriyo hyaham I 
navayor eka yogo'sti ma krtha varna-sankaram II 59 II 

You belong to the foremost of all the social orders, being, as you are, a Brahmana 
woman. I am a Kshatriya. There is no legal union for us two so you've contributed to the 
intermixture of social orders. 

vartase moksa-dharmesu garhasthye tvahamasrame I 
ayarh capi sukastaste dvitIyo"srama-sankarah II 60 II 

You are engaged in the practice of Yoga which leads to Liberation. I live as a 
householder. This act of yours therefore, is wrong for it produces an incompatible 
conjunction of two antagonistic modes of life. 

sagotram vasagotram va na veda tvam na vettha mam I 
sagotram avisantyaste trtlyo gotra-sankarah II 61 II 

I do not know whether you belong to my own gotra (exogamous clan) or not and you do 
not know who I am (viz., to what gotra I belong). If you are of my own gotra, you have, 
by entering into my person, committed another transgression - the violation of 
forbidden union 46 . 


45 She is beautiful, shapely and youthful, and Janaka therefore doubts that she has subdued her senses. 
The implication here is that a young and beautiful woman is incapable of overcoming her desires for 
sensual and sexual pleasure. 

46 According to the Dharma sastras one cannot marry into the same clan (gotra) 
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atha jivati te bharta prosito'pyatha va kvacit I 
agamya parabharyeti caturtho dharma-sankarah II 62 II 

If, again, your husband is alive and dwelling in a distant place, your illegal union with 
me has produced the fourth transgression of confusion of dharma (dharma-sankara), for 
as the wife of another you are not one with whom I may lawfully conjugate. 

sa tvam etany-akaryani karyapeksa vyavasyasi I 
avijnanena va yukta mithyajnanena va punah II 63 II 

Are you perpetrating all these violations through motivation to accomplish some 
particular purpose? Or are you acting from ignorance or from malice? 

atha vapi svatantrasi svadoseneha kenacit I 

yadi kincichrutam te'sti sarvam krtam anarthakam II 64 II 

If, again, in consequence of your evil nature you have thus become thoroughly 
independent or totally unrestrained in your behaviour, I tell you that if you have any 
knowledge of the Scriptures, you will understand that everything you have done has 
been productive of evil. 

idam anyat caturtham te bhava sparsa vighatakam I 
dustaya laksyate lingam pravaktavyam prakasitam II 65 II 

You're guilty of a fourth fault in consequence of these acts of yours, a fault that is 
destructive of peace of mind. By endeavouring to display your superiority you have 
proven yourself to be a wicked woman 47 . 

na mayyevabhisandhiste jayaisinya jaye krtah I 
yeyam mat parisat krtsna jetum icchasi tarn api II 66 II 

Desirous as you are of asserting your victory, it is not me alone whom you wish to 
defeat, but obviously you wish to obtain a victory over my entire court (consisting of 
these learned and very superior Brahmanas). 

tathar hatas tatasca tvam drstim svarh pratimuncasi I 
mat paksapratighataya svapaksodbhavanaya ca II 67 II 

By glancing in this way repeatedly towards all these virtuous Brahmanas, it is evident 
that you desire to humiliate them all and glorify yourself [at their expense]. 

sa svenamarsajena tvamrddhimohena mohita I 
bhuyah srjasi yogastram visamrtam ivaikadha II 68 II 

Stupefied by pride in your Yogic achievements that has arisen from jealousy [at the 
sight of my power] you have caused a union of your mind with mine and thereby have 
really mingled nectar with poison. 

icchatoratra yo labhah strl pumsor amrtopamah I 
alabhascapyaraktasya so'tra doso visopamah II 69 II 

The union of men and women who mutually desire each other is full of joy and as sweet 
as nectar. When a lusty woman unites with a man who does not lust after her, instead of 
being a virtue, is a fault that is as noxious as poison. 

ma sprakslh sadhu janlsva svasastram anupalaya I 

krteyam hi vijijnasa mukto neti tvaya mama II 

etat sarvam praticchannam mayi narhasi guhitum II 70 II 


47 


The implication is that she is a wicked woman because she’s trying to display her superiority over men. 
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Do not continue to touch me! Know that I am virtuous! Act according to your own 
Scriptures ( sannyasa-dharma ). The enquiry you wished to make, viz., whether I am or I 
am not Liberated, is over. Now you should reveal to me all your secret motives. 

sa yadi tvam svakaryena yadi anyasya mahlpateh I 
tat tvam satra praticchanna mayi narhasi guhitum II 71 II 

It is not appropriate that you disguise yourself, and conceal your objective from me, i.e. 
whether this visit of yours has been prompted by the desire of accomplishing some 
personal objective or for accomplishing the objective of some other king [that is hostile 
to me] 48 . 

na rajanam mrsa gacchen na dvijatim kathancana I 
na striyam strlgunopetam hanyurhyete mrsagatah II 72 II 

One should never appear in disguise before a king, nor before a Brahmana, nor before a 
married woman who is possessed of every wifely virtue. Those who appear in deceitful 
guise before these three very soon meet with destruction. 

rajnam hi balam aisvaryam brahma brahma-vidam balam I 
rupa yauvana saubhagyam strlnam balam anuttamam II 73 II 

The power of kings consists in their sovereignty. The power of Brahmanas conversant 
with the Vedas is in knowledge. Women wield even greater power in consequence of 
their beauty, youth and good fortune. 

ata etair balair eve balinah svartham icchata I 
arjavenabhigantavya vinasaya hyanarjavam II 74 II 

Therefore, one who is desirous of success should always approach these three with 
sincerity and candour, insincerity and deceit fail to produce success [in these three areas 
i.e. politcians, priests and women]. 

sa tvam jatirh srutam vrttam bhavam prakrtim atmanah I 
krtyam agamane caiva vaktum arhasi tattvatah II 75 II 

It is befitting therefore, that you now inform me of the social order into which you were 
born, of your learning, conduct, disposition and nature, as also of the purpose of your 
visit to this place!" 

bhlsma uvaca 

ityetair asukhair vakyair ayuktair asamanjasaih I 
pratyadista narendrena sulabha na vyakampata II 76 II 

Bhishma continued:- "Though rebuked by the king in these insulting, improper, and 
inappropriate words, the lady Sulabha was not at all abashed. 

ukta vakye tu nrpatau sulabha carudarsana I 

tatas carutaram vakyam pracakramatha bhasitum II 77 II 

After the king had spoken, the beautiful Sulabha then began her sweet and eloquent 
reply." 

Sulabha uvaca 

navabhir navabhiscaiva dosair vag buddhi dusanaih I 
apetam upapannartham astadasa gunanvitam II 78 II 


48 This speculation indicates that he is unable to conceive of an autonomous female agent and so thinks 
she must be merely an instrument, acting at the behest of a male. 
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sauksmyam sankhyakramau cobhau nirnayah saprayojanah I 
pancaitanyartha jatani vakyam ityucyate nrpa II 79 II 

Sulabha said:- "O king, speech and intellect ought always to be free from the nine 
verbal faults and the nine judgmental faults. It should also, while communicating the 
meaning with clarity, be possessed of the eighteen well known merits. 

Ambiguity 49 , ascertainment of the faults and merits of premises and conclusions, 
weighing the relative strength or weakness of those faults and merits, establishing of a 
conclusion, and the element of persuasiveness 50 that attaches to the conclusion thus 
arrived at - these five characteristics 51 appertaining to the meaning constitute the 
authoritativeness of what is said. 

esam ekaikaso'rthanam sauksmyadlnam sulaksanam I 
srnu samsaryamananam padarthaih pada-vakyatah II 80 II 
jnanam jneyesu bhinnesu yathabhedena vartate I 
tatratisayinl buddhis tat sauksmyam iti vartate II 8111 

Listen to the characteristics of these requirements beginning with ambiguity, one after 
another, as I expound them according to the context. When the objects under 
investigation are different from one another, true knowledge will depend upon the 
distinction between them, and when there are many points to take into consideration 
then the problem of ambiguity arises. 

dosanam ca gunanam ca pramanam pravibhagasah I 
kancid artham abhipretya sa sankhyety upadharyatam II 82 II 
idam purvam idam pascad vaktavyam yad vivaksitam I 
krama yogam tarn apyahur vakyam vakya vido janah II 83 II 

Sankhya is a method of critical investigation through elimination of faults or merits (in 
premises and conclusions), by adopting provisional meanings. Krama - is the weighing 
of relative strengths or weakness of the faults or merits (ascertained by the afore 
mentioned process). It consists in deciding the correctness of the placement of the 
words employed in a sentence as regards their priority or posteriority. This is the view 
of persons conversant with the interpretation of sentences or texts. 

dharmartha kama moksesu pratijnaya visesatah I 
idam tad iti vakyante procyate sa vinirnayah II 84 II 


49 Sauksmyam, is literally subtlety. It means ambiguity here. These verses are extremely tese. For 
bringing out the meaning of the verse, the following illustration may serve. A sentence is composed 
containing some words each of which is employed in diverse senses, as the well-known verse of Parasara 
which has been interpreted to sanction the remarriage of Hindu widows. Here, the objects indicated by the 
words used are varied. Definite knowledge of the meaning of each word is arrived at by means of 
distinctions, i.e., by distinguishing each meaning from every other. In such cases, the understanding 
before arriving at the definite meaning, rests in succession upon diverse points, now upon one, now upon 
another. Indeed, the true meaning is to be arrived at in such cases by a process of elimination. When such 
processes become necessary and or seizing the sense of any sentence, the fault is said to be the fault of 
subtlety or ambiguity. 

50 By prayojanam is meant the conduct one pursues for gratifying one's wish to acquire or avoid any 
object. Desire, in respect of either acquisition or avoidance, if ungratified, becomes a source of pain. The 
measures that one adopts for removing that pain is called Prayojanam. 

51 By occurrence of these five characteristics together is meant that when there are properly attended to by 
a speaker or writer, only then can his sentence be said to be complete and intelligible. In Nyaya 
philosophy, the five requisites are Pratijna - premise, Hetu - cause, Udaharana - example, Upanaya — 
application of example and Nirnaya - conclusion. In the Mimamsa philosophy, the five requisites have 
been named differently. Visaya - sentance under discussion, Samsaya - doubt, Purva-paksa - the 
oppositon’s view, Uttara-paksa - the proposed view and Nirnaya - settled conclusion. 
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By 'conclusion' ( nirnaya ) is meant the final determination, after considering everything 
specific that has been said on the subjects of right living ( dharma ), pleasure ( kama ), 
wealth ( artha ), and Liberation ( moksa ). 

iccha dvesa bhavair duhkhaih prakarso yatra jayate I 
tatra ya nrpate vrttis tat prayojanam isyate II 85 II 

Suffering arises O King, through attraction (ruga) and aversion (dvesa). The course of 
action that one takes in such matters [for dispelling the sorrow experienced] is called 
Prayojanam. 

tanyetani yathoktani sauksmyadlni janadhipa I 
ekartha samavetani vakyam mama nisamaya II 86 II 

Take my word for it O king, that these characteristics of Ambiguity and the other 
(numbering five in all), when occurring together, constitute a complete and intelligible 
sentence. 

upetartham abhinnartham napavrttam na cadhikam I 
naslaksnam na ca sandigdham vaksyami paramam tava II 87 II 
na gurvaksara sambaddham paranmukha mukham na ca I 
nanrtam na trivargena viruddham napy-asamskrtam II 88 II 
na nyunam kasta sabdam va vyutkramabhihitam na ca I 
na sesarh nanukalpena niskaranam ahetukam II 89 II 

My discourse will be meaningful, free from ambiguity, logical, free from verbosity or 
tautology, smooth, clear, free from haranguing, agreeable, truthful, not inconsistent with 
the three human pursuits (viz., Dharma - Morality, Artha - Wealth and Kama - 
Pleasure), refined, direct, free from harshness or difficulty of comprehension, systematic, 
based upon common-sense, connected with one another as cause and effect and each 
having a specific object. 

kamat krodhad bhayal lobhad dainyad anarya kattatha I 
hrlto'nukrosato mananna vaksyami kathancana II 90 II 

Nothing that I shall say to you is motivated by either desire, anger, fear, greed, desire to 
debase you, deceit, shame, compassion or pride. [I answer you because it is proper for 
me to give a rejoinder to what you have said]. 

vakta srota ca vakyam ca yada tvavikalam nrpa I 
samameti vivaksayam tada so'rthah prakasate II 91 II 

True meaningful communication occurs only when the speaker, the listener, and the 
words spoken thoroughly agree with one another. 

vaktavye tu yada vakta srotaram avamanyate I 
svarthamaha parartham va tada vakyam na rohati II 92 II 

In trying to communicate, when a speaker shows disregard for the comprehension of the 
hearer by using words whose meaning he alone understands, then, however appropriate 
those words may be, they become incapable of communicating a message. 

atha yah svartham utsrjya parartham praha manavah I 
visanka jayate tasmin vakyam tad api dosavat II 93 II 

One who, abandoning all regard for personal meaning, uses words that are of excellent 
sound and sense, but engenders only erroneous impressions in the mind of the hearer is 
also a bad communicator. 
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yastu vakta dvayor artham aviruddham prabhasate I 
srotuscaivatmanascaiva sa vakta netaro nrpa II 94 II 

The orator, however, who employs words that, while expressing the intended meaning, 
are also intelligible to the hearer, truly deserves to be called a communicator. No one 
else deserves the name. 

tad arthavad idam vakyam upetam vakya sampada I 
aviksiptamana rajann ekagrah srotum arhasi II 95 II 

Therefore, O king, you should listen with focussed attention to these words of mine, 
which are grammatically and syntactically correct and profoundly meaningful. 

kasi kasya kuto veti tvayaham abhicodita I 
tatrottaram idam vakyam rajann ekamanah srnu II 96 II 

You have asked me who I am, to whom I belong, where I am coming from, etc. Listen 
to me, O king, with undivided attention, as I answer these questions of yours. 

yatha jatu ca kastham ca pamsavas codabindubhih I 
suslistani tatha raj an praninam iha sambhavah II 97 II 

As resin and wood, as grains of dust and drops of water, exist commingled when 
brought together, even so are the existences of all creatures. 

sabdah sparso raso rupam gandhah pancendriyani ca I 
prthagatma dasatmanah samslista jatu-kasthavat I 
na caisarh codana kacid astltyesa viniscayah II 98 II 

Sound, touch, taste, form, and scent and the senses related to them, though seperate 
from the Self ( atman ), yet exist in a state of commingling like resin and wood. It is 
again well known that nobody asks any of these, saying, who are you? 

ekaikasyeha vijnanam nastyatmani tatha pare I 

na veda caksus-caksustvam srotram natmani vartate II 99 II 

Each of them also has no knowledge either of itself or of the others. The eye cannot see 
itself. The ear cannot hear itself. 

tathaiva vyabhicarena na vartante parasparam I 
samslista nabhijayante yathapa iha pamsavah II 10011 

The senses and their objects although mingling together do not know each other - just 
as dust and water mingled together cannot know each other though existing in a state of 
union. 

bahyananyan-apeksante gunams-tan-api me srnu I 
rupam caksuh prakasasca darsane hetavastrayah II 101II 

In order to discharge their respective functions, they need the contact of objects that are 
external to them. The eye, form and light, constitute the three requisites of the operation 
called seeing. 

yathaivatra tathanyesu jnanajneyesu hetavah II 10211 
jnanajneyantare tasmin mano namaparo gunah I 
vicarayati yenayam niscaye sadhvasadhunl II 10311 

Exactly the same happens in respect of the operations of the other senses and their 
targets. Then in addition to the functions of the senses (called vision, hearing, etc.) and 
their targets (viz., form, sound; etc.), there is the mind which is different than the senses 
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and is regarded to have an function of its own. With its help one distinguishes between 
the existent and the non existent for discerning [in the matter of all data derived from 
the senses]. 

dvadasas tvaparastatra buddhir nama gunah smrtah I 
yena samsaya purvesu boddhavyesu vyavasyati II 104 II 

Together with the five senses of knowledge and five senses of action, the mind ( manas ) 
makes a total of eleven. The twelfth is the intellect ( buddhi ). When doubt arises 
regarding something to be known, the intellect comes forward and settles all doubts. 

atha dvadasake tasmin sattvam namaparo gunah I 
mahasattvo'lpasattvo va jantur yenanumlyate II 105 II 

After the twelfth, sattva-guna is another principle numbering the thirteenth. All beings 
are judged according to its predominance in their contitutions. 

aham karteti capyanyo gunastatra caturdasah I 
mamayamiti yenayam many ate na ca many ate II 106 II 

After this, ahankdra (the sense of self) is another principle (numbering the fourteenth). 
Its function is to develop an apprehension of Self as the actor, distinguished from what 
is not self. 

atha pancadaso raj an gunas tatraparah smrtah I 
prthak kala samuhasya samagryam tad ihocyate II 107 II 
gunastv evaparas tatra sanghata iti sodasah I 

Vdsana 52 is the fifteenth principle, O king. This forms the nexus of everything and the 
totality of all these principles is the sixteenth known as nescience or Avidya 53 . 

prakrtir vyaktir ityetau gunau yasmin samasritau II 108 II 
sukha duhkhe jara mrtyu labhalabhau priyapriye I 
iti caikonavimso'yam dvandva yoga iti smrtah II 109 II 

Unto it inhere the seventeenth and the eighteenth principles called Prakriti (Maya 54 ) and 
Vyakti [jmrusa or individual modes of consciousness]. Happiness and sorrow, 
decrepitude and death, acquisition and loss, the agreeable end the disagreeable these 
constitute the nineteenth principle and are called the 'pairs of opposites'. 

urdhvam ekona vimsatyah kalo namaparo gunah I 
itlmam viddhi vimsatya bhutanam prabhavapyayam II 110 II 

Beyond the nineteenth principle is another, viz., Time (kala) called the twentieth. The 
births and deaths of all creatures are due to the action of this twentieth principle. 

vimsakascaisa sanghato maha-bhutani panca ca I 

sad asad bhava yogau ca gunavanyau prakasakau II 111 II 

These twenty exist together. Besides these, the five Great Primal Elements, and 
existence and non-existence, bring up the total to twenty-seven. 

ityevam vimsatiscaiva gunah sapta ca ye smrtah I 
vidhih sukram balam ceti tray a ete gunah pare II 112 II 


52 All positive and negative experiences leave "impressions" on the mind known as samskaras the group 
of samskaras create a habitual pattern ( vdsana ) which then constitute one's personality. 

53 Avidya is the subjective but erroneous perception that the body is the real self rather than a vehicle. 

54 Maya is the concept that the objective world is ultimately real and susbtantive. 
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Beyond these, are three others; namely vidhi (the seed of samskaras), sukra (the 
activation of samskaras) and bala (the fulfilling of activated samskaras), that make the 
tally reach thirty. 

vimsatir-dasa caiva sankhyanatah smrtah | 
samagra yatra vartante taccharlram iti smrtam || 113 II 

That in which these ten and twenty principles occur and operate is said to be the 
physical body. 

avyaktam prakrtim tvasam kalanam kascid icchati I 
vyaktam casam tathaivanyah sthuladarsl prapasyati II 114 II 

Some persons regard unmanifest Prakriti to be the source or cause of these thirty 
principles. (This is the view of the atheistic Sankhya school). The Kanadas of gross 
vision regard the Manifest (or atoms) to be their cause. 

avyaktam yadi va vyaktam dvaylmatha catustaylm I 
prakrtim sarva bhutanam pasyanty-adhyatma cintakah II 115 II 

Whether the Unmanifest or the Manifest is their cause, or whether the two (viz., the 
Supreme or Purusha and the Manifest or atoms) be, regarded as their cause, or fourthly, 
whether the four together (viz., Purusha, the Supreme, his Maya and Jlva and Avidya or 
Ignorance) are the causes, the spiritual philosophers all agree that Nature ( Prakriti ) and 
the atoms are the cause of all creatures. 

yeyarh prakrtir avyakta kalabhir vyaktatam gata I 
aham ca tvarh ca rajendra ye capyanye sarlrinah II 11611 

That Prakriti which is unmanifest, becomes manifest in the form of these principles. 
Myself, yourself, O monarch, and all others that are embodied are the result of that 
Prakriti [so far as our bodies are concerned]. 

binduny asadayo'vasthah sukra-sonita sambhavah I 
yasam eva nipatena kalalam nama jay ate II 117 11 

Gestation and other (embryonic) phases begin with the meeting of the sperm and ovum 
because of insemination — the first embryonic stage is called 'Kalala.' 

kalalad arbudotpattih pesl capyarbudodbhava I 
pesyastvangabhi nirvrttir nakha romani cangatah II 118 II 
sampurne navame mase jantor jatasya maithila I 
jay ate nama rupatvam strl pumanveti lingatah II 11911 

The next stage of gestation is called budbuda (4 weeks) followed by what is called 
peshi- (7 weeks) the stage in which the various limbs become manifested. From this 
last condition appear nails and hair. Upon the expiration of the ninth month the foetus 
takes its birth and it comes to be called a boy or girl as the sex may be. 

jatamatram tu tad rupam drstva tamra nakhanguli I 
kaumara rupam apannam rupato nopalabhyate II 120 II 
kaumarad yauvanam capi sthaviryam capi yauvanat I 
anena krama yogena purvam purvam na labhyate II 121 II 

When the baby emerges from the womb, its nails and fingers seem to be of the hue of 
burnished copper. The next developmental stage is infancy, and the form gradually 
changes. From infancy it progresses to youth, then maturity and finally old age. As the 
person advances from one developmental stage into another, the form presented in the 
previous stage undergoes transformation. 
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kalanam prthag arthanam pratibhedah ksane ksane I 
vartate sarva bhutesu sauksmyat tu na vibhavyate II 122 II 

The constituent elements of the body, which serve diverse functions in the general 
physiology, undergo change every moment in every creature. These changes, however, 
are so minute that they cannot be noticed. 

na caisamapyayo rajanllaksyate prabhavo na ca I 
avasthayam avasthayam dlpasye varciso gatih II 123 II 

The birth of cells, and their death, in each successive condition, cannot be observed, O 
king, even as one cannot mark the changes in the flame of a burning lamp. 

tasyapyevam prabhavasya sad asvasyeva dhavatah I 
ajasram sarva lokasya kah kuto va na va kutah II 124 II 
kasyedam kasya va nedarh kuto vedam na va kutah I 
sambandhah ko'sti bhutanam svair apy avayavair iha II 125 II 

When such is the state of the bodies of all creatures, when the bodies are changing 
incessantly even like the rapid movement of a good race-horse - who then has come 
from where or not, or to whom some one belongs or not, or from where does one arise 
or not arise? What connection actually exists between creatures and their own bodies? 

yathadityan manescaiva vlrudbhyascaiva pavakah I 
bhavaty evam samudayat kalanam api jantavah II 126 II 

As from the contact between the rays of the sun and a magnifying glass, or from two 
pieces of wood when rubbed together, fire is generated, even so beings are generated 
from the combination of the (thirty) principles already named. 

atmany evatmanatmanam yatha tvam anupasyasi I 
evam evatman atmanam anyasmin kim na pasyasi II 127 II 

Indeed, as you yourself see your own Self in your body by your self. Why is it that you 
do not see your own body and your own Self in the bodies and Selves of others? 

yady atmani parasmimsca samata madhya vasyasi II 128 II 
atha mam kasi kasyeti kim artham anuprcchasi I 
idam me syad idam neti dvandvair muktasya maithila II 129 II 
kasi kasya kuto veti vacane kim prayojanam II 130 II 

If you do actually see an identity with yourself and others, why then did you ask me 
who I am and to whom do I belong? If it is true that you have, O king been liberated 
from duality that (erroneously) claims - this is mine and this other is not mine - then 
what use is there of such questions as "Who are you?", "Whose are you?" And "Whence 
do you come?" 55 

ripau mitre'tha madhyasthe vijaye sandhi-vigrahe I 
krtavanyo mahlpala kim tasmin mukta laksanam II 131 II 


55 What Sulabha says here is this:- the great primary elements are the same whether they make up this 
body or any other body; and then it is the same consciousness (cit) that pervades every combination of the 
great elements. The object of this observation is to show that Janaka should not have asked these 
questions about Sulabha, he and she being essentially of the same essence. To regard the two as different 
would indicate obscuration of vision. 
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How can one know that the king is Liberated who acts just as others act towards 
enemies and allies and neutrals and in victory and truce and war? 56 

trivarge saptadha vyaktam yo na vedeha karmasu I 
sangavanyas tri-varge ca kim tasmin mukta laksanam II 132 II 

What are the indications of Liberation in one who does not know the true nature of the 
three goals ( dharma, artha and kama) as manifested in seven ways 57 in all acts and who, 
on that account, is attached to that aggregate of three? 

priye caivapriye caiva durbale balavatyapi I 

yasya nasti samarii caksuh kim tasmin mukta laksanam II 133 II 

What indications of Liberation can there be in one who fails to look with an equal eye 
on the agreeable, on the weak, and the strong? 

tad ayuktasya te mokse yo'bhimano bhaven nrpa I 
suhrdbhih sa nivaryaste vicittasyeva bhesajaih II 134 II 

In reality you have not achieved the acme of Yoga and your pretence of being 
enlightened should be discredited by your counsellors! Your endeavour to achieve 
Liberation [when you have so many faults] is like the use of medicine by a patient who 
indulges in all kinds of forbidden food and practices. 

tani tany tu sancintya sangasthanany arindama I 
atmana'tmani sampasyet kim tasmin mukta laksanam II 135 II 

Reflecting upon all those sources of attachment with which one is involved, one should 
realise one's own Self. What else can be seen as an indication of enlightenment? 

imany anyani suksmani moksam asritya kanicit I 
caturanga pravrttani sangasthanani me srnu II 136 II 

Listen now to me as I expand in detail on these and certain other minute sources of 
attachment appertaining to the four well known acts [of sleep, enjoyment, eating, and 
dressing] to which you are still bound though you profess yourself to have adopted the 
Dharma of Liberation. 

ya imam prthivlm krtsnam eka chatram prasasti ha I 
ekameva sa vai raja pura madhyavasat yuta II 137 II 

That one who needs to rule the whole world must, indeed, be a single ruler without a 
second. He is obliged to live in only a single city. 

tat pure caikamevasya grharh yad adhitisthati I 
grhe sayanam apyekam nisayam yatra llyate II 138 II 

In that city he has only one palace in which he has only one sleeping chamber. In that 
chamber he has only one bed on which at night he lies upon. 


56 The indication of an enlightened being is equal vision in terms of male & female, friends & enemies, 
weak & strong etc. 

57 The seven ways are as follows:- Righteousness, Wealth and Pleasure independently and distinct from 
one another count three, then the first and second, the first and third, and second and third, count three 
and lastly, all three existing together. In all acts, one or other of these seven may be found. The first and 
second exist in all acts whose result is the righteous acquisition of wealth; the first and third exist in the 
procreation of children in lawful wedlock; the second and third in ordinary acts of worldly men. Of acts 
in which all three combine, the rearing of children may be noticed, for it is at once a duty, a source of 
wealth, and a pleasure. 
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sayyardham tasya capyatra stripurvamadhitisthati I 
tadanena prasangena phalenaiveha yujyate II 139 II 

Half that bed he is obliged to share with his wife. This may serve as an example of how 
little the king's share is of all that he is said to own. 

evam evopabhogesu bhojanac cadanesu ca I 
gunesu parimeyesu nigrahanugrahau prati II 140 II 

This is the case with all objects of enjoyment, and with the food he eats, and with the 
clothes he wears. He is thus attached to a very limited share of all things. He is again, 
involved in the duties of rewarding and punishing. 

para-tantrah sada raja svalpe so'pi prasajjate I 
sandhi vigraha yoge ca kuto rajnah svatantrata II 114 II 

The king is always dependent on others. He enjoys a very small share of all he is 
supposed to own, and to that too he's attached [just as others are attached to their 
respective possessions]. In the matter also of peace and war, the king is not independent. 

strisu knda viharesu nityam asyasvatantrata I 
mantre camatya samitau kuta eva svatantrata II 142 II 

In the matter of women, of sports and other kinds of enjoyment, the king's inclinations 
are exceedingly circumscribed. In the matter of taking counsel and in the senate what 
independence can the monarch be said to have? 

yada tvajnapayat yanyams tadasyokta svatantrata I 
avasah karyate tatra tasmims tasmin gune sthitah II 143 II 

When, indeed, he issues decrees, he is said to be thoroughly independent. But then a 
few moments later, his counsellors will advise him to change or modify his orders. 

svaptu kamo na labhate svaptum karyarthibhir janaih I 
sayane capyanujnatah supta utthapyate'vasah II 144 II 

If the monarch desires to sleep, he cannot gratify his desire, resisted by those who have 
business to transact with him. He must sleep only when permitted, and must arise 
whenever an emergency arises to which he must attend. 

abhigamyabhigamyainam yacante satatam narah I 
na capyutsahate datum vittaraksl mahajanat II 145 II 

Petitioners come in batches to the king and solicit him for funding. Being however, the 
custondian of the public treasury, he cannot freely give funding to those causes which 
he thinks are the most deserving. 

dane kosaksayo hyasya vairam capyaprayacchatah I 
ksanenasyopavartante dosa vairagya karakah II 146 II 

If he funds his pet causes, the treasury becomes exhausted. If he does not, disappointed 
lobbyists look upon him with hostility. He becomes vexed and as the result of this, he 
becomes disenchanted with politics. 

prajnan surams tathaivadhyan ekasthane'pi sankate I 
bhayam apyabhaye rajno yaisca nityam upasyate II 147 II 

If many clever, powerful and wealthy men associate together, the king becomes 
exceedingly distrustful. Even when there is no cause of fear, the king entertains fear of 
those other politicians that always wait upon him. 
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tatha caite pradusyanti rajanye kirtita maya I 
tathaivasya bhayam tebhyo jayate pasya yadrsam I! 148 II 

Those I have mentioned O king, the courtiers and counsellors also find fault with him. 
I'll tell you in what way the king's fears may arise from even them! 

sarvah sve sve grhe raja sarvah sve sve grhe grhl I 
nigrahanugrahau kurvams tulyo janaka rajabhih II 149 II 

All men are actually like petty kings in their own houses. All men, in their own houses 
are masters of their householder. Like kings, they control, chastise and reward [their 
family members]. 

putra daras tathaivatma koso mitrani sancayah I 
paraih sadharana hyete tais tairevasya hetubhih II 150 II 

Like kings, others also have children, spouses and friends/allies and stores. In respect of 
these the king is not different from all others. 

hato desah purarh dagdham pradhanah kunjaro mrtah I 
loka sadharanesvesu mithyajnanena tapyate II 151 II 

If the country is ruined, the city consumed by fire - the foremost of elephants is dead, at 
all this the king yields to grief like others. He takes these tragedies personally although 
these impressions are all due to ignorance and error. 

amukto manasair duhkhair icchadvesa priyod bhavaih I 
siro rogadibhl rogais tathaiva vinipatibhih II 152 II 

The king is seldom freed from mental grief caused by attachment, aversion and anxiety. 
He is also afflicted by headaches and other kinds of health issues like everyone else. 

dvamdvais tais tair upahatah sarvatah parisankitah I 
bahu pratyarthikam raj yam upaste ganayan nisah II 153 II 

The monarch is afflicted (like others) by all pairs of opposites (as pleasure and pain, etc). 
He is paranoid at everything. Indeed, full of adversaries and impediments as a state is, 
the monarch, while he enjoys it, passes nights sleeplessly. 

tad alpa sukham atyartham bahu duhkham asaravat I 
tmagni jvalana prakhyam phena budbuda sanibham I 
ko rajyam abhipadyeta prapya copasamam labhet II 154 II 

Sovereignty, therefore, is blessed with an exceedingly small amount of happiness. The 
misery with which it is endued is very great. It is as unsubstantial as a fire fed by straw 
or the bubbles of froth on the surface of water. Who would like to obtain sovereignty, or 
having acquired sovereignty, who can hope for tranquillity? 

mam edam iti yaccedam puram rastram ca manyase I 
balam kosam amatyamsca kasyaitani na va nrpa II 155 II 

You regard this land and this palace as yours. You think also that this army, this 
treasury, and these counsellors all belong to you. Whose, however, in reality are they, 
and whose are they not? 

mitramatyam puram rastram dandah koso mahlpatih I 
saptangasyasya rajyasya tridandasyeva tisthatah II 
anyonyagunayuktasya kah kena gunato'dhikah II 156 II 
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Allies, ministers, capital, provinces, judiciary, treasury, and the king, these seven 
constitute the limbs of a kingdom. Like the three staffs in my hand they are under your 
control. Both my staffs and your 7-limbed state have excellent virtues. Which of them 
can be said to be superior? 

tesu tesu hi kalesu tat tad angam visisyate I 

yena yat sidhyate karyam tat pradhanyaya kalpate II 157 II 

At certain times one or other of these limbs may be regarded as more important that the 
rest when some desirable end is served through their agency. Superiority, for the time 
being, is an evaluation of the one whose efficacy is thus seen. 

saptangascapi sanghatastrayascanye nrpottama I 
sambhuya dasavargo'yam bhunkte rajyam hi rajavat II 158 II 

The seven limbs already mentioned and the three others 58 , forming an aggregate of ten, 
are mutually constitutive and supportive. They are said to enjoy the kingdom like the 
king himself. 

yasca raja mahotsahah ksatra dharma-rato bhavet I 
sa tusyed dasa bhagena tatas tvanyo dasavaraih II 159 II 

That energetic king who is dedicated to Kshatriya principles [and wishes to rule fairly], 
should be satisfied with taxing a tenth part of the product of his subjects. Other kings 
are seen to be satisfied with less than a tenth part of such produce. 

nastyasadharano raja nasti rajyam arajakam I 
rajye'sati kuto dharmo dharme'sati kutah param II 160 II 

If there were not a populace there would be no leader, and there is no kingdom without 
a king. If there be no kingdom, there can be no Dharma, and without Dharma, how can 
there be spiritual elevation? 

saham etani karmani rajya duhkhani maithila I 
samartha sataso vaktum atha vapi sahasrasah II 161 II 

But how many kings are there that rule their kingdoms well? I can mention hundreds 
and thousands of faults like these that attach to principalities and politicians. 

svadehe nabhisango me kutah para parigrahe I 

na mam evam vidham muktam Idrsam vaktum arhasi II 162 II 

I have no attachment whatsoever to my body, so how then can I be said to have any 
connection with the bodies of others? You can not thus falsely charge me with having 
deviated from my renunciate vows. 

nanu nama tvaya moksah krtsnah pancasikhacchrutah I 
sopayah sopanisadah sopasangah saniscayah II 163 II 

Have you heard the Dharma of Liberation in its entirety from Panchasikha together with 
its means ( upaya, nididhyasana), its methods ( sravana, manana ), its practices ( yama, 
niyama and yogangas ), and its conclusion (union of jivatma and paramatma) 59 ? 


58 Some commentators suggest that the three are:— Vriddhi (growth/expansion), Ksaya (downsizing) and 
Sthana (stablization) which depend on policy. Others suggest that they are:- prabhu-sakti (the legislative 
power), utsaha-sakti (the power of systematic application) and mantra-sakti (edictal power) 

59 Upaya or ’means' implies here the attitude of sitting in meditation (as in Yoga). Upanisad or ’method' 
implies sravana and manana i.e., listening and deep thinking. Upasanga or 'practices’ imply the several 
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tasya te mukta sangasya pasan akramya tisthatah I 
chatradisu visesesu katham sangah punar nrpa II 164 II 

If you have overcome all your conditioning and freed yourself from all attachments, 
may I ask you, O king, why do you continue to nurture your attachments still with this 
royal umbrella and these other appendages of royalty? 60 

srutam te na srutam manye mithya vapi srutam srutam I 
atha va sruta sankasam srutam anyacchrutam tvaya II 165 II 

In my view you may have heard but not listened well to the Scriptures [taught by 
Pancasikha], or, you may have listened to them but distorted their teaching, or, perhaps 
you have listened to some other treatises appearing like the Scriptures. 

athaplmasu sanjnasu laukiklsu pratisthasi I 
abhisangavarodhabhyam baddhas tvam prakrto may a II 166 II 

It seems that you are possessed only of worldly knowledge, and that like an ordinary 
man of the world you are bound by attachment to sense-objects and spouses and 
mansions and the like. 

sattvenanupraveso hi yo'yam tvayi krto maya I 
kim tavapakrtam tatra yadi mukto'si sarvatah II 167 II 

If it is true that you have been liberated from all attachments, what harm have I done 
you by entering your person with only my intellect? 

niyamo hyesa dharmesu yatlnam sunya-vasita I 
sunyam avasayantya ca maya kim kasya dusitam II 168 II 

Among all the four social orders the custom of monastics (Yatis) is to dwell in 
uninhabited or deserted abodes. What harm then have I done to you by entering your 
[supposedly] empty body and mind? 

na panibhyam na bahubhyam padorubhyam na canagha I 
na gatravayavair anyaih sprsami tva naradhipa II 169 II 

I have not touched you, with my hands, or arms, or feet, or thighs, O sinless one, or with 
any other part of my physical body. 

kule mahati jatena hrlmata dlrgha-darsina I 

naitat sadasi vaktavyam sad vasadva mithah krtam II 170 II 

You are born in an illustrious clan. You have modesty. You have foresight. Whether the 
act can be considered as good or bad, my entrance into your body has been a private one, 
concerning us two only. Was it proper for you to publish that private act before all your 
entire court? 61 

brahmana guravasceme tathamatya guruttamah I 

tvam catha gurur apyesam evam anyonya gauravam II 171 II 


limbs of yoga leading to Dhyana, meditation, etc. Niscaya or conclusion has reference to unification with 
Brahman. 

60 The object of this verse is to show that as Janaka rules his kingdom in a disinterested and detached 
manner, he cannot lay claim to the merit that belongs to kings - i.e. who rule with a passion. 

61 The intellectual communion between them was a private matter and by making it public and describing 
it in sexual terms, he has disrespected himself, her, and his courtiers. 
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These Brahmins are all worthy of respect. They are foremost among preceptors. You 
also are entitled to their respect, being their king. Revering them, you are entitled to 
receive reverence from them. 

tad evam anusandrsya vacyavacyam parlksata I 
strl-pumsoh samavayo'yam tvaya vacyo na samsadi II 172 II 

Reflecting on all this, it was not proper for you to proclaim before these foremost of 
men the fact of this conjugation between two persons of opposite sexes, if, indeed, you 
are really acquainted with the rules of propriety in respect of media. 

yatha puskara parnastham jalam tat parna samsthitam I 
tisthaty asprsatl tadvat tvayi vatsyami maithila II 173 II 

O king of Mithila, I am present within you without touching you at all, even like a drop 
of water on a lotus leaf that stays on it without drenching it in the least. 

yadi vapy asprsantya me spars am janasi kancana I 
jnanam krtam abljam te katham teneha bhiksuna II 174 II 

If you are experiencing my touch without any touch occuring, then I say you have failed 
to realise the teaching of Panchasikha — like an unproductive seed. 

sa garhasthyacchyutasca tvarh moksam navapya durvidam I 
ubhayor antarale ca vartase moksa vatikah II 175 II 

You have, it is clear, fallen from the domestic mode of life [by having connection with 
me] but you have not yet attained Liberation that is so difficult to attain. You hang 
between the two, pretending that you have reached the goal of Liberation. 

na hi muktasya muktena jnasyaikatvaprthak tvayoh I 
bhavabhava samayoge jayate varna sankarah II 176 II 

The contact of one jivan-mukta (one liberated while living) with another jivan-mukta, or 
Purusha (Spirit) with Prakriti (Matter), cannot lead to an intermingling of the kind you 
dread. 

varnasram aprthaktve ca drstarthasyaprthaktvinah I 
nanyadanyaditi jnatva nanyad anyat pravartate II 177 II 

Only those that regard the Self to be identical with the body, and that think the several 
orders and modes of life to be really different from one another, are open to the error of 
supposing a social intermingling to be possible. My body is different from yours. But 
my Self is not different from your Self. 

panau kundam tatha kunde payah payasi maksikah I 
asritasraya yogena prthaktvenasraya vayam II 178 II 

A bowl is in the hand. In the bowl is milk. In the milk is a fly. Though the hand and 
bowl, and milk and the fly, all exist together, yet are they are distinct from each other. 

na tu kunde payobhavah payascapi na maksikah I 
svayam evasrayantyete bhava na tu parasrayam II 179 II 

The bowl does not partake of the nature of the milk. Nor does the milk partake of the 
nature of the fly. The condition of each is independent and can never be altered by the 
condition of the other with which it may be temporarily associated. 

prthaktvad asramanam ca varnanyatve tathaiva ca I 
paraspara prthaktvac-ca katham te vama-sankarah II 180 II 
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Likewise, caste and vocations, though they may still pertain to a person that is Liberated, 
they do not really attach to him. How then can an intermingling of castes be possible in 
consequence of this union of myself with you? 

nasmi varnottama jatya na vaisya navara tatha I 
tava rajansavarnasmi suddhayoniravipluta II 181 II 

Then, again, O king, I am not a Brahmani by caste. Nor am I a Vaishya, nor a Sudra. I 
am like you a Kshatriya 62 , borne of a pure lineage and living a life of unbroken celibacy. 

pradhano nama rajarsir vyaktam te srotram agatah I 

kule tasya samutpannam sulabham nama viddhi mam II 182 II 

There was a royal sage of the name of Pradhana. You've most probably heard of him. I 
am born in his lineage, and my name is Sulabha. 

saham tasmin kule jata bhartary asati mad vidhe I 
vinlta moksa dharmesu caramyeka munivratam II 183 II 

Being born in such a lineage, it was realised that no suitable husband could be found for 
me. I was then instructed in the Dharma of Liberation, I wander over the Earth alone, 
observing ascetic practices. 

nasmi satra praticchanna na para svabhimaninl I 
na dharma sankarakarl svadharme'smi dhrtavrata II 184 II 

I practise no hypocrisy in the matter of Renunciation. I am not a thief that appropriates 
what belongs to others. My intention is not to disrupt the customs of the different social 
orders. I am consistent in the practice of brahmacarya pertaining to that mode of life to 
which I properly belong. 

nasthira svapratijnayam nasamlksya pravadinl I 
nasamlksyagata caham tvat sakasam janadhipa II 185 II 

I am firm and steadfast in my vows. I never utter any word without reflecting on its 
propriety. I did not come to you, without having fully deliberated properly, O monarch! 

mokse te bhavitam buddhim srutvaham kusalaisinl I 
tava moksasya capyasya jijnasartham ihagata II 186 II 

Having heard that you are fully established in the Dharma of Liberation, I came here 
desiring to gain something. Indeed, it was for enquiring of you about Liberation that I 
had come. 

na vargastha bravlmy etat svapaksa parapaksayoh I 
mukto na mucyate yasca santo yasca na samyati II 187 II 

I don't say it for glorifying myself and humiliating my opponents. But I say it, impelled 
by sincerity only. One that is emancipated never indulges in intellectual sparring for the 
sake of victory. One, on the other hand, who is really enlightened is devoted to 
Brahman, that sole ground of tranquillity. 

yatha sunye puragare bhiksur ekam nisam vaset I 

tatha hi tvaccharlre'smin nimam vatsyami sarvarlm II 188 II 


62 Once again, Janaka has betrayed his prejudiced assumptions by assuming that all ascetics are Brahmins 
or that only a Brahmin can be an ascetic. 
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As a mendicant resides for only one night in an empty house [and leaves it the next 
morning], even thus I shall reside for this one night in your person [which, as I have 
already said, is like an empty chamber, being destitute of knowledge!]. 

saham asanadanena vagatithyena carcita I 

supta susarana prlta svo gamisyami maithila I! 189 II 

You have honoured me as a guest as is appropriate, with both conversation and other 
offerings. Having slept this one night in your person, O ruler of Mithila, which is as it 
were my own chamber now, tomorrow I shall depart. 

ityetani sa vakyani hetum antyarthavanti ca I 
srutva nadhijagau raja kincid anyadatah param II 190 II 

Hearing these this speech characterised by excellent sense and with sound reason, king 
Janaka failed to return any answer thereto. 


Summary of Sulabha's Argument 

Sulabha’s argument is grounded in basic Hindu philosophical premises, with which 
few orthodox Hindus would disagree, and this is its strength. Her primary arguments 
may be summarized thus: 

1. The body is gendered but the atman (universal Self) is not gendered. 

2. The body acquires its gender at a certain stage in the womb, and the body 
changes constantly, so even the body is not always gendered in the same way, 
that is, even bodily gender is not a fixed or static thing. 

3. The atman is one and the same in all beings, regardless of the body’s gender. 

4. The atman is neither the property of anyone nor under the control of anyone, 
and the Atman does not really act. 

Following from these philosophical premises are her important secondary arguments 
that have practical implications for women’s social status: 

1. Since the same atman animates both women and men, women are capable of 
pursuing the same paths as men. 

2. A truly wise person, who has realized the oneness of the atman, will not try to 
judge anyone, including any woman, by caste or marital status. 

3. The atman is not the property of anyone, so a truly wise person realizes that to 
ask a woman to whom she belongs is meaningless. 

4. Since the atman is one, intellectual or spiritual communion/union between any 
two persons, including a man and a woman, is not the same as physical union, 
and is not wrong. 
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CONVERSATION BETWEEN 
THE HOUSEWIFE AND THE BRAHMIN 

Vana Parva - chapter 209 

-^- 

This is an example of the ideal patriarchal wife - one who is devoted entirely to her 
husband and serves him as a god to the exclusion of all else. Be that as it may, the 
interesting thing about this conversation is the power that the woman has and her 
candidness in challenging the learned Brahmin and lecturing him on the ideal qualities 
of a Brahmin. So while reinforcing traditional domestic values it also empowers women 
to speak out. 

markandeya uvaca 

kascid dvijati pravaro vedadhyayl tapodhanah I 
tapasvl dharma sllasca kausiko nama bharata II 1 II 

Markandeya said:- "There was, once a virtuous ascetic by the name of Kaushika who 
had spent many years in spiritual practice and was devoted to the study of the Vedas. 

sangopanisadan vedan adhlte dvijasattamah I 
savrksa mule kasmimscid vedanuccarayan sthitah II 2 II 

He was an exemplary Brahmin and had completed the study of all the Vedas with the 
Angas and the Upanishadas. One day he was reciting the Vedas at the foot of a tree. 

uparistaccha vrksasya balaka samnyallyata I 
taya purisam utsrstam brahmanasya tadopari II 3 II 

At the same time there sat on the top of that tree a female crane, and she just happened 
to shit on the Brahmin while he was chanting the Vedas. 

samaveksyatatah kruddhah samam adhyayata dvijah I 
tarn balakam maharaja nillnam naga murdhani II 4 II 

The Brahmin was enraged and immediately thought of injuring her as he cast an angry 
glance upon her. 

bhrsam krodhabhibhutena balaka sa ninksita I 
apadhyata ca viprena nyapatad dharanltale II 5 II 

Seeing the furious gaze of the Brahmin, the crane became terrified and fell unconscious 
from the tree, and lay dead upon the ground. 

balakam patitam drstva gata satvam acetanam I 
karunyad abhisamtaptah paryasocata tarn dvijah I 
akaryam krtavan asmi dvesa raga balat krtah II 6 II 

The Brahmin was much moved by remorse at his reaction and pity for the dead crane 
saying, 'Alas, I have done a regrettable deed, urged by anger and malice!' 

ityuktava bahuso vidvan gramam bhaiksaya samsritah I 
grame suclni pracarankulani bharatarsabha II 7 II 

Having repeatedly chastised himself, that learned Brahmin went to the village on a 
begging round among the houses of the elite. He approached one such house which he 
had visited before. 
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dehiti yacamano'sau tisthety uktah striya tatah I 
saucarh tu yavat kurute bhajanasya kutumbivl II 8 II 

At the gate of the house he said, 'Give me alms'. And he was answered by a woman with 
the word, 'wait' — she was engaged in cleaning the vessel from which alms are given. 

etasmin antare rajan ksudha sampldito bhrsam I 
bharta pravistah sahasa tasya bharata-sattama II 9 II 

At that very moment her husband, suddenly returned home, tired and very much 
afflicted with hunger. 

sa tu drstva patim sadhvl brahmanam vyapahaya tarn I 
padyamachamanlyam vai dadau bhartustatha'sanam II 10 II 
prahva paryacaraccapi bhartaram asiteksana I 
aharenatha bhaksyaisca vakyaih sumadhurais tatha II 11 II 

The virtuous housewife upon seeing her husband momentarily forgot the waiting 
Brahmin, and attended to her husband, bringing water to wash his feet and face and also 
a seat and after that served him delicious food and drink, patiently standing beside him 
to care for his wants. 

ucchistam bhavita bhartur bhunkte nityam yudhisthira I 
daivatam ca patim mene bhartuscittanusarinl II 12 II 

And that good wife used every day to eat the leftovers of her husband's meal, deeply in 
love with him and considering him to be her Lord. 

karmana manasa vaca natyasnannapi capivat I 
tarn sarva bhavopagata pati susrusane rata II 13 II 

With her actions, mind and speech dedicated to the service of her husband. With her 
total being she was focused on his service. 

sadhvacara sucir-daksa kutumbasya hitaisinl I 
bhartuscapi hitam yat tat satatam sa'nuvartate II 14 II 

That virtuous wife was assiduously attentative to cleanliness and skilful, dedicated to 
the nurturing of her family, and an asset to her husband. 

devatatithi bhrtyanam svasrusvasurayos tatha I 
susrusanapara nityam satatam samyatendriya II 15 II 

Being self-controlled and disciplined, she regularly attended to the worship of the gods 
and the reception of guests and to the care of her servants and the service of her in-laws. 

sa brahmanam tada drstva samsthitam bhaiksa-kanksinam I 
kurvatl pati-susrusam sasmaratha subheksana II 16 II 

And while that beautiful woman was still engaged in waiting upon her husband, she 
noticed that Brahmin still waiting for alms and she remembered that she had asked him 
to wait. 

vridita sa'bhavat sadhvl tada bharata sattama I 
bhiksam adaya vipraya nirjagama yasasvinl II 17 II 

And recalling this, she felt abashed, and immediately took alms and went out to present 
it to that Brahmin. 
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brahmana uvaca 

kim idarh bhavati tvarh mam tisthety uktva varangane I 
uparodham krtavatl na visarjitavatyasi II 18 11 

The Brahmin said:- 'O best of women, O blessed one 63 ,1 am surprised at your conduct! 
If you were going to take such a long time why did you requested me to wait instead of 
politely dismissing me?' 

markandeya uvaca 

brahmanam krodha samtaptam jvalantam iva tejasa I 
drstva sadhvl manusyendra santvapurvam vaco'bravlt II 19 II 

Markandeya continued:- Seeing that Brahmin filled with anger and blazing with his 
spiritual energy, that chaste woman began to conciliate him and said; 

stryuvaca 

ksantumarhasi me vidvan bharta me daivatam mahat I 
sa capi ksudhitah srantah praptah susrusitomaya II 21 II 

The woman said:- "O learned one, you ought to forgive me. My husband is my supreme 
deity. He came home hungry and tired and I was busy serving and waiting upon him. 

brahmana uvaca 

brahmana na gariyamso ganyamste patih krtah I 
grhastha dharme vartantl brahmanan avamanyase II 22 II 

The Brahmin said:- What! Are Brahmins not worthy of the highest respect? Do you 
exalt your husband above them? You are following the Dharma of a householder and 
yet you disrespect Brahmins! 

indro'pyesam pranamate kim punarmanavo bhuvi I 
avalipte na janlse vrddhanam na srutam tvaya II 23 II 

Indra himself bows down to Brahmins, what should be said of humans. Arrogant 
woman! have you never heard about the power of Brahmins? Have you never paid 
attention to what your elders say? 

brahmana hyagnisadrsa daheyuh prthivlmapi I 
saparvata vana dvlpam ksipram evavamanitah II 24 II 

The Brahmins are like fire and when disrespected have the power to destroy the entire 
earth along with its mountains, forests, continents! 

stryuvaca 

naham balaka viprarse tyaja krodham tapodhana I 
anaya kruddhaya drstya kruddhah kim mam karisyasi II 25 II 

The woman answered:- "I am no she-crane, O Rishi! O you that are endued with the 
wealth of spiritual practice, get over this rage of yours! What can your angry glances 
do to me? 

navajanamyaham vipran devais tulyan manasvinah I 
aparadham imam vipra ksantum arhasi me'nagha II 26 II 

I do not disrespect Brahmins. Intelligent and learned Brahmins are like the gods 
themselves. But, O faultless one, this offence of mine you ought to forgive. 


63 The Brahmin is being sarcastic by using these apparent words of praise. 
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janami tejo vipranam mahabhagyam ca dhimatam I 
apeyah sagarah krodhat krto hi lavanodakah II 27 II 

I know the energy and majesty of wise Brahmins. The waters of the ocean have been 
made brackish and undrinkable by the anger of the Brahmins 64 . 

tathaiva dlpta tapasam munlnam bhavitatmanam I 
yesam krodhagnir adyapi dandake nopasamyati I 
kastan paribhaven mudho brahmanan amitaujasah' II 28 II 

I know also the energy of self-controlled and disciplined Munis endued with blazing 
ascetic merit. The fire of their anger to this day has not been extinguished in the forest 
of Dandaka. 

brahmananam paribhavad vatapih suduratmavan I 
agastyam rsimasadya jlrnah kruro mahasurah II 29 II 

It was for his having contempt for the Brahmins that the great Asura — the wicked and 
evil-minded Vatapi was digested when he came in contact with Agastya. 

bahu-prabhavah sruyante brahmananam mahatmanam I 
krodhah suvipulo brahman prasadasca mahatmanam I 
asmimstv atikrame brahman ksantum arhasi me'nagha II 30 II 

There are many narratives told about the immense influence and great merits of learned 
Brahmins. But, those wise Brahmins are great both in anger and in compassion. In 
whatever way I have disrespected you I ask for your forgiveness. 

pati-susrusaya dharmo ya sa me rocate dvija I 
daivatesvapi sarvesu bharta me daivatam param II 31 II 

O best of Brahmins, whatever Dharma (merit) is involved in the service of my husband 
— that alone is dear to my heart, for I regard my husband as the highest among all the 
gods. 

avisesena tasyaham kuryam dharmam dvijottama I 
susrusayah phalam pasya patyurbrahmana yadrsam II 32 II 

I practise that virtue which consists in serving my husband whom I regard as the highest 
Deity. Now take note of the merit that arises from this service! 

balaka hi tvaya dagdha rosat tad viditam maya I 
krodhah satruh sarlrastho manusyanam dvijottama II 33 II 

I know that you have burnt to death a she-crane with your anger! But, know that in the 
bodies of human beings there resides a great enemy, in the form of anger! 

yah krodha-mohau tyajati tarn deva brahmanam viduh II 34 II 
yo vaded iha satyani gurum samtosayeta ca I 
himsitasca ta himseta tarn deva brahmanam viduh II 35 II 

The gods know him to be a Brahmin who has renounced both anger and delusion 65 . The 
gods know him to be a Brahmin who always speaks the truth, who always gratifies his 
preceptor, and who, though injured himself, never returns the injury. 


64 Rishi Agastya is said to have drunk the water of the oceans in order to reveal Asuras that were hiding 
there. Afterwards he pissed the water out and hence it is salty and brackish. 

65 Moha - delusion - is the identification with the body-mind complex ( ahankara ) and the idea of 
possesiveness ( mamata ). 



66 


jitendriyo dharma-parah svadhyaya-niratah sucih I 
kama-krodhau vasau yasya tam deva brahmanam viduh II 36 II 

The gods know him to be a Brahmin who is perfectly self-controlled, who is devoted to 
Dharma and the study of the Vedas, who is pure and who has control over anger and 
self-referrent desires. 

yasya catma-samo loko dharmajnasya manasvinah I 
sarva dharmesu caratas tam deva brahmanam viduh II 37 II 

That person who is conversant with Dharma and intelligent, who treats all beings as 
equal to himself, who conforms to the principles of all Dharmas — him the gods know 
to be a Brahmin. 

yo'dhyapayedadhlylta yajed va yajaylta va I 

dadyad va'pi yathasakti tam deva brahmanam viduh II 38 II 

The gods know him to be a Brahmin who is dedicated to study and teaches others, who 
performs sacrifices himself and officiates at the sacrifices of others, and who is 
generous in giving to others. 

brahmacari vadanyo yo'dhlylta dvija-pungavah I 
svadhyayavanamatto vai tam deva brahmanam viduh II 39 II 

The gods know him to be a Brahmin, who has taken the vow of studentship 
(brahmacarya) who is generous and is totaly absorbed in svadhyaya. 66 

yad brahmananam kusalam tad esarh pariklrtayet I 
satyarh tatha vyaharatam nanrte ramate manah II 40 II 

Whatever conduces to the welfare of the Brahmins should be told to them. Ever taking 
pleasure in truth, the minds of such men never find joy in untruth. 

dharmam tu brahmanasyahuh svadhyayam damam arjavam I 
indriyanam nigraham ca sasvatam dvijasattama II 41 II 

O you best of Brahmins, the eternal duties of the Brahmins is the study of the Vedas, 
discipline, candidness, and consistent control of the senses. 

satyarjave dharmam ahuh param dharma-vido janah I 
durjneyah sasvato dharmah sa ca satye pratisthitah II 42 II 

Those cognisant with Dharma have said that truth and honesty are the highest forms of 
virtue. Dharma that is eternal is difficult of being understood. But whatever it is, it is 
based on truth. 

sruti-pramano dharmah syad iti vrddhanusasanam I 
bahudha drsyate dharmah suksma eva dvijottama II 43 II 

The ancients have declared that the Veda is the source of Dharma. But, Dharma as 
expounded in Veda appears to be of various kinds. It is, therefore, too subtle of 
comprehension. 

bhavan api dharmajnah svadhyaya niratah sucih I 

na tu tattvena bhagavan dharmam vetslti me matih II 44 II 


66 Sva-adhyaya — is both the study of the Vedas as well as self-study and self-analysis leading to self¬ 
transformation. The housewife uses the term her in in secondary sense insinuating that he has not yet 
achieved any profound level of self-knowledge. 
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Even though you are 0 holy one, knowledgeable in Dharma, pure and devoted to the 
study of the Vedas. I think, however, that you do not know what the essence of Dharma 
really is. 

yadi vipra naj anise dharmam paramakam dvija I 
dharmavyadham tata prccha gatva tu mithilam purlm II 45 II 

If indeed, you realise that you are not really acquainted with what constitutes the highest 
Dharma, go to the city of Mithila, and enquire of the virtuous butcher there. 

mata-pitrbhyam susrupuh satyavadl jitendriyah I 
mithilayam vased vyadhah sa te dharman pravaksyati II 46 II 

The butcher is truthful and devoted to the service of his parents and is completely self- 
controlled. Even he will discourse to you on Dharma. 

tatra gacchasva bhadram te yatha kamam dvijottama I 
vyadhah parama-dharmatma sa te cetsyati samsayam II 47 II 

Blessed be you, if you're interested then go there, that butcher who is an exemplar of 
Dharma will clarify all your doubts. 

atyuktam api me sarvam ksantum arhasya nindita I 
striyo hyavadhyah sarvesam ye dharmam abhivindate II 48 II 

O faultless one, you should forgive me for my unintended offence of saying what you 
may find unpalatable, for those who are serious in their practice of Dharma are 
incapable of punishing women! 

brahmana uvaca 

prlto'smi tava bhadram te gatah krodhasca sobhane I 
upalambhastvaya prokto mama nisreyasam param II 49 II 

The Brahmin replied:- I am pleased with you, may you be blessed; my anger has 
subsided! The reproofs uttered by you will be of the highest advantage to me. 

svasti te'stu gamisyami sadhayisyami sobhane I 
dhanya tvam asi kalyani yasyah syad vrttam Idrsam II 50 II 

May you be well! I shall now go and accomplish what is so conducive to my spiritual 
growth. I bless you who are so evidently grounded in spiritual practice! 

markandeya uvaca 

taya visrsto nirgatya svameva bhavanam yayau I 
vinindansa svamatmanam kausiko dvijasattamah II 

Markandeya continued, Having been dismissed by her, Kausika, departed and 
reproaching himself, returned to his own abode. 
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DRAUPADI'S TIRADE AGAINST GOD. 

Vana Parva 30, 31 

-- 

The significance of this dialogue is the subject matter - questioning the value of Dharma 
and the rectitude of God. Here we have one of the central characters, if not the central 
character - a strong outspoken woman - Draupadi expressing her doubts and delivering 
a tirade against God. This tirade is unique in the religious literature of the world - there 
is no equivalent in the Bible or Koran. It also expresses a universal phenomenon 
amongst religious people - loss of faith in adversity. 

draupadyuvaca 

namo dhatre vidhatre ca yau moham cakratus tava I 
pitrpaitamahe raj ye vodhavye te'nyatha matih 111 II 

Draupadi said (to Yudhishthira), "I bow to Dhata (Isvara) and Vidhata (destiny) who 
have thus clouded your reason! Regarding the burden [of exile you must bear] you think 
differently from the ways of your ancestors! 

karmabhiscintito loko gatyamgatyam prthag vidhah I 
tasmat karmani nityani lobhan moksam yiyasati II 2 II 
neha dharma nrsamsyabhyam na ksantya narjavena ca I 
purusah sriyam apnoti na ghrnitvena karhicit II 3 II 

Under the influenced by Karma people are born in various conditions. Karma, therefore, 
produces consequences that are inevitable; Liberation ( moksha ) is desired from greed 
only. It seems to me that one can never attain prosperity in this world through Dharma, 
gentleness, forgiveness, straight-forwardness and fear of censure! 

tvam ced vyasanam abhyagad idam bharata duhsaham I 
sa tvam narhasi naplme bhrataraste mahaujasah II 4 II 

If this were not so, O Yudhishthira, this insufferable calamity would never have 
overtaken you and also these heroic brothers of yours who are so undeserving of it! 

na hi te'dhyagamanjatu tadanlm nadya bharata I 
dharmat priyataram kincid api cejjlvitadapi II 5 II 

Neither in those days of prosperity nor in these days of adversity, has anything been as 
dear to you as Dharma, you even regard it as dearer to you than life itself. 

dharmartham eva te raj yam dharmartham jlvitam ca te I 
brahmana guravascaiva janantyapi ca devatah II 6 II 

All the Brahmins and your elders and even the celestials know that your kingdom is for 
Dharma alone and that even your life also is for Dharma alone. 

bhlmasenarjunau cobhau madreyau ca maya saha I 
tyajestvamiti me buddhir na tu dharmam parityajeh II 7 II 

I think you would very easily abandon Bhimasena and Arjuna and these twin sons of 
Madri along with myself, rather than abandon your Dharma! 

rajanam dharma goptaram dharmo raksati raksitah I 
iti me srutam aryanam tvam tu manye na raksati II 8 II 

I have heard it said that the monarch protects Dharma; and Dharma, protected by him, 
protects him [in return]! However, I don't see that Dharma protects you! 
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navamamstha hi sadrsan navaransreyasah kutah I 
avapya prthivlm krtsnam na te srngam avardhata II 9 II 

You have never disrespected your equals, inferiors or superiors. Upon obtaining even 
the entire empire, your pride never increased! 

svahakaraih svadhabhisca pujabhir api ca dvijan I 
devatasca pitrmscaiva satatam partha sevase II 10 II 

You always worshipped Brahmins, gods and the Pitris, with proper mantras and all 
other requisite forms of worship! 

brahmanah sarva kamaiste satatam partha tarpitah I 
yatayo moksinascaiva grhastascaiva bharata II 11 II 
bhunjate rukmapatrlbhiryatraham paricarika I 
aranyakebhyo vanyani bhojanani prayacchasi I 
nadeyam brahmanebhyaste grhe kincana vidyate II 12 II 

You always gratified the Brahmins by fulfilling every wish of theirs! Yatis and 
Sannyasins (renunciates) and householder Brahmins have always been fed in your 
house off plates of gold, where I myself have served them food. To the Vanaprasthas 
(forest hermits) you always gave gold and food. There is nothing in your palace that you 
wouldn't give away to Brahmins! 

yad idam vaisvadevante sayarh pratah pradlyate I 
tad dattva'tithi bhrtyebhyo rajan sistena jlvasi II 13 II 

In the daily Vishvadeva ceremony performed in your house for peace of mind, the food 
consecrated is first offered to guests and all creatures while you yourself ate whatever 
remained (after distribution)! 

asminnapi maharanye vijane dasyu sevite I 
rastrad apetya vasato dharmaste navasldati II 14 II 

Even in this great forest, so solitary and haunted by robbers, living in exile, divested of 
your kingdom, your Dharma has sustained no diminution! 

asvamedho rajasuyah paundarlko'tha gosavah I 
istastvaya mahayajnabahavo'nye sadaksinah II 15 II 

The Asvamedha, Rajasuya, Pundarika, and Gosava — all these grand Vaidik sacrifices 
requiring huge expense and abundant gifts, have all been performed by you! 

rajan parltaya buddhya visame'ksa-parajaye I 
partha mitrani casmamsca vasuni ca parajitah II 16 II 

Impelled by some sense of perversity during that gambling match that you lost, you 
even staked and lost your kingdom, your wealth, your weapons, your brothers, and even 
myself! 

rjor mrdor badanyasya dhlmatah satya vadinah I 
katham aksa-vyasanaja buddhir apatita tava II 17 II 

You are so simple, gentle, liberal, modest and truthful, how could you be so addicted to 
the vice of gambling? 

atlva moham ayati manas ca paribhuyate I 

nisamya te duhkham idam imam capadam Idrslm II 18 II 
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I am almost going crazy, O king, and my heart is overwhelmed with grief, seeing you in 
this distressful calamity! 

atrapyudaharantlmam itihasam puratanam I 
Isvarasya vase lokas tisthate natmano yatha II 19 II 

There is an ancient narrative which illustrates the truth that we are all subjects to the 
will of Isvara alone and never to our own wishes! 

dhataiva khalu bhutanam sukha duhkhe priyapriye I 
dadati sarvamlsanah purastacchukram uccaran II 20 II 

The Supreme Lord predestines everything — the happiness and misery, the attractions 
and aversions of all creatures, they are all controlled by Karma, which is like a seed 
[destined to sprout into a tree under the right conditions]. 

yatha darumaylm yosarh naro dhlrah samahitah I 
ihgyatyahgamahgani tatha rajannimah prajah II 21 II 

Just as a wooden puppet is manipulated by the puppeteer pulling the strings, so are all 
creatures made to act by the Supreme Lord! 

sakunis tantu baddho va nlyate'yaman Isvarah I 
Isvarasya vase tisthan nanyesamatmanah prabhuh II 22 II 

Like a bird tied with a string, every creature is dependent on Isvara. Every one is totally 
subjected to Isvara's will. No one has independant control over anything. 

manih sutra iva proto nasyota iva go-vrsah I 
srotaso madhyamapannah kulavrksa iva cyutah II 23 II 
dhatur adesam anveti tan mayo hi tad arpanah I 
natmadhlno manusyo'yam kalam bhajatim kancana II 24 II 

Like a pearl on its string, or a bull controlled by the cord through its nose, or a tree 
fallen from the bank into the middle of the stream, every creature follows the commands 
of the Creator, because He dwells within every being and is the Supreme Controller. 
And humans are totally dependent on the Lord of All, and can do nothing independently. 

ajno jantur anlso'yamatmanah sukha duhkhayoh I 
Isvara prerito gacchet svargam narakam eva ca II 25 II 

Enveloped in the darkness of ignorance, creatures are not authors of their own suffering 
and happiness. They go to heaven or hell decided by Isvara Himself. 

yatha vayostrnagrani vasam yanti ballyasah I 
dhatur evam vasam yanti sarva bhutani bharata II 26 II 

Just as pieces of straw are powerless in the wind and are blown about, so are all beings 
under the complete control of Isvara. There is no such thing as free will. 

pasya maya prabhavo'yam Isvarena yatha krtah I 
yo hanti bhutair bhutani mohayitva"tma may ay a II 27 II 

O Yudhishthira, see the mystery of the Self-created Almighty God! Spreading delusion, 
He has His own creatures killed by others! 

anyatha paridrstani munibhistattvadarsibhih I 
anyatha parivartante vega iva nabhasvatah II 28 II 

The insightful people see things differently, to the ignorant the same things also appear 
differently, just like a mirage in the desert. 
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anyathaiva hi vartante purusastani tani ca I 
anyathaiva prabhustani karoti vikaroti ca II 29 II 

People all see things through their own personal filters, in various ways, but ultimately 
it is God who makes them all, adopting different processes in their creation and 
destruction. 

yatha kasthena va kastham asmanam casmana punah I 
ayasa capyayaschindyan nirvicestam acetanam II 30 II 

Just as one may break a piece of inert and senseless wood with wood, or stone with 
stone, or iron with iron. And the Supreme Lord, according to his pleasure, plays with 
His creatures. 

evarh sa bhagavan devah svayambhuh prapitamahah I 
nihanti bhutair bhutani chadma krtva yudhisthira II 31 II 

In this way O Yudhisthira the Supreme Autocratic Grandfather of the universe kills 
some beings using other beings and thus deceives everyone! 

samprayojya viyojyayam kama-karakarah prabhuh I 
kridate bhagavan bhutair balah krldanakairiva II 32 II 

As a child plays with a toy, in the same way the capricious all-powerful God 
whimsically plays with his creation, combining and separating them as he pleases! 

na matr pitrvad rajan dhata bhutesu vartate I 
rosad iva pravrtto'yam yatha'yam itaro janah II 33 II 

It doesn't seem to me that God behaves towards his creatures like a father or mother. 
But rather he behaves like a vicious person with a bad angry attitude! 

aryan sllavato drstva hrlmato vrtti karsitan I 
anaryan sukhinascaiva vihvalam iva cintaya II 34 II 

While seeing that noble, well-behaved and modest people are persecuted, while the 
criminals are happy, I am deeply troubled. 

tavemam apadam drstva samrddhim ca suyodhane I 
dhataram garhaye part ha visamam yo'nupasyati II 35 II 

Seeing you in such great distress and the prosperity of Duryodhana ever expanding, I 
am contemptuous of the Great Ordainer who allows such inequality! 

arya sastratige krure lubdhe dharmapacayini I 
dhartarastre sriyam dattva dhata kim phalam asnute II 36 II 

What benefit does the great God gain by granting prosperity to Dhritarashtra's son who 
transgress every law, who is crooked and covetous, and who vandalises Dharma! 

karma cet krtam-anveti kartaram nanyamrcchati I 
karmana tena papena lipyate nunam Isvarah II 37 II 

If the Karma done pursues the doer and none other, then certainly it is God himself who 
is contaminated with every sinful act. 

atha karma-krtam papam na cet kartaram rcchati I 
karanam balam eveha janan socami durbalan II 38 II 

If however, the doer is not responsible for the consequences of an act done, then 
(individual) might (and not God) is the true cause of acts, and I grieve deeply for those 
that are weak!'" 
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yudhisthira uvaca 

valgu citra-padam slaksnam yajnaseni tvaya vacah I 
uktarh tacchrutam asmabhir nastikyam tu prabhasase II 39 II 

Yudhishthira said:- "O Yajnaseni, your speech is delightful, mellifluous and full of 
excellent usages. We have listened to it (carefully). You speak, like a repudiator of the 
Vedas ( nastika ). 

naham dharma phalakanksl raja-putri carambhuta I 
dadami deyam ityeva yaje yastavyam ityuta II 40 II 

O princess, I never act out of a desire for the fruits of my actions. I give away, because 
it is my duty to give; I sacrifice because it is my duty to sacrifice! 

astu va'tra phalam ma va kartavyam purusena yat I 
grhe nivasata krsne yathasakti karomi tat II 41 II 

I strive to the best of my power to fulfil the duties of a householder, regardless of 
whether those duties have benefits or not. 

dharmam carami susroni na dharma-phala-karanat I 
agamananatikramya satarh vrttam aveksya ca II 42 II 

I act virtuously, not from the desire of reaping any benefit from Dharma, but of not 
transgressing the teachings of the Veda, and observing also the conduct of the good and 
wise [I take their example]! 

dharma eva manah krsne svabhavaccaiva me dhrtam I 
dharma-vanijyako hlno jaghanyo dharma-vadinam II 43 II 

My mind is naturally inclined towards Dharma. The one who practices Dharma in order 
to reap benefits is a trader in Dharma and reprehensible! Such a person should never be 
counted amongst the virtuous. 

na dharma phalam apnoti yo dharmam dogdhum icchati I 
yascainam sankate krtva nastikyat papa-cetanah II 44 II 

One who milks Dharma for gain will never obtain the fruits thereof! The one who 
doubts Dharma is of an irreverent disposition and will never succeed either. 

ativadan madaccaiva ma dharmam abhisankathah I 
dharmatisankl purusas tiryag gati parayanah II 45 II 
dharmo yasyatisankyah syad arsam va durbalatmanah I 
vedacchudra ivapeyatsa lokad ajaramarat II 46 II 

I speak to you of the Vedas which constitute the highest authority in such matters, that 
you should never doubt the efficacy of Dharma! One who doubts Dharma is destined to 
take rebirth in the brute species. One of limited understanding who doubts Dharma or 
the teaching of the Rishis, is precluded from regions of immortality and bliss, like 
commoners from the study of the Vedas! 

vyaso vasistho maitreyo narado lomasah sukah I 
anye ca rsayah sarve dharmenaiva sucetasah II 46 II 

Vyasa, and Vasistha and Maitreya, and Narada and Lomasa, and Suka, and other Rishis 
have all, by Dharma alone, become exalted! 

ete hi dharmam evadau varnayanti sada'nadhe I 
kartavyam amara prakhyah pratyaksagama buddhayah II 48 II 
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O sinless one, these all are equal to the celestials themselves, they directly perceive 
what is revealed in the Vedas, and describe Dharma as the foremost duty of humankind! 

ato narhasi kalyani dhataram dharmam eva ca I 
rajomudhena manasa kseptum sankitum eva ca II 49 II 

You shouldn't therefore, O amiable Queen, either doubt Dharma or censure God out of 
misguided foolishness. 

unmattan manyate balah sarvan agata niscayan I 
dharmatisankl nanyasmin pramanam adhigacchati II 50 II 

The fool that disregards Dharma, proud of the justification derived from personal 
reasoning, accepts no objective evidence and thinks of the Rishis, who are capable of 
knowing the future as idiots. 

indriya prlti sambaddham yad idarh loka saksikam I 
etavan manyate balo moham anyatra gacchati II 51 II 

The fool has regard only for the external world capable of gratifying the senses, and is 
blind to everything else. 

pramanaddhi nivrtto hi veda sastrartha nindakah I 
kamalobhanugo mudho narakam pratipadyate II 52 II 

A person who rejects objective evidence, and who slanders the [valid] interpretation of 
the Vedic scriptures, a selfish fool motivated by selfishness and greed will surely go the 
hellish realms. 

arsarh pramanam utkramya dharmam na pratipalayan I 
sarva sastratigo mudhah sam janmasu na vindati II 53 II 

One who disrespects the teachings of the Rishis, and refuses to practice Dharma, and 
acts contrary to all the Shastras, never experiences happiness in any future births. 

puranam rsibhih proktam sarvajnaih sarva darsibhih I 
dharma eva plavo nanyah svargam draupadi gacchatam I 
saivah nauh sagarasyeva vanijah param icchatah II 54 II 

Doubt not, O Draupadi, the ancient religion that is practiced by the good and 
enlightened Rishis of universal knowledge and capable of seeing all things! Dharma is 
the only raft for those desirous of going to heaven, like a ship to merchants desirous of 
crossing the ocean. 

aphalo yadi dharmah syaccarito dharmacaribhih I 
apratisthe tamasyetaj jagan majjeda nindite II 55 II 

If the Dharmas that are practiced by the virtuous were of no value, this universe would 
be enveloped in deep darkness of chaos. 

nirvanam nadhigaccheyurjlveyuh pasu-jlvikam I 
vighatenaiva yujyeyuma cartham kancid apnuyuh II 56 II 

If Dharma is indeed purposeless then no one would bother to seek Nirvana, no one 
would strive to acquire knowledge, not even wealth or beneficial projects, people would 
live like beasts. 

tapasca brahmacaryam ca yajnah svadhyaya eva ca I 
danam arjavam etani yadi syur aphalani vai I 
nacarisyanpare dharmam pare paratare'pi ca II 57 II 
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If meditation, sexual restraint, yajna, study of the Vedas, charity, honesty etc. — were 
all unproductive and worthless, people would not have practiced Dharma generation 
after generation. 

phala-dam tviha vijnaya dhataram sreyasi sthitam I 
dharmam te'vyacaran krsne sa hi dharma sanatanah II 58 II 

Being convinced that God is the just bestower of fruits in respect of Dharma, previous 
generations practiced Dharma in this world. 

sa nayam aphalo dharmo na adharmo'phalavan api I 
drsyante'pi hi vidyanam phalani tapasam tatha II 59 II 

Dharma practice is never worthless and the results of Adharma can never be avoided. 
The outcomes of both knowledge and spiritual practice are readily seen. 

karmanam sruta punyanam papanam ca phalodayah I 
prabhavascapyayascaiva deva guhyani bhamini II 60 II 

The results of meritorious acts enjoined by the Vedas and the results of transgressions, 
their origin, development and destruction are mysterious even to the gods. 

na phala darsanad dharmah sankitavyo na devatah I 
yastavyam ca prayatnena datavyam canasuyata II 61 II 

Therefore, though you may not directly and immediately witness the outcome of 
Dharma, you should have no misgivings regarding Dharma or the gods. You should 
make offerings enthusiastically, and practice generosity without jealousy. 

karmanam phalam astlha tathaitad dharma sasanam I 
tasmat te samsayah krsne nlhara iva nasyatu I 
vimrsya sarvam astlti nastikyam bhavam utsrja II 62 II 

The outcomes of Karma are certain, this is the teaching of the Dharma. Let your doubt, 
therefore, O Draupadi be dispelled like mist. Reflecting upon all this, let go of your 
skepticism. 

Isvaram capi bhutanam dhataram ma ca vai ksipa I 
siksasvainam namasvainam ma te'bhud buddhir IdrsI II 63 II 

Don't disparage Isvara who is the lord who nourishes all beings. Learn how to know 
Him. Bow down unto him. Don't be such a cynic! 

yasya prasadat tad bhakto martyo gacchaty amartyatam I 
uttamam devatam krsne mativocah kathancana II 64 II 

And, O Draupadi, never disregard that Supreme Being through whose grace mortals, by 
their devotion, acquire immortality!"' 








DHRTARASTRA SANAT-SUJATA SAMVADA 

Udyoga Parva 43 - 44 

-- 


dhrtarastra uvaca. 

na ced veda veda-vidam tratum sakta vicaksana I 
atha kasmat pralapo’yam brahmananam sanatanah II 1 II 

Dhritarashtra said:- "O wise sage, if the Vedas cannot rescue a person [without the aid 
of Dharma], whence then is this long time delusion of the Brahmanas that the Vedas can 
save them? 

sanatsujata uvaca. 

tasyaiva namadi visesa rupair idam jagad bhati mahanubhava I 
nirdisya samyak pravadanti vedas tad visva-vairupyam udaharanti II 2 II 

Sanat-sujata said:- "O magnanimous one, this universe has sprung from that Supreme 
Being by the combination of name, form, and other factors. The Vedas are duly 
indicating this fact and inculcate that the Supreme Being is beyond all qualities. 

tadartha yuktam tapa etad ijya tabhyam asau punyam upaiti vidvan I 
punyena papam vinihatya pascat samjayate jnana vidlpitatma II 3 II 

It is for attaining that Supreme Being that tapas and ycijnas are ordained [by the Vedas], 
and it is by these two that the learned earn merit. Through merit is demerit destroyed 
and thereafter one attains wisdom. 

jnanena catmanam upaiti vidvan athan yatha varga phalanukanksl I 
asmin krtam tat parigrhya sarvam amutra bhunkte punareti margam II 4 II 

The wise person, through cultivating insight, attains Self-realization. Otherwise, one 
that is dedicated to the pursuit of the four objects of human life, reaps their rewards in 
the hereafter, and (since those rewards) are limited, returns to this world when the 
merits are exhausted. 

asminlloke tapas taptarh phalam anyatra bhujyate I 
brahmananam ime loka rddhe tapasi tisthatam II 5 II 

Indeed, the fruits of spiritual practices undergone in this world with a self-serving 
motivation ( sakamci ) will be enjoyed in the other world [as regards those persons who 
have not obtained self-realization]. As regards those employed in spiritual practices 
[who have attained self-realization], their benefits are obtained here in this world and 
they attain liberation hereafter. 

dhrtarastra uvaca. 

katham samrddhamapyrddham tapo bhavati kevalam I 
sanatsujata tad bruhi yatha vidyama tad vayam II 6 II 

Dhritarashtra said:- "O Sanat-sujata, how can spiritual practices which are all of the 
same kind, be sometimes successful and sometimes unsuccessful? Explain this to us in 
order that we may know it!" 

sanatsujata uvaca 

niskalmasam tapas tve tat kevalam paricaksate I 
etat samrddhamapyrddham tapo bhavati kevalam II 7 II 
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Sanat-sujata said:- "That spiritual practice which is not tainted [by desire and 
attachment] is said to be capable of leading to liberation, and is, therefore successful, 
while the spiritual practice that is tainted by vanity and desire [for results] is regarded as 
unsuccessful. 

tapo mulam idam sarvam yan mam prcchasi ksatriya I 
tapasa veda vidvamsah param tvamrtam apnuyuh II 8 II 

All your enquiries, 0 Kshatriya, touch at the very root of spiritual practice. It is by 
spiritual practice [unmotivated by desire] that the learned, realise Brahman and achieve 
immortality!" 

dhrtarastra uvaca 

kalmasam tapaso bruhi srutarh niskalmasam tapah I 
sanatsujata yenedam vidyarh guhyam sanatanam II 9 II 

Dhritarashtra said:- "I have listened to what you have said about spiritual practice 
untainted by faults, now please tell me about spiritual practice that is tainted so that I 
may know this great mystery." 

sanatsujata uvaca. 

krodhadayo dvadasa yasya dosas tatha nrsamsani dasa tri raj an I 
dharmadayo dvadasaite pitmam sastre guna ye vidita dvijanam II 10 II 

Sanat-sujata said:- "O king, the twelve faults; anger etc. as also the thirteen ki nds of 
wickedness, are the problems associated with tainted spiritual practice. The Dharma 
Shastras all proclaim that the perfection of these is the Dharma of the initiated. 

krodhah kamo lobha-mohau vidhitsa krpasuye mana-sokau sprha ca I 
Irsya jugupsa ca manusya-dosa varjyah sada dvadasaite naranam II 11 II 

Anger, self-referent desire, avarice, delusion, discontent, cruelty, malicious envy, vanity, 
grief, love of pleasure, jealousy, and speaking ill of others, are generally the faults of all 
humans. These twelve faults should always be avoided by spiritual practitioners. 

ekaikam ete rajendra manusyan paryupasate I 
lipsamanontaram tesam mrganamiva lubdhakah II 12 II 

Any one amongst these can singly effect one's destruction. Indeed, every one of these 
await patiently for an opportunity to attack, like a hunter waiting for an opening to shoot 
a deer. 

vikatthanah sprhayalur manasvl bibhrat kopam capalo raksanasca I 
etan papah sannarah papa dharman prakurvate no trasantah sudurge II 13 II 

Assertion of one's own superiority, greed, inability to tolerate the slightest disrespect, 
bad-temper, fickleness, and neglect of caring for dependants — these six acts of 
wickedness are characteristic of inveterate sinners who defy all the drastic consequences 
resulting from their faults. 

sambhoga samvidvisamo’timanl dattanutapl krpano ballyan I 
varga prasamsl vanitasu dvesta ete pare sapta nrsamsa vargah II 14 II 

One that is addicted to the gratification of lust, one that is inconstant and fickle, one that 
is exceedingly arrogant, one that gives and then regrets, one that is stingy, one who 
praises only artha (wealth) and kama (pleasure), and a misogynist — these seven also 
fall into the category of the wicked. 


dharmasca satyam ca damas tapasca amatsaryam hns titiksanasuya I 
yajnasca danarh ca dhrtih srutarh ca vratani vai dvadasa brahmanasya II 15 II 
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Dharma, truth, self-restraint, spiritual discipline, delight in the happiness of others, 
modesty, forbearance, not criticising others, yajnas, generosity, perseverance, study of 
the scriptures — these twelve constitute Brahminical commitments. 

yastvetebhyah prabhaved dvadasabhyah sarvam aplmam prthivlm sa sisyat I 
tribhir dvabhyam ekato varthito yas tasya svamastlti sa veditavyah II 16 II 

One that succeeds in acquiring adeptness in these twelve, becomes competent to sway 
the entire world. One that is endowed with three, two, or even one of these qualities, 
should be regarded as possessed of the greatest wealth. 

damas-tyago’pramadasca etesv-amrtam-ahitam I 
tani satyamukhany-ahur brahmana ye manlsinah II 17 II 

Discipline, non-attachment and mindfulness — immortality rests on these three. The 
wise spiritual practitioners say that these are the attributes in which truth predominates. 

damo’stadasa dosah syat prati kulyam krte bhavet I 
anrtam cabhyasuya ca kamarthau ca tatha sprha II 18 II 
krodhah sokas tatha trsna lobhah paisunyam eva ca I 
matsarasca vihimsa ca paritapas tatha’ratih II 19 II 
apasmarascativadastatha sambhavanatmani I 
etair vimukto dosairyah sa dantah sadbhir ucyate II 20 II 

Self-discipline is constituted by overcoming the eighteen deficiencies:- Breaches and 
non-observance of ordained acts and omissions, falsehood, seeing faults in virtues, lust 
for women, obsessed with the accumulation of wealth, love of (sensual) pleasure, anger, 
grief, craving [for stuff], avarice, regularly engaging in gossip, envy, injuring others, 
regret, aversion to guidance, forgetfulness of duty, calumniating others, and self- 
aggrandizement — one that is freed from these (eighteen) vices; is said by the righteous 
and self-controlled. 

mado’stadas-adosah syat tyago bhavati sad vidhah I 

viparyayah smrta ete mada dosa udahrtah I 

dosa damasya ye proktas tan dosanparivarjayet II 21 II 

The eighteen deficiencies [that have been enumerated] constitute what is called mada or 
'hubris'. Renunciation is of six ki nds. The reverse of these six again are also called 
mada. 61 

sreyams tu sad vidhas tyagah sriyam prapya na hrsyati I 
ista-purte dvitlyam syan nitya vairagya yogatah II 
kama tyagasca rajendra sa trtlya iti smrtah II 22 II 

The six kinds of renunciation are all commendable. They are these:- The first is never 
giving expression to elation on obtaining prosperity. The second is the abandonment of 
investment in yajnas, prayers, and pious acts [for the sake of name and fame]. The third 
is consistent dispassion and relinquishment of motivation. 

apyavacyam vadantyetam sa trtlyo gunah smrtah I 
tyaktair dravyair yad bhavati nopayuktaisca kamatah II 23 II 
na ca dravyais tad bhavati nopayuktaisca kamatah I 
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The faults, therefore, that go by the name of mada are eighteen plus six 



na ca karma svasiddhesu duhkham te na ca na glapet I 
sarvair eva gunair yukto dravyavanapi yo bhavet II 24 II 
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Indeed, it is in consequence of this third kind of renunciation of desire, which is 
evidenced by the abandonment of all objects of enjoyment per se, and not their 
abandonment after having enjoyed them to the fill, nor by abandonment after 
acquisition, nor by abandonment only after one has become incompetent to enjoy from 
loss of appetite. 

apriye ca samutpanne vyatham jatu na gacchati I 
istan putramsca daramsca na yaceta kadacana II 25 II 

The fourth kind of renunciation is:- One should not grieve nor become depressed when 
experiencing disagreeable states. The fifth kind consists in not soliciting anything from 
even one's sons, wives and others that may all be very dear. 

arhate yacamanaya pradeyam tacchubham bhavet I 
apramadl bhaved etaih sa capyastaguno bhavet II 26 II 

satyarh dhyanam samadhanam codyam vairagyam eva ca I 
asteyam brahmacaryam ca tatha’sangraham eva ca II 27 II 

The sixth kind consists in giving away something to a deserving person who solicits. 
These [types of renunciation] are greatly beneficial. By these again, one becomes fully 
mindful. Mindfulness ( apramada ) involves eight virtues. 

These are:- truth, meditation, mental absorption, capacity for drawing inferences, 
withdrawal from the world, never taking what belongs to others, the practices of 
Brahmacharya vows (abstinence), and non-acceptance (of gifts). 

dhrtarastra uvaca 

sanatsujata yam imam param tvam brahmlm vacam vadase visva-rupam I 
param hi kamena sudurlabham katham prabruhi me vakyam idarh kumara II 28 II 

Dhritarashtra said:- "O Sanat-sujata, you have discoursed upon the knowledge relating 
to the absolute and all-pervading Brahman ( visva-rupam ). For one who is mired in 
worldly matter, the attainment of that is extremely hard. I request you to speak more on 
this subject." 

sanatsujata uvaca 

naitad brahma tvaramanena labhyam yan mam prcchannatihrsyasyatlva I 
buddhau villne manasi pracintya vidya hi sa brahmacaryena labhya II 29 II 

Sanat-sujata said:- "That Brahman-realization about which you asked me with such 
enthusiasm is certainly not easily attainable. After [sense-control has been achieved] the 
mind is absorbed into the intellect, then wisdom dawns [leading to the attainment of 
Brahman] — that wisdom is attainable only by practicing Brahmacharya." 

dhrtarastra uvaca 

atyanta vidyam iti yat sanatanlm bravlsi tvam brahmacaryena siddham I 
anarabhyam vasatlha karyakale katham brahmanyam amrtatvam labheta II 30 II 

Dhritarashtra said:- "You say that the knowledge of Brahman is inherent in the mind, 
being only discovered by Brahmacharya', being already present in the mind, it requires 
no effort (such as are necessary for work) in order to manifest (itself). How can the 
immortality associated with Brahman be attained?" 
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sanatsujata uvaca 

avyakta vidyam abhidhasye paranlm buddhya ca tesarh brahmacaryena siddham I 
yam prapyainam martya-lokam tyajanti ya vai vidya guru-vrddhesu nitya II 31 II 

Sanat-sujata said:- "Though residing in and inherent to the mind, the knowledge of 
Brahman is still latent. It is by the aid of the intellect and Brahmacharya that, that 
knowledge is revealed. Indeed, having attained that knowledge, Yogins forsake this 
world. This knowledge is always to be found among eminent preceptors. I shall now 
discourse to you on that knowledge." 

dhrtarastra uvaca 

brahmacaryena ya vidya sakya veditum anjasa I 

tat katham brahmacaryam syad etad brahman bravlhi me II 32 II 

Dhritarashtra said:- "What is the nature of that Brahmacharya by which the knowledge 
of Brahman might be attained without much difficulty? O Brahmin, tell me this." 

sanatsujata uvaca 

acarya yonim iha ye pravisya bhutva garb he brahmacaryam caranti I 
ihaiva te sastra-kara bhavanti prahaya deham paramam yanti yogam II 33 II 

Sanat-sujata said:- "They, who, residing in the ashrams of their gurus and winning their 
good-will and friendship, practice the disciplines of Brahmacharya, become even in this 
world the embodiments of the teachings, and casting off their bodies are merged in 
Brahman. 

asminlloke vai jay antiha kaman brahmlm sthitim hyanutitiksa manah I 
ta atmanam nirharantlha dehan munjad islkam iva satva samsthah II 34 II 

They that in this world are desirous of obtaining the state of Brahman, transcend all 
binary oppositions, and endued as they are with sattva, they succeed in discriminating 
between the Self and the physical body like a blade of grass from its sheath. 

sarlram etau kurutah pita mata ca bharata I 
acaryasasta ya jatih sapunya sajaramara II 35 II 

The body, O Bharata, is created by the father and the mother, the second birth, however, 
is due to the preceptor's instructions and is sacred, free from decrepitude, and immortal. 

yah pravrnotyavitathena varnanrtam kurvann amrtam samprayacchan I 
tarn manyeta pitaram mataram ca tasmai na druhyet katamasya janan II 36 II 

The guru who wraps every one with (the mantle of) truth, discoursing upon Brahman 
and facilitating the attainment of immortality, should be regarded as both father and 
mother; and bearing in mind the good that he does, he should never be disregarded in 
any way. 

gurum sisyo nityam abhivadaylta svadhyayam icchecchuchir apramattah I 
manam na kuryan nadadhlta rosam esa prathamo brahmacaryasya padah II 37 II 

A disciple should habitually salute the preceptor with respect, and maintaining purity of 
body and mind and remaining focused and mindful, he should apply himself to study, 
and not give the slightest place for anger to develop — this is the first stage of 
brahmacharya. 

sisya vrtti kramenaiva vidyam apnoti yah sucih I 
brahmacarya vratasyasya prathamah pada ucyate II 38 II 
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The student should follow his vocation and remaining pure, gradually and steadily 
acquire knowledge — this is also part of the first stage of brahmacharya. 

acaryasya priyam kuryat pranair api dhanair api I 
karmana manasa vaca dvitlyah pada ucyate II 39 II 

A disciple should, with his very life and all his possessions, in thought, word and deed, 
do all that is agreeable to the preceptor. This is regarded as the second step of 
brahmacharya. 

sama gurau yatha vrttir-guru-patnyam tatha caret I 
tat putre ca tatha kurvan dvitlyah pada ucyate II 40 II 

The student should behave towards his preceptor's wife and children also in the same 
way as towards the preceptor himself. This also is regarded as the second step of 
brahmacharya. 

acaryenatma krtam vijanan jnatva cartham bhavito’smltyanena I 

yan manyate tarn prati hrsta buddhih sa vai trtlyo brahmacaryasya padah II 41 II 

Bearing well in mind what has been done for him by the preceptor, and understanding 
also its purpose, the disciple should, with a delighted heart think — I have been taught 
and made great by him. This is the third step of brahmacharya. 

nacaryasyanapakrtya pravasam prajnah kurvlta naitad aham karomi I 
itlva manyeta na bhasayeta sa vai caturtho brahmacaryasya padah II 42 II 

Without gratifying the preceptor by payment of the final gift, a wise disciple must not 
betake to another mode of life; nor should he ever say or even think of in his mind — 1 
have done the guru a favour. This is the fourth step of brahmacharya. 

kalena padam labhate tathartham tatasca padam guru yogatasca I 
utsaha yogena ca padam rccheccastrena padam ca tato’bhiyati II 43 II 

One quarter (of the knowledge of Brahman which is the object of brahmacharya) is 
acquired in the course of time, one quarter through the preceptor's teachings; one 
quarter by the power of one's own intellect; and one quarter by discussion on the 
Shastras with other students. 

dharmadayo dvadasa yasya rupam anyani cangani tatha balarh ca I 
acarya-yoge phalatlti cahur brahmartha yogena ca brahmacaryam II 44 II 

The learned have said that Brahmacharya is constituted by the twelve afore mentioned 
virtues, the Toga-practices are called its limbs, and perseverance in Yoga -meditation 
called is its strength and one is crowned with success in this through guru-yoga worship 
of the guru). 

Stage Goal 

1 purity of body and mind, gradual and steady study 

2 serve the teacher, his wife and children in every possible way 

3 appreciating the magnanimity of the guru 

4 payment of dakshina without self-congratulation 


aparaniyam tamasah parastat tad antako’pyeti vinasakale I 

anlyo rupam ksura-dharaya samarii mahacca rupam tad vai parvatebhyah II 45 II 

The ultimate nature of Brahman is incapable of being delimited and is beyond the reach 
of the conditioned intellect, even the universal Destroyer, after Cosmic Dissolution, is 
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himself absorbed into it. It is more subtle than the atom, fine as the edge of the razor, 
and even more colossal than the mountains. 

sa pratistha tad amrtam lokas tad brahma tad yasah I 
bhutani jajhire tasmat pralayam yanti tatra hi II 46 II 

It is the "Ground of all being," it is unchangeable; it is this visible universe 
(omnipresent); it is immense; it is delightful; all beings arise from it and merge back 
into it. 

anamayam tan mahad udyatam yaso vaco vikaram kavayo vadanti I 
yasmin jagat sarvam idarh pratisthitam ye tad vidur amrtaste bhavanti II 47 II 

Free from all kinds of binary oppositions, it is manifest as the universe and is all- 
pervading. The wise say that it is without any change, except in the language used to 
describe it. They are liberated that have realised That in which this universe is 
established. 








